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PREFACE

Inscriptions are the main source for reconstructing the history and
culture of the ancient people. For the past one hundred years when the
study of Epigraphy has received attention, greater emphasis was laid on
the political history of our country, a frame work which is essential for the
proper understanding of social, religious and cultural history. Now that
this has been achieved to a great extent, it is8 now necessary to analyse these
inseriptions to let us have a glimpse beyond the political horizon. Still
there are many problems of absorbing interest regarding the accession of
rulers, like whether one ruler ascended a few years earlier or later,
which I leave for consideration of more competent scholars than myself.
Presiding over one of the Seminars organised by the Tamilnadu State
Archaeology Department, late Prof. K. A. Nilakanta Sastri remarked
«“that these inscriptions should be studied from the point of view, of social
cultural and administrative history. Some work has already been done
and much more remains to be done. More new materials have come to
light and these need evaluation”. TFollowing the footsteps of this great
historian, an attempt is made in this work to analyse inscriptions from
new angles. The main approach is that all these inscriptions are legal
documents conforming to the various dictates of the dharma sastras.
Whether the ruler was a Pallava, Pandya, Chola or other Chief ain, there
was an administrative uniformity, in respect of villages, guilds, civil courts
etc. all deriving their authority from the dharma sastras.

A eareful analysis of the stone inscriptions reveal that upto the
middle of 10th century, by and large the drafting of the gifts or endow-
ments are simple, precise and direct. Some exceptions are there, like the
Copper plate grants and the inscriptions like the famous record of
Parantaka at Uttaramerur. But these are only few. Rajaraja 1 (985-
1014) was the first to initiate accurate and detail drafting, as found in his
Tanjore inscriptions. The experience of the society in drafting such deeds
and the transactions getting more and more complicated is reflected in the
records. Signatures of all the parties, witnesses etc. are detailed which
help us in understanding various members of the village assembly
functioning at the time of the record.

Another point of interest is the care with which the 'conquests and
ideals of their rule are recorded in the prasasti part of the Chola and the
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later Pandya records upto almost the end of the 13th eentury A.n. But one
thing stands out prominently namely the personality of the village
assembly. It retained its individuality and its role is felt in every record.
But with the coming of the Vijayanagar a different trend is clearly visible.
The Vijayanagar records give invarably the Saka era, and other details
that it is easy to calculate the date accurately. But the prasasti part of
the Vijayanagar (except in rare cases) does not give either the victories or
the ideals of the rulers, but repeat vain glories which had nothing to do
with realities. The individuality of the village assembly gradually shows a
decline. So do the drafting of the records. The guiding principles were
still the dharma sastras, but the political unrest, contributed to the
gradual losening of its hold over the society. The Nayaks of Tanjore and
the Nayaks of Madurai tried to uphold the path of the dharma sastras,
but they were themselves the victims of this artifical halo. ~However, we
find that the dharma sastras played a vital role in the Tamil society from
7th to almost the end of 17th century a.p. Its role in Sangam Tamil
Society needs a seperate study.

This book carries a number of articles on various aspects of Tamil
society mainly from the point of view of the dharma sastras Some of
the arcicles included here were published by me earlier in other Journals
and some in Tamil. The articles on “Pay structure under Rajaraja’”, and
‘an inscribed painting in Madurai temple” were published in the Hindu
weekly edition, and I am thankful to the Editor for permitting me to
include them in this collection The article on “South Indian temple as
an emploper’” published in the Indian Economic and Social History
Review Vol. II, No. 4, 1965. This article has evoked considerable interest
and many foreign scholars have asked me for a reprint The same is
included and [ am thankful to the Editor of the journal for the same.
The Chirrur copper plate of Nrpatunga was originally published by
Dr. N. Ramesan in the Andhra Pradesh, Department of Archaeology
geries. A revised version is published here. It is hoped that the articles
included in this work will open more avenues of research in the investiga-
tion of South Indian Epigraphy and Society.

T am thankful to Selvi. Padmavathy, Epigraphist of the Department
for patiently going theough the proofs and to Sri Chengalvaroyan and other
members of the Departmental press for seeing the work through the press.

Madras R. Nagaswamy

Pongal day
14th Jan. 1978



NEW LIGHT ON CIVIL JUSTICE
- IN THE PANDYA PERIOD

Introduction

The disposal of law suits-both criminal and ecivil was the primary
responsibility of the king in ancient India. He is the supreme judge
of his country, and is expected to hear law suits daily as a part of
his duty. Two interesting epigraphs from Tamil country, dating back
to 8th — 9th centuries A.D. give us a glimpse into the disposal of civil
suits by the king himself. Both of them relate to the early Pandya
period. One is the celebrated Velvikkudi grant? of Parantaka Nedunjadaiyan
and the other is the Dalavaypuram grant?of Parantaka Viranarayanan.
Both the copper plates have been edited earlier, but have not been
analysed from the point of view of legal administration. An attempt
is made in this paper to analyse the plates from this angle which
throws new light on the administration of civil justice in ancient Tamil

land.

Most of the copper plates so far found belong to the class of
documents known as danapatra (gift deeds). :

Kinds of documents

There are ten kinds of documents according to Vyasa and Prajapati.s
They are :-

1. Upagata — Receipts.

2. Adhipatra — Mortgage.

3. Krayapatra — Sale deed.

4. Sthiti patra — Perpetual conduct.
5 Sandhipatra — Compact.

Epigraphia Indica Vol. XVII pages 291-309.

2. T. N. Subramaniam Transactions of the Archaeological
Society - 1962, p. 65.

3. B. Guru Raja Rao. Ancient Hindu Judicature-1920. P. 108.
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6. Vishuddhipatra — Purificatory deed.
7. Vibhaga patra — Partition deed.
8. Dana patra — Gifts.
9. Dasa patra — Enslavement.
10. Sima vivada patra — Settlement of boundary dispute

The Pallava copper plates and the Pandya plates, excepting the
two mentioned above, refer to gift of lands either to individuals
or to institutions like temples. In all these cases the king makes
the gift either himself in order to increase his merit, or at the
request of others. But the Velvikkudi grant and the Dalavaypuram
grant belong to a different class of royal records, In both the
cases, gift of lands were made by one of the ancestors of the
ruler; but the lands were subsequently lost by the descendants of
the donees, who appealed to the Kings directly. Having examined the
cases the Kings restored the lands to the descendants of the
original donees. Thus they relate to the settlement of ownership
right by the King in his capacity as a Supreme Judge. It would
therefore be interesting to examine both the records in terms of
ancient legal administration as reflected in the Dharma Sastras.

~

Velvikkudi Grants

The Velvikkudi grant of Parantaka Nedunjadaiyan, consists of two
parts, the sanskrit and tamil parts (like the other copper plates).
The sanskrit portion stops with the Ilisting of the genealogy of
Parantaka. The tamil part begins straight away with the details
of the appeal - that the village Velvikkudi was gifted to one
Narkorran also known as Korkai Kilan, by the Pandya ruler, Palya-
gasalai Mudukudumip peruvaludi, when he completed a Yaga (Valvi).
It is said that the village was in the long possession of the donee
(nidw bhukti tuyttapin) when the Kali king, named Kalabhra, who
overthrew a number of rulers (Adhirgjas), deprived the donees of the
enjoyment of the village.

A descendant of the donee, whose name is given as Korkai Kilan-
Kamakkani Narasingan, went to the. palace of the Pandya ruler,
Parantaka Nedunjadaiyan, at Xiudal and shouted at the outskirts
(akrodhikka). The King himself heard this appeal, ocalled him in
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and enquired into the matter. The appellant told -the king that
after they were deprived of their enjoyment (Kadungon, Awani
stlamani, Seliyan Sendan, Arikesari, Koccadayan and Ra&jasimhan),
six Pandya rulers had passed away. <«This land was given by your
ancestor Mudukudimi Peruvaludi. The name of the village is
Velvikkudi situated in Pakanfirkuirram (territorial subdivision). This
was removed by the Kalabhras” appealed Narasingan. On hearing
this, the King asked the appellant to produece evidence that this was
actually in their possession. griicrmafllssr upmwvuTsd sTly B Qarars.
There upon the appellant showed evidence to prove his rights. The king
having satisfied himself, ordered at the spot itself that the village gifted
by his ancestor was reconfered by him as well. (Qusyér erib@raurmed e gpen p
Wied iUl g qowTgybsrl ule g aar gy B8rrCy Qanrdsgmuwuieh)

The copper plate then details the boundaries of the village and men-
tions Muvendamangalapperaraiyan as the Agnapti of the grant.

A few words used in this text are olearly legal terms employed in
dharma sastras.

Nidu Bhukti

In describing the village gifted, it is said that it was in their
enjoyment for long Nidu Bhukii. Bhukti enjoyment (possession) is
considered an important evidence in civil suits. The disputing party,
when called upon should produce valid evidence (Pramana) to prove his
case. ‘ Proofis of two kinds. 1. Human (manushika) and 2. Divine
(Daivika), Human proof is furnished by &) Documents (likhita), b) Wit-
ness (Sakshi) and 3. Enjoyment (Bhukti). The divine proof consists of
ordeals.

¢« Bhukti (enjoyment comes therefore foremost as a mode of proof In
respeot. of rights to immovable property generally. As possession is an
incident of owership it is recognised as a mode of proof of ownership.
Harita, describes title as the root and possession (Bhukti) as the branch
of a tree. Mere possession however, is not proof of ownership. It is
legal tittle Agama, such as' is required by gift, purchase etc. that
really confers ownership. Such a title has greater validity than mere
possession in determining ownership. According to Yagnavalkya, title



however perfeet, if unaccompanied by slight possession is of no value.
Possession is insisted on by Katyayana and Brhaspati also for complet-
ing the legal title deeds. But in the case of mere enjoyment from genera-
tion to generation it is valid proof of ownership by itself though unaccom-
panied by proof of title. As such long possession raises the presumption of
legal title. This exception applies only in cases of enjoyment"for a period
lasting beyond the memory of man or man’s memory. In the case of
immemorial enjoyment or for over three generations, it is not possible to
trace the existence or otherwise of title as- the origin of possession and
therefore mere possession is recognised as a mode of proof.” I

In the case of Velvikkudi grant, the owners have been deprived
of their property for over six generations. There were two valid proofs.
1. documents which the descerdants were able to produce. In the
deed it is refered to as ¢ Nattanin Palamaiyanatu’. It probably refers
to the records in the country accounts that it belonged to the family of
Korkai Kilans. It is not known whether the original danapatra was lost
or confiscaved. In its absense the country accounts were shown as valid
proof. 2. The second evidence was the actual enjoyment for a long
period (N'Zdu bhukti). The use of the word ¢bhukti’ in the Velvikkudi
grant clearly indicates its legal implication. As two valid Praminas were
gshown, the king had no hesitation in confering the title back on the
descendants. ' -

In describing the Pandya ruler, Parantaka. who heard the ocase,
and confered back the gift, the following.- significant titles are wused.
Manwpaman, Kantakanishturan, and Gudha Nirnayan, which are terms
associated with Dharma. In the Srivaramangalam plates, the same ruler
is desoribed as ‘one following the path of Manudarsana, who extolled elders
and did ‘Kantaka sodhana’. '

- «“Kautilya’s Artha Sastra describes two classes of courts called Dharma -
sthiya and < Kantaka sodhana’ as prevelant at that time. The Dharmas-
thiya courts had jurisdiction over the administration of civil and
criminal justice in respect of ordinary matter. The Kantaka sodhana
which consisted of three commissioners seem to have exercised special
jurisdiction over matters of commerce and industry and prevention of

1. Ibid - pp- 61-63.



breach of peace and determination of grave offences against the state.
They saw to the enforcement of contracts among artisans and to the
regulation of their wages and kept constant vigilance over the detection
and prevention of heinous crimes 1 In the famous Uttaramerur inscription
of Parantaka ¢ gramakantakas’ criminals whe have turned against the
village are referred to.2 The fact that Pandya Nedunjadaiyan performed
“Kantaka sodhana” himself shows that the concept was well known in
Tamil country in 8th century and the king himself headed that council to
hear heinous crimes against the state.

However, in the Velvikkudi grant, one point namely why the appeal
was not prefered earlier, and why the descendants waited for nearly

six generations is not clear.

Dalavaypuram Plates

The Dalavaypuram plates of Parantaka Viranarayana also refers to a
dispute. In this case the gifted land was misappropriated and an
appeal was made to the king. The king restored the right which is
the purport of the grant.

The Dalavaypuram plates also consists of two parts, the first in
sanskrit and the second in tamil language. Unlike the Velvikkudi
grant, the dispute and the decision are recorded both in the Sanskrit
and Tamil parts. Sanskrit portion is interesting because of its

terminology.

The case is briefly as follows. The Pandya ruler Kadumgon gifted a
village Srimangalam as a brakmadey to twelve Brahmins. Another Pandya
ruler, whose name is not mentioned but who is said to have died at
Kaludur is said to have gifted the village Somasikuricchi to one Kataka
Somayaji who became an exclusive owner of the Brohmadeya. But both the
danapatras, (the copper plates) were lost during troubled conditions
(marakkedu) (probably referring to Kalabhra occupation). Part of
this Somasikurucchi was subsequently seperated by a Sudra who
appropriated it to himself under the new name Madhuratara nallur.

1. Ibid - pp. 8.
2. Epi. Indi. Vol. XXII



The Appeal

' So the appeal was prefered to the King. The appellant was one
Narayanan Kesavan of Somasikkurucchi, who served as a confidential
officer of the Pandya, Viranarayana- The appeal was that:-

1. the new Village Madhurataranallur should be restored to
Somasikkurucchi,

2. The new Sudra occupant should be expelled from the land and

8. The boundaries of the villages Srimangalam and S(‘)mz‘»sikkurucchi
which are mixed up should be redefined and the two villages clubbed
together and a copper plate charter issued confirming the grant.

The king immediately agreed and ordered accordingly. Neither
in the sanskrit portion nor in the tamil portion, there is any mention
of the production of evidence. The king did not ask for any evidence at
all. Atleast the ocharter is not specific on this issue. The person
Narayanan Kssavan who appealed, is refered to as a highly learned and
a great scholar in polivical science Kshutramatam unarntu and was a
person of pure and high integrity (suddha sila Gcaran) and above all
was a trustworthy officer serving the king efavairs stwds s gerepwu
(Visvasa Karmangatkaya tanmaiyan.) Inview of the fact that the appellant
was a trustworthy person and also an officer of high integrity, the ruler
should have decided the case considering him also as a sakshi. However,
the land was not claimed by the appellant to himself but on behalf of the
village assembly of Srimangalam and Somasikkurucchi. The king giving
the order is mentioned as Manucaritan which is interesting.

Sak Somasikkurucchi iti khyatah-tasya eka desa bhuh Madhurasthana
sadgrama namnd sudrabhilanghita. Tam acchidya tatah pirva svamibhog-
yam prakalpya ca, tasyah sudrakrita akhyanavyavrkittm upapadya ca,
tadekibhuta Somasikkurucchih ekatam saha Srimangalena sampadya Suddha-
pustakalekhayaat gramanvaya paurastya tamrapatic pramanayoh nasado-
shanirakartum tayoh ca ekatva buddhaye aikyena gramayoh kritva sima-
nam karinipadaih tamrapatta pramananca kalpayitva diyatam. (D. Plates
line 43 to 47.)

_ In this case the Officer should be considered a sakshi- witness.
According to Narada, King and King’s Officers could be made sakshi.



Here the king’s officer Narayanan késavan is to be considered a witness, for
he is described as belonging to a good family and follower of srauta and
smarta path  (Srauta Smdrta adhvagena). According to Yagnavalkya,
srauta smarta kriyapara (followers of srauta and smdria path) satyavadi
Kulinas, etc. are to be considered as witnessess. It is interesting that
in the copper plate the same words as srauta smarta advaga occurs.

In Case of loss of Document

When the document is in another country, wrougly drafted eaten
away by ants, stolen, broken, burnt or lost, another document
should be prepared.:

B gsaT B O W g FRER
TERS o AAFE &S @

When the document is lost, a new one should be prepared which is
called suddhi.

In the Dalavaypuram plate, the document is lost and the ownership
was in dispute. So the document has to be prepared a new which is
called in dharma sastra Sandhigdha lekhya suddhiz. Tn this copper
plate the same term is found used as suddha pustaka lekhayi. Further
in the D. P. Charter, the loss is called Nasadosha, and the Suddhi was
intended to remove this defect, refered to in the copper plates as ndsa
dosha nirgkartum. The request in the D.P.is mentioned as Tamrapat ?a'
pramanam kalpayitva diyatdm. Here also the technical term pramana
is used in a legal sense. The king is said to have got it written on a
copper plate tamrapatta.

In the Tamil portion of the plates the king is requested to issue a
sasana.

¢« According to Narada, there are four ways of terminating a
vyavahara or dispute.

1. Yagnya Valkya - Lekhya V. 91.-
2. Yagnya Valkya - V., 92.



They are 1. Dharma-abstract justice, 2. Vyavahara-decision after
contest, 3. Caritra — written law and 4. Raja Sdsamam. - Order of
the king. The ocommand of the king which is not repugnant to
sacred law or natural justice becomes the final word.! The word used
in this case is Rdjasdsana and the Tamil portion of the copper
plates uses the same terminology and in this case the king’s sasana was
to be the last word. ' ‘

Vyavahara Nirnaya

Thus it is seen, that both the Velvikkudi and the Dalavaypuram grants
belong to the wyavahara nirnaya class of danapatras unlike the other
copper plates. They clearly indicato that as early as eighth century a.p. the
kings adopted in Tamil country the tenets of dharma sastras in deciding
disputes. This would also show in the day to day purchase, pledge, and
all other transactions relating to property ete. the dharma sistras were the
guiding texts and this goes in accordance with the repeated assertion of
the rulers that they were followers of Manu. This clearly prove that
though different parts of India were ruled by different dynasties, often
fighting with each other, in matters of civil and administrative justice
they followed all over the country only the dharma sistras. which is
of utmost importance for the study of cultural unity of India.

A 1. Ancient Hindu Judicature p. 23-24.



A NEW PANDYA RECORD AND
THE DATES OF NAYANMARS AND ALWARS

An important Pandya lithic record, perhaps the earliest to have
been noticed so far in the city of Madurai, was brought to light from the
bed of the Vaigai river in 1961. This is now preserved in the Madurai
temple museum. It has been edited by Sri K. G. Krishnan, Superintend-
ing Epigraphist-Government of India, in Epigraphia Indica, Vol.
XXXVITI; pt. ' I. In his article’ Sri Krishnan, draws our attention to
many points of interest and assigns this epigraph to one of the early
Pandya kings Céndan who ruled in the first half of the 7th Century A.p.

I had occasion to examine this epigraph receatly and prepare an
estampage. Sri Krishnan’s reading needs revision at some places which
is attempted in this paper. The main amendmant to Krishnan’s reading
relates to the name of the king in line eight of the epigraph. Krishnan
reads Koc Céndan marraimpadu (GsrsQspsew wpmpbug). The word
after Céndan has been read has marrai i. . ‘and’, consequently it is taken
to stand for the 50th regnal year of Koc Céndan. The ruler is identified
with Céndan, the son and successor of Maravarman Avanis@lamani.

The revised reading according to me would be “Kac Céndan Maran-
atmpadu ”’ which means the 50th regnal year of Cendan Maran, son of
Cendan and not in the reign of Cendan himself.

The Revised reading
unemigw @awess g Suel Lgr g utees OF

WG GIIBFOTRVEDT FL_&& LDDE

005 5pbPUEHR QGTTADTILD LIGY
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1. K. G. Krishnan, ‘Madurai Inscription of Pandyan Chendan,;
Epigraphia Indica Vol. XXXVIII-Pt. I, 1969, pp. 27-32. '
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I give the rsvised reading for the following reasons. The first
letter is long md and not short ma. Krishnan himself has noticed the
presence of the long @ sign, added to the letter ma, and says in the foot
note that this may be ignored. The form must be retained as it is
present and is to be read md. The sccond letter in the word is read as
pure consonant #, But as pure consonants are marked with dots (pullis)
in this epigraph and no dot is present in this letter, it is to be read as ra
with the medial a. The third letter is nai and not rai, The form rai has
a slightly different form as could be seen from copper plate 1 charters of
the Pandyas. Thus the word will have to be read as ma ra nai (m ba tu).
The revised reading of this line is Kdc Céndan Mdran aimpatu

(Gars Gxpser wTplaTibug.)

The first part of the epigraphists the exploits of the king in whose
reign the record was issued.  Of the exploits of the king, the followiny
deserve special notice. The king is said to have established many
agrahdra, and performed mahdaddnas like hiranyagarbha, tuldbhdra and
gbsahasra. He is also said to have established Mangalapura as a
nagara. Sri Krishnan has taken these exploits as those of Cendan.
But according to the revised reading the epithets are that of Maran.

From Copper platesz of the Pandyas, like the Velvikkudi. and
smaller Sinnamanur plates we find that Céndan’s son was a great ruler, who
performed many hiranyagrabha and tnlagbhdra oceremonies. The per-
formances of hiranyagarbha and tulagbhara are invariably attributed to
Maran in all the copper plates and not to Ceéndan, This revised reading
confirms the information gleaned from copper plates.

1. Ten Pandya Copper Plates. Madras. _
2. K. A. Nilakanta Sastri, The Pandyan Kingdom, pp 49-51.
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Maran, the son of Cendan had many significant titles such as
Arikesari.i  The epigraph under discussion, refers to a madagu (sluice)
constructed in the Vaigai river, which was named Arikésari, after one of
his own titles. This is a further confirmation that the ruler was Maran.

From the above it is evident that the ruler is identical with Arikesari,
Parankusa, Maravarman, the son of Céndan. The Vaigai bed
epigraph makes it clear that Maravarman ruled for fifty years. His rule
is to be placed between 650 A.D. to 700 A.p. Three powerful predecessors,
Kadungon, Maravarman Avanistilamani and Cendan, have occupied the
Pandya throne before him. We may assign an average of 30 years to
each and place the beginning of the first Pandya empire about 560 A.p.
Koccadayan Ranadhiran, Maravarman Rajasimhan and Parantaka
Varaguna, ascended the throne in succession, after Arikesari Maravarman,
With the help of Kali era mentioned in Varaguna’s epigraph it has been
established. that he accended the throne in 765 A.n.2 Kboccadayan
Ranadhira and Maravarman Rajasimha raled for about 65 years after
Arikesari. Thus Arikesari’s rule is to be placed between 650-700 A.D.

PANDYAN EMPIRE
GENEALOGICAL SCHEME

Name of the Kings K. A. Nilakanta Sastri Now being
in his S. Indian History Revised

Kadungon 590—620 A.D. 560—590
Maravarman Avanisulamani 620—645 590—620
Cendan 645—670 620—650
Arikesari Parankusa Maravarman 670—700 650—700
Koccadaiyan Ranadhiran 700—730 700—730
Maravarman Rajasimhan 730—768
Parantaka Nedunjadaiyan 730—765

Varagunan [ 765—815 768—815
Srimara Srivallabha 815—862 815—-862
Varaguna II ' 862 862

1. K. A, Nilakanta Sastri, A History of South India 1966, pp. 152,
2. Periya Puranam by Sekkilar. Ninra Sir Nedumaran Puranam.
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This brings us to an important factor. Siruttondar the saint whom
Jnanasambandar met at Thirucchengattankudi, is identified with the
commander of Mamalla Narasimha (630-668) in his Vatapi wars. Janna.
sambandar should have lived betwecen 640 and 655 A.p. The Pandya
ruler whom Sambandar converted from Jainism to Saiva faith was a
certain Nedumaran also known as Kin Pandya. Traditional literature'
ascribe to him a great victory at Nelveli and this earned him the title
Nelveli venra Nedumdrdn i. e. Nedumara the victor of Nelveli. It is
evident that the monarch who was ruling at the time of Sambandar’s visit
to Madurai was none other than Maran, the son of Cendan, of the Vaigai

bed epigraph.

I have pointed out elsewhere, that this Nedumaran is identieal
with the hero of the Tamil literary work Pandikkovas which also
enumarates all these exploits. His titles as Arikesari Parankusa, and
Nedumara, his coaquest of Nelveli, and the performance of hiranyagarbha
and tulgbahra are listed in the Tamil work, Pandikkovai. Thus the
author of the Vaigai-bed epigraph is identical with the hero of

Pandikkovai.

This epigraph mentions that Céndan Maran established Mangalapura
as a nagara. On this Sri Krishnan has made two suggestions. 1) The
Mangalapura established by this ruler should be in Pandya territory and
is likely to be Mangalam near Sattur. This suggestion; can-be finally
settled after the preseat village is examined for its antiquity and 2) Sri
Krishnan identifies this Mangalapura with Mangalapura, conquered by
Koccadaiyan Ranadhira, the son and successor of Arikesari.

The Velvikkudi grant states that Koccadaiyan Ranadhira the son of
Arikesari Maravarman attacked the Maharathas at Mangalapura and
won a decissive victory. This Mangalapura has been identified with
Mangalore in the west coast by Professor K. A. Nilakanta Sastri.2
Dr. K. V. Ramesh in his recent book on History of South Kanara has
pointed out, that Alupas who were holding sway over Mangalore and who
were aided by the Chalukyan forces faced this invasion at Mangalore.

1. R. Nagaswamy: ‘Pandya Arikesari and Pandikkovai’, K A. Nilakanta
Sastri Felicitation Volume pp. 108-111.

2. The Pandyan Kingdom.
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On the other hand Krishnan is of the opinion that the Pandyas did
not invade Mangalore in the west coast, but were defending their own
city of Mangalapura near Sattur against the invasion of the Chalukya
forces in 674 a.p. The identity of Mangalapura, captured by Ranadhira
with Mangalapura established by Céndan Maran as proposed by Krishnan
is not acceptable for the following reasons. The Cbalukyas never penetrated
so far south as Sattur taluk of Ramnad District. The battle of Manga-
lapura in which Ranadhira distinguished himself, is identified with the
invasion of Chalukya Vikramaditya in 674 o.p. by Krishnan. We have
shown that the Vaigai bed inscription is a record of Céndan Maran, who
ruled for 50 years. His rule. should have extended upto 700 a.p. Even
if we allow some period of joint rule, Ranadhira’s conquest of Mangala-
pura cannot be placed before 700 A.p. Vikramaditya’s expedition, being
decidedly a quarter of a century earlier had nothing to do with Ranadhira’s

conquest.

In view of the fact that the Alupas of west coast ruling around
Mangalore, claimed Pandya lineage, and used the fish as their emblem, it
is evident that Ranadbira’s conquest related to the capture of Mangalore,
which left a permanent mark on the ruling dynasty there.

Dates of Saiva Saints

This brings us to an important field of enquiry, namely the date of
some of the Alvars and Nayanmars. Before proceedng to examine this
question in the light of new findings, it is necessary to notice a recent
work on this subject. Sri K. R. Srinivasan and following him K R.
Venkatrama Iyer in their latest publication, <Dévi Kamakshi in Kanchi,’
have discussed the dates of Appar and Sambandar in detail. In this work
Appar’s date of birth is taken as 665 A.p. and he is not considered a
contemporary of Mahendravarman. Sambandar’s date of birth is assigned
to the close of 7th century, that is about 700 A.D.

A careful study of the above work shows that the views of the above
authors are self contradictory and untenable. The following are the few.

)) No mention is made of Thiruchirappalli inscription of Mahendra-
varman, which is an important source for dating the Saivite saint Appar.
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2) It is stated that Tilakavatiyar, the sister of Appar was betrothed
to Kaliyanar (p. 65). This is wrong. Kaliyanar was a different saint
who lived in Thiruvorriyur and was an oil merchant. Tilakavatiyar was
betrothed to Kalippagaiyar.

3) It is stated that Kaliyanar was ordered to the front to fight
against the invading northerners, the Chalukyas. There is no evidence to
show that the northerners mentioned in Periyapuranam, were Chalukyas.
They could be anybody. The dates assigned to the Nayanars are solely
based on this assumption.

4) Three different dates are given to Appar in the same book.
In page 66, his date of birth is given as 665 A.D.; in page 70, the beginn-
ing of Appar’s period is given as 660 A.p. and again in page 74, it is given
as 650 4.D.

5) Regarding the age of Sambandar it has been said that he was
born at the close of 7th Century, about the time when Narasimha II,
ascended the Pallava throne (700-728) and lived upto the middle of
Nandivarman Pallavamalla’s reign. If Sambandar wasbornin C. 700 A.D.,
he would have died in 716 A.D. in the reign of Rajasimha himself. The middle
of Nandi’s reign would be 765 A.D., which would mean Sambandar lived
for more than 65 years. Unless such a long life is given to Sambandar,
for which there is no evidence, it is difficult to sustain this date.

6) It has been stated that when Appar met Sambandar at Sirkali,
soon after later’s upanayana, he was sufficiently advanced in age. Accord-
ing to the same book, Appar’s date of birth is 665 and that of Sambandar
is C. 700 A.p. Sambandar’s upanayanam was then performed in his 8th
year,in 708 A.p. In that year Appar would be about 43 years of age
which is certainly not an old age.

- 7) It has been stated that Sambandar converted the Pandya ruler
Nedumaran to Saivism, and he is identified with Maravarman Rajasimha,
the father of Nedunjadaiyan. This synchronism is also not possible accor-
ding to the author’s own stand, for he assigns Rajasimha to C. 730-768
A.D. According to him, Sambandar was born in 700 a.p. If Sambandar
lived for only 16 years, he could not have converted the ruler who came
to the throne in 730 A.p.
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The inconsistencies have cropped up because the contemporary of
Sambandar is taken to be Maravarman Rajasimha. In the light of this
new inscription of Cendan Maran, the views expressed by K. R. Srinivasan
needs revision.

The Periyapurana of Sekkilar and the Guruparampara are all Puranas,
which take one or two episodes from the life of the saints and weave
beautiful myths around them. We must therefore be careful in utilising
them for reconstructing history. Episodes corroborated by epigraphical or
archaological source alone should be taken into account and the rest left
out to the realm of religious faith.

Date of Appar

One episode that needs examination is the conversion of the Pallava
contemporary of Appar, from Jainism to Saivism. It mustbe seen whether
there is any evidence to support this. All scholars assign Appar to the 7th
century, though some would assign him to the first half of 7th century,
and others to the second half. Mahendra I, Narasimha I, Mahendra TI,
Paramesvara [, and probably Rajasimha were the Pallava rulers of the
7th century A.0. We do have an epigraphical reference to conversion of a
Pallava in 7th century A.D., and this occurs in the Mahendra’s inscription
at Tiruchirappalli in which Mahendra states that he changed to the Saiva
faith from some other faith. No other Pallava of 7th century was 5
convert. Thus the tradition is corroborated by epigraphical evidence and
should thus be considered an indisputable evidence testifying to the con-
temporaneity of Appar with Mahendra I. Recent discoveries have shown,
that Mahendra ruled for 40 years (590-630). So Appar may be assigned
to Circa 580-660 A.D.

Date of Sambandar

Appar and Jnanasambandar were contemporaries according to all
accounts. Jnanasambandar is said to have converted the Pandya ruler
Ninrasir Nedumaran to Saivism from Jaina faith. Literature refers to
Nedumaran as the victor of Nelveli. From the Velvikkudi & Sinnamanur
copper plates we do get a Pandya Maran in 7th century who is praised for
his victory at Nelveli.
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Some scholars identify him with Maran, the son of Céndan while
others identify him with Maravarman Rajasimha I, the son of Ranadhira.

It is therefore necessary to discuss this problem in detail. Scholars
like K. V. S. Ayyar, T. V. Sadasivapandarathar and M. Raghava Iyengar
have given the titles Arikesari and Parankusa to Rajasimha I, without any
evidence as a result of which some scholars like K. R. Venkatrama Iyer
and K. R. Srinivasan try to hold that Jnanasambandar was a contem-
porary of Pandya Rajasimha I. None of the copper plates of the Pandyas
give the title Arikeésari or Parankusa to Rajasimha. On the contrary
only one ruler Maran, son of Céndan is given these titles. Some scholars
assign even the conquest of Nelveli to Rajasimha I, but there is absolu-
tely no evidence fur this. As far as copper plates and literature are con-
cerned the conquest of Nelveli is ascribed only to Maravarman, son of
Cendan.

The Vaigai bed inscription proves that Cendan Maran ruled for
50 years and is to be assigned to circa 650-700 A.p. He was the
only Nadumaran, the victor of Nelveli who was a contemporary of
Sambandar. Sambandar’s date then would be circa, 640-656. This
also shows that Siruttondar was a commander under Pallava Narasimha I
and participated in his Vatapi conquest.

Date of Periyalvar

Among the Vaishnavite Alvars, Periyalvar refers in his verse to
Pandya Ko-Nedumaran.

Qararerald &iGap Caumer Qp@uwr meir
Qger s_p Casmew

Qgearereucir Gameami_r@w
Qger BmwradgEes CerdvCu

That Periyalvar was a contemporary of Nedumaran is thus established.
Prof. K. A. Nilakanta Sastri says that “all that we can infer is that
if this Nedum&ran is the same a3 the contemporary of Jnanasambandar,
this Alvar may also be assigned to their age and likewise his daughter
Andal. It seems more likely that the reference is to Srimara Srivallabha’.
Srimara Srivallabha is assigned to Circa 815-862.  According to
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Srivallabha and this probably influenced the learned Professor to prefer
the later date. ’ :

T. A. Gopinatha Rao in his ‘History of the Sri Vaishnavas,’ has
~ suggested that Periyalvar was a contemporary of Srimara Srivallalbha,
identical with Srivallabha Avanipasekhara of Sittannavasal inscription.
Mr. Rao's conclusion is based on the identity of the name Srivallabha,
said to be a contemporary of Periyalvar according to Guruparampara.

M. Raghava Iyengar in his ‘Age of the A lvars’ differed from Gopinatha
Rao and held that the contemporary of Periyalvar was Maravarman
Rajasimha father of Parantaka Nedunjadaiyan. Parantaka Nedunjadai-
van was a Parama Vaishnava who erected a Vishnu temple at
Kanchivay Paerur. Raghava Iyengar held that Parantaka derived his
Vishnubhakti from his father Maravarman Rajasimha and that Raja-
simha should have been converted to Vaishnavism by Periyalvar.

While discussing the date of Periyalvar two points deserve to be
carefully noted. (1) The saint himself refers to a Padnya Ko-Nedumaran
as his contemporary. (2) The Guruparampara refers to a Pandya Sri
vallabha as his contemporary. We must look for a Pandya who had both
these titles. Sri Mara, the son of Parantaka Nedunjadaiyan is called in
the larger Sinnamanur and Dalavaypuram copper plates as Srivallabha.
Srivallabha seems to have been his abishekanagma, but whether he had the
title Ko-Nedumara was not proved so far by any epigraph.

An epigraph coming from Erukkangudi, Sattur taluk, Ramnad
District, published recently throws valuable light on the problem. It
refers to Pandya Srivallabha who conquered the places from Kunnur to
Ceylon. The point of interest in this epigraph is that this Srivallabha
is also called Ko-Nedumaran.

“absrs5C@uuiges s5PITPssT wfs Gamerd mewyw Qums
Qs ped uremywi uwi s ks Dewlesr wphpaut sHGwd Aaris oG
Corewrgfl wewr &TSHSE GHETT WSO FESTD UDT SlT S UWILOGHT GT T
et amriiys  Qougen ® Qavewr B&Barws wew s s @ g 6t Gor e ¥
Car@p@wrpen OsssalsGared Afeucearsr. ’ 44 SII-XIV.
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According to Sinnamanur and Dalavaypuram plates, Srimara
Srivallabha, the son of Parantaka Varaguna I, won significant victories
at Kunnur, Vilinjam, Kumbakonam and Ceylon. The Erukkangudi,
inscription is evidently that of Srimara Srivallabha the son of Parantaka
Varaguna, and that he had also the title Ko-Neduméaran.

There can hardly be any doubt that Periyalvar was a contem-
porary of this Ko-Nedumaran Srivallabha and should have florished in
the 9th century A.p. On the other hand no epigraph has so far been
found which gives either the title Srivallabha or Ko-Nedumaran to
Rajasimha, whom Raghava Iyengar holds as the contemporary of
Periyalvar. We therefore agree with T. A. Gopinatha Rao and
K. A. N. Sastri, that the contemporary of Periyalvar was Srimara
Srivallabha and that the Vaishnavite Saint florished in the 9th century
A.D. Andal, the daughter of Periyalvar should also be assigned to the
same period.

Date of Thirumangai

Scholars have discussed the problem of the date of Thirumangai
Alvar in detail and have arrived at a satisfactory date. The date of
this Alvar can be fixed with certain amount of accuracy as he refers to
his contemporary Pallava ruler Nandi. Thirumangai lists his conquests
which are corroborated by copper plates.

Thirumangai sings the battle of Mannai where Pallavamalla is said
to have defeated the Pandya. This is also corroborated by another
copper plate. In the Udayendram plates, Nandi’s general Udaya
Chandra is praised for his victory over the Pandyasena at Mannaikkudi-
grama. (Mannaikkudigrame Pandyasenam jitavan.) Udayeéndram plate
was issued in the 21st regnal year of Nandi (752). The Pandya ruler
who opposed Nandi was Maravarman Rajasimha.

Thirumangai also refers to the battle of Karuvar in which the
Pallava is said to have won.

2 @i weirareuen @ gewearaulen s
&ewaifl 0mw P Lp H@eyT Geuapey

uwume srw Qeuermer il s
urluwssyg ofamentsyw Qe
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A new evidence has come to light regarding the battle of Karuviir which
has not yet received due attention. The Dalavaypuram plates mention
that Parantaka Varaguna, defeated the Pallava at Karuvar. (sri_euZuws
smayfled sréd swns soposss seoi Gsmew) This gets indirect
confirmation from another source. Sivaramangalam plates refers to
Parantaka’s fight with Atiya, at Pugaliyur and Ayirur on the northern
bank of the river Kaveri. These places are situated near Karur. The
same charter also states, that Varaguna defeated the Pallava and
Keralan, who came to help the Atiya. Evidently the battle of Pugaliyur
was followed upto Karuvur where an indescive battle was fought. Both
the Pallava and the Pandya claim victory at Karuvur. Whatever the
result of the war may be, one thing is certain, that Thirumangai who sings
this battle, was a contemporary of Nandivarman Pallavamalla and
Parantaka Nedunjadaiyan.

Thue Thirumangai was a contemporary of two Pandya rulers
Rijasimha I and Nedunjadaiyan. On the Pallava side, he was a contem-
porary of Nandivarman Pallavamalla. (731-796)

It must be mentioned that this Vaishnava Alvar, sings in one of his
verse, Vairamegha who is generally identified with Dautivarma Pallava,
who ruled in the first half of 9th century a.p. Thirumangai is therefore
taken to be a contemporary of Danti as well. But we have shown else-
where that the title Vairamégha was a title of Nandivarman himself. As
such we may assign Thirumangai to the reign of Nandivarman. Thus
Thirumangai’s date may be taken as 730-800 A.D.

Date of Nammalvar

Almost, the same period must be assigned to Nammalvar. Nam-
malvar sings Varaganamangai, and Srivaramangalam, both places esta-
blisbed by Parantaka Nedunjadaiyan. Madhurakavi is said to be a deseiple
of Nammalvar. A Madhurakavi occurs as a minister of Parantaka I
during the early years of his reign, as seen from the Anamalai epigraph.
Madhura Kavi was dead at the time of Anamalai inscription. As such
Nammalvar’s end could be placed about 780 A.n. His date of birth would
be circa 745 A.0. Nammalvar had two other names which are significant.
He was called Parankusa and Maran. In all probability the names Paran-
kusa and Maran were derived after Arikésari Parankusa Maravarman of
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the Vaigai bed-epigraph. Vaishnavite tradition makes Thirumangai
and Nammalvar contemporaries. Our studies also seem to point to the
same direction. While the Guruparampara, makes Periyalvar, also a
contemporary of Thirumangai and Nammalvar, our studies show that
Periyalvar lived in the 9th century A.D. :

The Vaigai bed inscription of Céndan Maran has opened up new

avenues of enquiry relating to the chronology of the early Pandyas and
the history of Saivism and Vaishnavism in South India.

1)

2)
3)

4)
5)
6)

7)
8)

9)
10)
11)

12)

13)
14)

As a result of the above study the following are our eonclusions:-

The Vaigai bed inscription is that of Cendan Maran who ruled atleast
for 50 years (650-700 A.D.)

He was the hero of the Tamil work Pandikkovai.

The chronology of the early Pandyas could ‘be placed at the beginning °
of about 560 A.D.

The city of Mangalapura established by Arikesari was located in the
Pandya country.

But the Mangalapura where his son defeated the Maharatas is identical
with Mangalore.

Appar was a contemporary of Mahendra, Mamalla and the Pandya
Arikesari.

Appar’s date would be circa 580-660 A.D.

Tnanasambandar was a contemporary of Mamalla I, and Pandya Arikesari
Nedumaran.

Sambandar’s date would be circa 640-656 A.D.

Thirumangai was a contemporary of Rajasimha and Nedunjadaiyan of the
Pandyas and Nandivarman Pallavamalla and may be assigned between
700 and 800.° a

Nammalvar’s date would be about 745 to 780 A.D.

Periyalvar was a contemporary of Sri Mara Srivallabha and his date
would be Circa 800-885.

Andal is to be assigned to the second half of 9th century.

The Vaigai bed inscription is an important landmark in the history of
Tamilnadu. '
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MAHENDRA’S INSCRIPTION AT TIRUCHIRAPALLI

In a recent article “The philosophy of Mahendravarman’s Thiruchi-
rappalli Epigraph” published in “Studies in Indian Epigraph” vol. 3
1976 Michael Lockwood states <‘Nagaswamy is quite right that
there is an error in the reading of the word ¢ Silgkhara” (P.92.)I am
glad that the above authors have accepted their error and agreed to
my revised reading. They persist however in their folly, when they
state ¢ This problem has not been solved by Nagaswamy’s article either.’
They want to solve a problem that does not exist at all, and in this they
brand Hultsch as a misinterpretter of this inscription. They also
conclude that it is ¢ Philosophy which has allowed us such an insight ’.
Before we examine the philosophy that gave their insight, it is necessary to
state that, they make no reference at all to an article written by me on
the subject, in 1971, in Dr. V. Raghavan felicitation volume, though they
are discussing the very same points raised by me in that article. we have
to take it that the omission is deliberate (see my article below and their
note, especially the title anumana).

Before 1 take up the examination of their views, I reproduce the
article I wrote in Raghavan’s felicitation volume.

‘Mahendra’s contribution to the development of South Indian
culture is unparalleled in the field of art, music, painting and literature.
He is the pioneer in propagating cave architecture in the Tamil country.
His work on music is well-known. Muattavilasa—prahasana composed by
him is one of the best prahasanas in Sanskrit literature. His love of
painting and his proficiency in the art is attested by his title Chitrakd-
rapuli. Among the monuments he has left, the upper rock-cut cave at
Tiruchirapalli, called Lalitankura-Pallavesvara-grham, named after one of
his titles, is unique and is a landmark in the study of South Indian art and
culture, for it is here that the best representation of sculpture of Mahendra
is noticed in the Gangadhara panel. There is here a unique
example of Mahendra’s inscription expressed in ornate poetry. The
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gecond verse of this inscription has been a puzzle to students of history
and art. It is in this his embrace of Saivism is referred to.

A study of the second verse of Mahendra’s inscription in this cave is
as much fascinating as it is important for the study of Siva worship in
South India. A re-examination of this verse is all the more necessary
since some recent writers have suggested that the installation of Siva-
linga in the sanctum sanctorum as the principal object of worship was
unknown in the time of Mahendra. If the meaning of the second verse of
Thiruchirapalli rock-cut cave is once properly understood, all doubts
regarding the worship of Linga during the reign of Maheundra will be set
at rest.

The verse under discussion reads as follows :

Gunabhara-namani raja-
nyanena lingena lingini jianam
Prathatam ciraya 1oks
vipak8avrtteh paravritam

In the verse under discuasion, that $lesha (double entendre) is employed
is patent. There are therefore necessarily two meanings which are to be
arderstood here. The words Linga, Lisgin, J7iagna and Vipaksa have two
meanings. Linga means Sivalinga and Lihga means also hetu, reason,
middle term or probans in an Inference. Since the word is employed in
%lesha. both the meanings should be taken into account and one of the two
viz., Sivalinga, should not be rejected as is done by the protogonists of
the view that Linga worship was not prevalent during the time of
Mahendravarman I. It is not only the word Linga that is used here in
4lesha but the whole verse is, as stated above, in &lesha giving rise to two
meanings. If one meaning alone is accepted and the other rejected, it
would mean that the composition is faulty. When the second import is
quite meaningful, to brand this verse as a faulty composition will not be
proper. Hence in this case both the meanings have to be accepted.

The first meaning of the verse is as follows:

anena lingena : Through the Sivalinga (established) here.

Gunabhara-namani rajani : in the king named Gunabhara,
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linigins :  who bears the Linga (i.e. constantly adores Siva)
jhanam : the knowledge

vipakshavriteh pargvrttam : that he has turned away from the
hostile faith

loke chiraya prathatam : let it become well known in the world
for long.

There is a clear reference here to Mahendra’s conversion, from Jainism
to Saivism in the words Vipakshavrtteh paravrttam. There is also an
unequivocal reference to the worship of S’iva,lif_lga, in the terms Lisga and
Lingin, Lingin meaning one who bears the Linga, i.e. worships Linga.

The second meaning of the verse will become evident when
it is understood in terms of the process of inference,! in which it
is couched. The King Gunabhara is given here as the Lizgin and he is
also the Paksha (the major and minor terms), ie. the subject or minor
term in whom the Sadhya (probandum or major term) is sought to be
proved or in other words, he who is sought to be proved as possessing
the probandum, in this case knowledge, j@ana, related to Siva. If the
date and antiquity of inseription is borne in mind, it could be appreciated.

1. Inferential cognition is accepted as a valid cognition by all systems
of Indian philosophy. A syllogism employed in this process of cognition
comprises the following elements:

(1) Hetu or Linga or the probans or the reason or the middle term e.g.
smoke

(2) Sadhya or Lingin the probandum or major term which is to be
established, e.qg. fire.

(3) Paksha the subiect in which the probandum is not known and is
to be proved, e.g. a mountain as having fire when smoke which
is noticed is relied upon as the probans.

(4) Sapaksha a similar instance in which the probandum is known for
certain, e.g. hearth where smoke and fire had been seen together
invariably.

(8) Vipaksha a counter example in which the non-existence of the
probandum is known for certain e.g., a tank where neither fire
nor its concomitant smoke is knewn
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that the elements of the inference are stated here in the terminology of
prachina (ancient) nyaya and not of modern logic. According to Gautama,
the author of the Nyaya sutras, the first limb of a syllogism, the state-
ment of the thesis called Pratijna is given as Sadhya-nirdesa and this
includes the minor and major term.! The invariable relation between
the Linga or probans or middle term, in this case between the Sivalinga
established by the Kine in that temple, and the Lingin, the major term,
viz., the knowledge of Siva as existing in the King (the Paksha or minor
term) should be free from any flaw; one of the flaws which would vitiate
the inferance is the presence of this in a counter-example; i.e., it should
be vipaksha-vyavrtta; in the present case, this S'ivalir_lga, and knowledge
and devotion to the same are absent from Jainism.2

King Mahendravikrama was evidently a lover of logic. Along
with the other well-known titles related to his artistic activities
Chettakari, Sankirnajati and Chitrakarapuli, he assumed a significant title
$o commemorate his love for logic, viz., Anumana. This title is recorded
in the middle of the second pillar in the same cave temple of Tiruchira-
palli. The same is also mentioned in the Pallavaram cave of Mahendra.
where besides the title Anumana, the title Upamana is also noticed whieh
again proves his love for logic. Thus we may say that in second meaning
of the verse, the King himself is inferred as Anumana.

According to S'ekkilé,r, a 12th century poet, the Saivite saint
Appar, also known as Tirunavukkarasu, was a contemporary of a Pallava
monarch whom be converted to Saivism. All evidences point to the fact
that Appar lived in 7th Century A.D. Mahendra I, Narasimha T,
Mahendra IT and Paramesvaravarman I were the Pallava monarchs who

ruled in 7th Century A.D.

It is only in the Trichy inseription of Mahendra I, we have a positive
reference to his conversion to Saivism from some other faith, while the
inscriptions of other monarchs portray them as great Saivites. Thus we
have both epigraphical and literary references, pointing to the contem-
poraneity of Saint Appar and Mahendra.

1. See also Mudrarakshasa Nataka, V. 10 Sadhye nischitam etc.

2. 1 am thankful to my Professor, Dr. Raghavan, for clarifying the
meaning of the verse, particularly on the side of logic.
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This is further substantiated'by‘other evidences.

In many of his verses, Appar mentions the worship of Siva in the
form of llnga. :

srw3w Garudwns sy werd cwu;mw:urr& '
" aumiienwBui g/ru_:mwu_lrras DG LD Loemft @615];51510”(5
" GrwBic Qi UTeT Bénmi B sjeww QLI_U).U
' 553@1 ITJ@IT&@LJ Gun*,m,mfﬁ)a; arrL_u}G@Gm .
‘ —_ <wuurr

It is therefore evident, that the WOI‘Shlp of Slva, in the form of
Linga was well established long- before the time of Appar.and Ma,hpndra .

- Thus the second verse of Mahendra, at. Tlruchlrapalll. is of historie
interest. It refers to the conversion of Mahendra . to Sa1v1sm It
illustrates his love for logic and above all 11; pomts to the state of Salvmm
in Tamil country in early 7th century A.D.

Hultsch’s mtprpretatlon

Lockwood and. V. Bhatt have brought out three pomts in their
artwle on ‘the Phﬂosophy of Mahendra’ and state that:-

1 “"Hultsch in his translation has wrongly interpreted the sanskrit
word ‘nidhaya’ and saysthat King Mahendra * p]aced an image
of Siva in the cave temple. : .

2 Hulitsch did not understand that when Mahendra had the figiire of
Siva Gangadhara carved, the figure was also fashioned as a portrait
or representation of the King himself

and

3 the expression, the daughter of the mountain actually refersto
goddass Ganga who is depicted in'the panel and not to Parvathi as
all scholars have been assuming since Hultsch's day. " (P 91-92)

Regarding item I, the word Nidhaya - i.e, placed, Hultsch has given
the meaning of the word, and is absolutely justified .in his meaning (See
Monier William on the word Nidhaya)

Regarding the third point, Hultach and others held that there are
three gitls in the picture. One is that beautiful girl (river) Kaveri, the
second is the girl (river) Ganga and the third is Parvathi. Siva as
Gangadhara is already attached to Ganga. Parvathi cannot bear the
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claim of another rival to his love in the form of Kaveri. So she runs
to this abode from Himalayas and diverts Siva’s attention.

This view cannot be held wrong, for this is fully borne out by the
inscription. Parvathi expressing her displeasure at the presence of Ganga
and Siva appeasing her as Gauriprasada is depicted in thousands of
soulptures and literary compositions. The introduction of three maidens
as rivals, by Mahendra, certainly hightens the charm and aesthetic
delight, quite in confirmity with the literary taste of the country.
Further the very fact that a separate garbhagraha has been excavated
by Mahendra, shows that some form of Siva, which (incidentally) would
be the main deity, to which at least a part of the inscription refers.

The second point, relating to the identity of Mahendra with
Gangadhara is discussed in detail here. ~In the Gangadhara panel,
certain features exist which are persistantly ignored by the above writers.
Apart from the central panel of Gangadhara, there are two human-figures
seated one on either side of Siva. Both of them are shown holding
their hand in adoration of the central figure and bending their head
slightly in supplication. Tt is suggestive of two points, (1) The central
figure of Siva, stands above the head of these figures and (2) They are
bowing down to the Lord.

It is against this background two of the verses in this inscription
should be understood.

Sailendra mardhani silabhavane vichitre

Sailin tanwm gunabharo Nrpatih nidhaya
Sthanum vyadhatta Vidhirésha yathartha samjnam
Sthanur svayamca sahaténa jagatsu jatah.

King Gunabhara having fixed (or placed) the stone image in this
charming stone temple, on the top of the glorious mountain set sthanu
(Siva) true its meaning, and it is quite appropriate that he also became
sthanw (permanent) in this world.

This verse nowhere says that Mahendra merged with theimage of Siva
and reflected in tbe figure of Siva. On the contrary it specifically
states that he also became permanent tena saha i.e. along with Sthanu. His
separate identity is not only retained but also emphasised.
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The other verse reads

Krtva sivam sirasai dharayati atma samstham
Uccaih ciratvam acalasya krtam kriariam.

Having made (the image of) Siva who was residing in his heart (atma)
now bears him on his head. By this, he made the meaning ¢that Siva
stands on his head appropriate. (There is also a second meaning refering
to the mountain (acala). That by this Siva and temple on top, the
mountain, quite appropriately has became a lofty mountain).

In this verse also there is no mention of Mahendra being identified
with the figure Gangadhara. On the contrary there is a specific reference
to Siva who was in his heart, is now borne on his head.

Bearing Siva on his head is only a figurative expression and it means
that he has become an ardent devotee.

Tt is in this connection the human figures shown at the feet of the
Gangadhara image assume significance. The figures are suggestive of
bearing Siva on their head. That he stands above their head is suggested
by the verse is also evident.

Sculpturally the seated figures (one of them or both being the
reflection of the same), admirably confirm to the meaning of the verse
of the inscriptions and probably represents the portrait of Mahendra.
So the seated figure, (Mahendra), bears Siva on his head, becomes mean-
ingful. Figuratively, Mahendra became an ardent devotee of Siva is
suggested by the verse.

The usage, “I bear the Lord on my head” is an oft repeated
expression in Saiva Siddhanta philosopby. Any elementary book on
Saiva Siddhanta system will explain this concept. It is also called
Thiruvadsi diksha, in Tamil (Sanskrit Sripada diksha). When the Lord
bestows grace on the devotee, which makes him mature or ripe in his
devotion it is called Thiruvadi diksha. This is obtained by the devotee
from the Lord himself psychologically or through one’s preceptor. = That
great Saivite saint Appar received this Thiruvadi diksha from tshe Lord
(placing the feet of Lord over the head of the devotee) is mentioned in
many of his own Devarams.
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Such usage is uttered both in the figurative sense and actual sense.
There are instances where the devotee carried either a Linga or the pair of
sandal on the head. There are sculptures which actually show the ruler
carrying the pair of sandals of Siva on their head. A receunt find shows a
royal figure carrying such sandals. In the Gangadhara panel, Siva is not
shown on the head, but is certainly suggested, being borne on the head
of the seated figures. There is not even the remotest suggestion
that Mahendra is identified with the standing Siva. In our opinion
Hultsch has not misinterpreted the verses, but has given the simple
straight forward meanings.

The authors also seem to confuse the meaning of dhvani (which they
translate as alternate meaning) with slesha. Dhvani is that which is
suggested; slesha is that which gives double meaning. In the verse under
discussion, the intention of the poet is to give double meaning and so it
falls under the category of slesha. As these are elementary exercises
known to sanskritists, and Hultsch, an eminent sanskritist he was, has given
the meaning of the verses in the right perspective.!

In this connection it is amusing to read an article on the subject by
B.G.L. Swamy ¢ the date of Devaram Trio’, in the Bulletin of Institute of
Traditional Cultures published in 1975. It is not proposed to go into the
points raised in this article in detail for there are many absurdities which
call for no answer. A few are examined - here.

Nothing can be more ridiculous than the following statement.

«The identification ot the Pallava donor of the Trichy inscri-
ptions as Mahendravarman I, rests largely on flimsy and
legendary grounds ”

In this cave temple, the name Mahendravikrama is inseribed in bold
characters, which not a single visitor to the cave will miss. Of course

1. We do welcome academic discussions on various views, or subiects
and postulation of diametrically opposite views which is essential for the proper
appreciation of the subject, However we prefer a sobre approach, especially
in dealing with the views of pioneering and eminent scholars like Hultsch,
whose contribution to our knowledge of South Indian Epigraphy is unparalleled.
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Swamy can always say Mahendravikrama does not mean Mahendravarma
but something else! But besides this title, there are a score of titles
found here repeated in the Pallavaram epigraph. Thare can be no two
opinion about the authorship of the upper rock cut cave of Trichy, that it is
a monument of first class calibre of Mahendra.

There is another interesting assertion by Swamy, ¢They (The
Devarams) speak of Andhakasuravadha, Kamadahana, Jalandharavadha
which have no parallels in Pallava sculptures.”” All these representations
are very much there in the Kailasanatha temple of Kanchi, and if Swamy
cannot recognise them, it is not the fault of the Pallava sculptures.

Another amusing statement of Swamy is, ¢In the literary history
of most languages in India the original and elaborate pieces of writing
chronologically  precede their respective abridged version -~
Thiruttondattohai, and Thiruttondar Thiruvandati are examples of
abridgements of  Sekkilar’s Thiruttondar Puranam.”! So
according to him Sankara’s Bhashya, should precede the Brahma
Sutras ! Sekkilar himself states at the beginning that he is enlarging
the Thiruttondattohai of Sundarar and also Nambi Andar Nambi’s
work. .Of course it is possible for Swamy to say that, <¢Sekkilar the
author of Periyapuranam does not know what he is talking!” .

1, p. 171



THE CHIRRUR COPPER PLATES OF NRPATUNGA

Introduction

The Chirrur copper plates of Nrpatunga was first noticed by
Robert Sewell. Subsequeantly it was in the collection of Mallampalli
Somasekhara Sarma from whose family the grant was bought
by the Andhra Pradesh Government. A study of this charter by
N. Ramesan which forms part of his doctoral thesis has been published.
The edition by Ramesan carries many inaccuracies, both with reference
to factual presentation and readings. The text as published, particul-
arly of the tamil portion, is full of mistakes, so much so it would be
better to give the fully corrected reading rather than, correct each
and every mistake. The sanskrit portion has however been read well
and deserves praise. Even there some errors have crept in, which needs
corrections for a proper study of the grant. My readings of the text,
and their import are given in the body of the text and Mr. Ramesan’s
are given in the foot note to facilitate easy reading.

Brief Summary of the Plates

The Copper plates, seven in numbers are fastened to a ring and
carries a royal seal. The grant consists of two parts, the first in
sanskrit, written in grantha characters and the second in tamil language
written in tamil seript. The seal bears a seated bull, above which is
shown a Srivatsa symbol ! one of the ashtamangalas. This is surmounted
by a parasol flanked by two chauris. On either side of the bull are shown

lamps on stands.
Beginning from the mythical ancestry of the Pallavas. the sanskrit

portion gives the geneology of the rulers till Nrpatunga the donor of the
grant. One Paranjaya described as the ruler of three mountains, is said

1. The 'symbol is not a Sivalinga as mentioned by Ramesan : Page. 4.
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to have requested the King to grant lands to. Brahmanas at the instance
of his wife Prithivimanikka. Upon this request, Nrpatunga granted the
village of Chirrur, renaming it as Prithvimadevimangalam. One
Dramiladhiraja was the executor of the grant.

The tamil portion repeats the same detail regarding the grant and
gives in detail, the boundaries, exemption of taxes, the names of donees
etc.

The grant is interesting in many respects. Sewell and Mallampalli
Somasekhara sarma considered this a spurious grant and did not edit it.
Ramesan deserves our thanks for publishing it.

Sanskrit portion - some interesting points

While refering to Narasimha I, it states that he erected a Vishnu
temple on the sea-shore. It could have been built any where in his king-
dom. It makes no reference to Mamallapuram.! Mahendra II,
Paramesvara I and Rajasimha II are also mentioned. The charter
interestingly refers to the construction of a stone temple to Siva at
Kanchipuram. That the builder is mentioned as Rajasimha is also
interesting. From him came Paramesvara II. Then is mentioned Nandi II.
The wording tasyadhta in the text is obviously wrong and that the
claim that Nandi was the son of Paramesvara can at best only be a
conjecture.?

After Nandi came Danti, followed by Nandi III. His Son through
Rashtrakuta Princess, was Nrpatunga.?
Nrpatunga

When Nrpatunga was ruling the country, one Paranjaya described as
the Balikulambara Banumdli (obvious reference to Bana family) and

1. Ramesan asserts that this refers to the shore temple at Mamallapuram.

2. Ramesan asserts that text says that Nandi was the son of Parames-
vara Il and holds even some of the well known copper plates like Tandan-
tottam as spurious. The text does not warrant such a conclusion.

3. The name of this Rashtrakuta princess is Sankha, known from Bahur
plates of Nrpatunga.



32

Chieftain of three mountains, agatrayesa, was requested by his wife
Prithivimanikka to grant lands to Brahmanas. At the request of
Paranjaya, Nrpatunga gifted the village Chirrur renaming it
Prithvimadevimangalam.? :

Vijnapti and Ajunapti

There has been some confusion in the work of Ramesan on the
identily of Vijnapti and Ajnapti, the requestor and the executor. The
’ following is my corrected version. The Vijnapti for this grant was
Paranjaya, who was a connossieur of art, one who pleased his relatives
and one who was free from the evils of Kali. Dramiladhiraja, who
resembled Dharmatmaja in fame, was the executor of this dharma. There
is a scribal error here. Both the words Vijnapti and Ajnapti, are
written wrongly as Vilupti and Alupti, but later on corrected. The corre-
ction is patently visible in the word @jnapti, in the published illustration.
A feeble attempt is seen even in the case of the word Vijnapti. That
apart, the tamil portion gives the name of Vijnapti as Kaduvetti
Muttaraiyan and Ajnapti as Kaduvetti Tamilpperaraiyan. The word Tamil
Peraraiyan is mentioned as Dramiladhiraja in sanskrit portion. So there
could be no doubt about that. These two persons are different from the
grantor, Pallava Nrpatunga.? The same Kadupatti Tamil peraraiyan the

- L . The identification of Queen Prithvimanikam as the wife of
Paranjaya and not as that of Nrpatunga, as proposed. by Ramesan is not only
good but also fully borne out by the text.

2. Ramesan reads the word Vijnupti as Vilupti i-e. one who does not
know miserlines. He also identifies Dramidadhiraja, the ajnapti with Nrpatunga
the ruler. Consequently the meaning he attributes to this verse as * the
order of the King in the Dravidadhirajya or the Dravida sub-kingdom became
as it were the equal of fame of Dharmaraja or Lord Dharmaraja himself,
is obviously quite off the mark. Ramesan’s rendering of the Tamil portion
*“the King who is described here as Kadupatti Tamil Peraraiyan gave the
" orders of the grant on the submission of one Kadupatti Muttharaiyan' is
equally wrong. Nrpatunga is not identical with Kadupath Tamil Peraraiyan and
that both are different persons. Ramesan has also failed to establish the
identity of the requestor (Vijnapti) and the executor (A]napihz) mentloned
in sanskrit and tamil portions.
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Ajnapti of this grant occurs as Ajnapti of the Bahur plates of Nrpatunga.
His full name is given as Videlvidugu Kadupatti Tamil peraraiyan in tamil
part. The sanskrit part gives his name as Uttamasila. He was the
minister to the King Nrpatunga and is praised for his accomplishments.

Kadupatti Muttaraiya - a Bana

It is interesting that the Vijnapti mentioned as Paranjaya,
Balikulambara Banumali (of the Bana family) is called Kadupatti
Muttaraiyan in tamil portion. The recently discovered Hero-stone
inscriptions in the Chengam and Dharmapuri area, give the title Muttarasa
to some Bana chieftains. The name, Perumbana Muttaresa occurs in an
inseription of the Ganga ruler Sripurusha in 8th century’. Thus Paranjaya
the Bana chieftain under Nrpatunga had the title Kaduvetti Muttaraiyan.

The scribe

The prasasti of this grant was composed by a poet Kumara. The
copper plate charter was inscribed by a silpin, who was known for his
knowledge of scripts. His name was Nampa who hailed from the village
Kuvam,?

The name of the scribe is given in the tamil portion Kashiakari
Nampan, Aparajitan.?

The Tamil portion - abbreviations

As mentioned early the tamil portion needs complete re-editing and
I give the revised reading at the end. Here a few points of interest are
mentioned. The tamil portion makes use of abbreviation in mentioning
the names of gotras, sutras and the titles like kramavittan, shadangavid,
caturvedi, bhattan etc. to reduce the length of the charter which is an
uncommon feature.

1. Ramesan reads the village of the silpin as Kupa and locates it in the
region of Chittoor. But the village is Kuvam near Madras.

2. Mr. Ramesan has read the name of the scribe in tamil portion as
Avanapitian, By reading so he has mised the importance of the name.
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For the title Kramavid, the common abbreviation used is the letter
«Kra’. This has been consistantly read wrongly by Ramesan as ‘Ku’.
Kramavid is also sometimes abbreviated as ‘Krama'.

The title Caturvedi is abbreviated as ‘Ca’ and Bhatta as ‘Bha’ also,
as ‘Bhat’. The word Shadangavid is written as “Cada” in its prakrit or
$amil form where ‘Ca’ is substituted for ‘Sha’.

Another consistent misreading relates to the reading of the conjunet
consonant ‘kka’. These two letters are written as one letter with two
vertical strokes in the middle resembling the grantha ‘Ka’. For example
the Devadanamakki (Gswgrerwonrs®) read as Devadanamaki (in 5th plate
2nd side). Also the village name Kattuppakka is read Katiupakam (4th

plate I side)

There are other misreadings which are mainly due to the lack of
understanding of the technical vocabulary used in Tamil epigraphs. This
his led to many misinterpretations.

(VIII) «Young calves and animals (Manrum Kanrum)

(IX) Tanks (Palun Kulam)” (page 64)

The above seperation of words and their meanings are wrong. The
line as found in the plate is given below.
4. ... weryk ser gy Cud urepd Gereph . . . .

This should be seperated into

6¥r PILb Manru assembly area
seir gy Guous umepth Kanru mey Pal grazing ground’
GO aptLd Kulam tank

Some other wrong readings are
1. Tarukkay for Tattukkay. (4p-2-8)

2. Uridukai for Urirukkai (4p-2-3)
3. Rerupidu for manrupadu (4p. 2-9)

1. These words occur in hundreds of Tamil inscriptions.
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4. Taku for Taraku (4-2-9)
5. Nakari for tari (4-2-9)

The last page

The last page of the grant needs a thorough revision as below.

1. &g = UkG &Te Qeugyt wapTAgGuT LR Ul QW
Gievresmr Q1 ey .

2. e ywmaT @ yerhuer (R Puug ] uvegsir weaTL_SL LITIG
+~ BG =

3. @prve el = musTC @ Qam [orerer Geflylyenr ki -+
LgGef 1onBgal & giQeu

4. 9 whswsg eyoner  Ggeuew umG + STSTETH  piLer
S0 lgmed

5. s QuEbsemen vk er — @esblerd Ty BZTHDM
L6t &TIQUD CTERTEYLS STWTH HoTds LIGwT

7. & Bgmw

From this a few important points are gathered.

1. Mahadeva Sarman an acarya of Alangadu, was given the share of
the Siva temple for doing worship in the temple. (Alangadu mentioned
here is Thiruvalangadu, the famous Sivakshetra near Thiruttani. The
village, Chirrur gifted in this grant was situated very near Thiruvalangadu.

2. The grant also provides one share for the village mandapa.  (The
village mandapa played an important role in the pallava period. The
Kuram plates of Paramesvara I, refer to provisions for the mandapa.

3. One Ikkattur[koman] received one share. We are not told for what
purpose. Probably he was looking after the mandapa mentioned above.

4. The village madhyastha Devan, got one share.

Another point of persistent misreading is with reference to the
numersl ‘one’ which is shown as the modern symbol for division. < That it
stands for the number one, is known from various inscriptions. The
recently found numerals on the steps of the Swastika well at Thiruvel-
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larai, dug in the reign of Pallava Danti (800 A.p.) is exactly like the one
in the present grant. o

Some historical notes:- Aparajita

We have mentioned that the name of the scribe is given as Aparajita.
This is important. It was customary in those days, for the royal servants
Jike the scribe to bear the name of the ruling monarch. For example the
Bahur plates of Nrpatunga was inscribed by a tattan (Scribe) Nrpatunga.
The Pattattalmangalam plates of NandiII was inseribed by a silpin named
Danti. The plate was issued in the 61st regnal year of Nandi, by which
¢ime Danti has become the virtual ruler on account of his father’s advanced
age. The Pullur plates of Nandi IT was inscribed by a Silpin Nayadhira.
Nayadhira was Nandi’s . one of the titles. Such examples could be
multiplied but suffice it to say; that the names assumed by the royal
soribes clearly indicate the authority assumed by the ruler of that name.
It would therefore be. evident that the nams Aparajita of the scribe, of
this Chirrur copper plate of Nrpatunga, shows that Aparajita has becomse
not only powerful but also a ruler.

Aparajita and Nrpatunga

Trom the recently discovered Velanjeri copper plate of Aparajita iv is
now clear, that Nrpatunga was thrown oub of his royal seat by
Kampavarman, the father of Aparajita. Aparajita either succeeded ' his
father or more probably had joint rule with his father Kampavarman.
How Nrpatunga fared during this period needs separate study. Here it is
sufficient to say that before the sixth regnal year of Nrpatunga, Aparajita
has become a ruler so as to make the scribe assume the name Aparajita.

“If Nrpatunga’s accession is accepted as 869 -870 A.D. as held by
T. V. Mahalingam, then it would suggest Aparajita should have also come
to the throne almost at the same time.

It is known that Aparajita was aided by the Ganga raler Prithivipati I
in his wars against the Pandya and others at Sripurambiyam. In the
Chirrur plates we find a Bana Paranjaya mentioned as Chieftain.
Aparajita destroyed the elephant corps’ofa Bana Naradhipa. Itis tempt-
ing to suggest that the Bana defeated by Aparajita was this Paranjaya.



37

Srikumara-the poet

The Chirrur plates of Nrpatunga was drafted by one poet Kumara.
A certain Mahadeva, son of Srikumara is said to be the composer of
Aparajita’s Velanjeri plates. Srikumara is praised as a great poet,
composer of many Mahakavyas and a subduer of his opponents. We
have seen that both Aparajita and Nrpatunga were contemporaries.
It is not surprising, that Srikumara composed Nrpatunga’s charter,
and Srikumara’s son Mahadeva composed Aparajita’s plates, both
father and son were obviously serving in the royal court.

Ko-Vijaya

Sri. Ramesan holds that only from Nandi II onwards, the Tamil
form of inscriptions like ‘Ko-vijaya’ in the Pallava grants occur. (P. 55).
This view is not correct. The Tamil form Ko-vijaya etc. occurs even in the
Pallankoil copper plate of Simhavarma (6th cent. A.D., two centuries
earlier to the period mentioned by Ramesan). The hero-stones
recently discovered by the Tamilnadu State Archaology department also
show that the form occurs, in the epigraphs of Simhavarman, the father
of Simhavishnu,

Perumpidugu Pallavesvaragrha

The Chirrur plates refer to a Siva temple called Perumpidugu
Pallavesvaragrha. Who is the Pallava who had the title Perumpidugu
Pallava ? The title Pidugu with various prefixes were assumed by the
Pallava rulers of Kanchi. Mahendra had the title Pahappidugu.
Nandivarman seems to have had the title Vidélvidugu and Danti had the
title Marpidugu. Paramesvaravarman I was the ruler who seems to have
had this title Perumpidugu, for the canal dug from the river Palaru to
Paramesvaratataga in his reign, was named Perumpidugu-kal. It is
therefore not impropable that the Perumpidugu Pallavésvaragrha was
named after Paramesvara I, being built either by him or in his reign.

Perumpidugu Muttaraiya

The Muttaraiya Chieftains who ruled Nemam and Tanjore in 8- 9th
century had the title Perumpiduga Muttaraiya. This vitle scems to have
been the legacy, lefo by Paramesvara I. The Vijnapti of the Chirrur
plate, the Bauna Paranjaya was also a Muttaraiya. (Kadupatti
Muttaraiya) The relationship of Perumbidugu Mutiaraiyar of Sendalai
and Kadupatti Muttaraiya of this grant requires further study.

1 Dr. R. Nagaswamy, Thiruttani and Velanjery Copper-Plates, 1977,
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CONSTITUTION OF JUDICIARY

A PANDYA EXAMPLE

The Maniir inscription of Pandya Varaguna! , Maranjadayan, is well
known. Writing on this epigraph, Prof. K. A. N. Sastri, states ‘this
Manir record may be taken perhaps as giving a type of the constitution
of village assemblies in this period in the south of the Pandya country.
Membership in the assembly was regulated by qualifications of property
and learning very much as in the well known inscription of Uttaramerur

"in the early 10th century A.D.”?

Sri. A. S. Ramanatha Iyer, the editor of South Indian Inscriptions,
Volume X1V refering to this inscription, states:-

« This inscription is of interest as giving the rules and qualifications
which governed the admission of members to the assembly Mananilai-

nallur”.?

All the scholars dealing with the inscription have taken this to refer
to the qualification of members to be elected to the village assembly.
But it seems to us that the inscription could be interpreted from another
angle namely the constitution of the law court of the village. The use of *
words “Manru” and Manradutal in the inscription is a pointer in that direc-
tion. It is needless to say that all the inscription are lekhya pramanas,
written documents and as such use legal terminology. The word manru,
etc. frequently occuring in epigraphs is used in connection with the
courts. Even in literature the word is used in the sense of court
dharmasana (Periyapuranam). From this angle the inscription of Manur
assumes greater significance.

1. No. 37 of South Indian Inscriptions Vol. XIV, Epigraphia Indica
Vol. XXII. p. B

2. K. A. N. Sastri. The Pandyan Kingdom Madras. 1972. p. 83.

3. South Indian Inscriptions Vol, XIV. p. 28
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The Mahasabha met at the Qovardhana of the village and agreed upon
certain decisions for constituting the court of justice. The translation of
thetext according to us would be as follows.

Translation

Svasts Sre

Four hundred and sizty minth day and thirty fifth year of king
Maranjadaiyan.

This day we the members of the Mahasabha of the village Mananilai-
nallur, in Kalakkudi nadu met at govardhana after meeting as general
assembly, passed the following resolutions relating to the comstitution of the
court of the Mahasabha.

1. The representation in the court for the descendents of the share-
holders of the village:— One, who is well-learned in Mantra and Brahmana,
and one dharma sastra, and is of virtuous conduct alone is eligible, that
too only one representative for each share. They will enquire cases in the
sabha.

2. Among those who bought a land in the village, received as a gift,
or got it as a stridhana, only those learned in mantra brahmana, and
one dharama sastra, and of virtuous conduct are eligible to hear the cases
in the sabha.

3. Further, those who got land, by purchase, gift or as a stridhana,
will be eligible to serve as hearers, sravanai puhuvar. They will not be
permitted or ordered to hear quarter, half or three fourth of the case (as
hearers) but only the full case.

4. Among buyers of the shares, only those who pass an examination
in all parts of one Veda, including its parisishtas, are to be admitted as
hearers.

5, Further those who eunter as hearers apart from this decisions
should hear cases, only as directed in this kacca (stipulation).

6. One who does not become a full hearer, as per this stipulation
should not be appointed for any Varyam, sub-committee.
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7. Those who satisfy the above conditions should not refuse (or
obstruct) to serve.

8. Those who obstruct or abet obstruction should be fined, five Kasu
individually and even after paying the fine, they should serve as per this
resolution.

~We the members of the Sabha, took the decision as resolved
above.”’!

The above inscription raises many interesting points on the administra-
tion of justice in the Pandya country in 9th century a.p. The Pandya
ruler in whose reign the decision was taken by the Manur sabha is
identified with Parantaka Varaguna, who came to the throne in 768 a.p.
The date of this inscription would then fallin 805 o.n. The Mahasabha was
functioning already in that village of Manur and the decision was taken
by that Sabha.

The Sabha met in the Govardhana of the village, where it deliberated
the resolution. At Uttaramerur, the Govardhana of the village was an active
center from 9th century a.p. to 11th century? and the presiding diety is
mentioned as Mahavishnu. The central sabhdmandapa of Uttaramerur,
also housed Lord Vishnu in whose immediate presence the transactions
were conducted.?  Vishnu being the presiding deity of dharma it is
proper that the Mahasabha of Manur took the decision relating to ths law
court in the Govardhana of the village. The presence of Govardhana,
(connected with legal administration,) in villages separated by over five
hundred miles, one in the northern part of Tamilnadu (near Madras) and
another in the extreme south, in Thirunelveli, one under the "Pallavas and
the other under the Pandya, both in 9th century, shows almost a uniform
pattern of village set up.

That the Mahasabha met and decided about ths qualification for the
members of the Court, illustrates, the dynamic role of the village assembly
in ancient Tamil country.

1. The translation given above is this author’s own which is at
variance with the one given by Sastri.

2. F. Gros and R. Nagaswamy. Uttaramerur. p. 84

3. Ibid. 68
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The wordings of the Maniir epigraph is indicative of two catagories of
judges; viz. the Manraduvars and the sravanat puhuvar. (hearers)
«The term sabhisad occurs in some Vedic passages and in many of
the dharma sdstras. The combined effect of various texts is to show that
the members of the~sabka fell into two catagories, some of them having 2
more definite role than therest”.t «The differentiation between the two
groups of the members of the sabha is emphasised in a passage of Vyasa
which speaks of them as the Niyukta and the Aniyukta. Katyayana also
recognises a differentiation though he changes the terminology. According to
him the select are the Sabhyas. That Niydjana was a deliberate process is
shown by the passage in Narada which refers to the Niyuktas, as well tested

(Suparikshitas)”.?

In the Maniir inscription, that the word Manraduvar stands for judges
to hear disputes is quite clear. The word sravnai puhuvar seems to stand
for hearers, (srotarah) of the dharma sastras. (sravana means hearer,
derived from the root sravana to hear). It is not known why the
stipulation that, the srgvanai puhuvar will not be permitted to serve or
ordered to serve for a quarter, half or three—fourth of the hearing.
It is possible that the Mandr sabha faced some difficulties in that, the
sravanai puhuvar dissociated themselves from the proceedings in the
middle of the hearings. The tendency to dissociate oneself from ecivil or
criminal cases especially so, when their role is not definitive is quite
natural. So it became necessary for the Mantr sabha to bind the sravanaz
puhuvdr to remain for the whole proceedings.

There is another stipulation in the Manir decisions. One who buys a
share in the village, can be allowed to serve as a sravanai puhuvar only
after he passes a test in one Veda, inclusive of its parisishta. The
inscription reads parikshai tantarkke srgvanas panitppadahavum. That the
Niyuktas should be ¢ well tested’ suparikshitas is refered to by Narada.?
The use of the word Parikshai tantar, in Mantur seems to conform to the

dharma sasira.

1. S. Varadachariar, The Hindu Judicial system, Lucknow 1946-p. 102

2. Ibid
3. The Hindu Judicature p. 105
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The sabha of Mantr seems to have experienced some obstruction or
abetment to obstruction, which called for a fine being imposed.

The village Maniir, . called Mananilainallur, seems to have been
established as a brahmadeya with a number of families as share holders
not many generations earlier. By the time of the record, the character of
the village has undergone a change. New settlers came in either buying
land or accepting land as gift and in some cases married the girls of the
village and obtained land as stridhana. In the families of the original
share-holders (they being joint families) many grown-ups with required
qualifications were present. Since the original character of the village had
undergone change, it became necessary for the sabha to deliberate and
decide about constitution of the court, taking in to consideration the future
changes as well. The interest of the descendents of original share-holders
were safeguarded as well as those who came as new settlers.!

Only those who were qualified for the full srgvana could be appointed
for any Varya. This decision shows that different types of Varyas were
functioning, as early as 8th century in the extreme south as well.

The inscription points to the vigorous functioning of the village
assemblies in 8th century Tamil land, and that the village sabkas were
free to appoint its own court and stipulate the requisite qualification.
The absense of any royal order or officer, shows that the sabhas were free
to act themselves. The Manur epigraph is a very interesting record of
the early Pandya period showing the role played by the dharma sastra
in Tamil land. Whether it was the northern part of Tamil land or the
southern most part, whether the territory was ruled by the Pallavas, the
Pandyas, the Cholas or other dynasties, the village set up retained its
constitutional authority derived from the dharma sastra

A comparison between the Manir record and the famous Uttaramerur
record of Parantaka would be interesting. The ¢ U’ record relates to the
constitution of various sub committees, to serve under the sabka while the
‘M’ record relates to the constitution of law court. In Manur, no royal
officer was present when the sabha met and took the decision but in

1. The inscription also indicates that the shares in a Brahmadeya
village could be sold as early as 8th century A.D.
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Uttaramerur, a royal officer, who was & brahmin was present. In Manir
a knowledge of dharma sastra was stipulated along with mantru and
brahmana for those who served as manraduvar. In Uttaramerur, a
knowledge of dharma sastra is not prescribed. On the otherhand efficiency
in administration (a nipupa in karya) is prescribed. These sub committees
being working committees, the insistance was more on working efficiency.
The insistance on a knowledge of dharma sastra at Manur, confirms our
conclusion that the record deals with the law courts. Both Manur and
Uttaramerur records, prescribe virtuous conduct (swvarttar in ‘Manir’ and
Acarasila in Uttaramerar) which is invariably mentioned in the
dharma sastras. '
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THE EMBLEMS OF TAMIL KINGS™""

Dr. D. C. Sircar, in his ‘Political and administrative systems of
Ancient and Medieval India,” says,

« The fish and the tiger are found on the seals, respectively of the
Pandyas and the Cholas, though they appear along with other symbols
and it is uncertain whether the dhvajas of the Pandyas and Cholas
represented only the fish or tiger with the exclusion of the associate

symbols on the seal. ”’t

The present article deals with certain aspects of this question. The
Sangam literature, (the earliest body of literature) speak of the flags,
and the royal emblems of the three crowned rulers, the Cheras, the Cholas
and the Pandyas. The tiger as the emblem of the Cholas, the fish as that
of Pandyas, and the bow as that of the Cheras are mentioned very
frequently. The references are sufficiently clear thet these symbols were
employed seperated on their flags by the respective rulers.

The Chola King, Nalankilli, stamped his emblem . of < roaring tiger’’
(Pélvay uluvai) on the gates of his enemy forts.> The fort embossed
with the emblem of tiger, and belonging to an ancestor of Malaiyaman
Choliya Enadi, is refered to in another poem.?

There is an interesting verse, in the Puram collections.* The poet
addresses the Chola, Thirumavalavan, and the Pandya Peruvaludi who
were seated together. ¢Let the hills of opponent kings bear the emblem of
your tiger and fish, incised together.”

1. Dr. D. C. Sircar, Political and Administrative systems of Ancient and
Mediaeval India, Delhi 1974, p. 48.

2. ' Purananuru,’ verse 33-9.

Ibid v. 174,

Ibid v. 58.

N



52

.................. Q&G e
Qarerwréguier n Ceanalarig @sT@GUT S
Qp@Eis Qs Qur® Qurldss
@®bwers Upt garm G sTGL.

Here is an idea of carving the emblems of two of the rulers (who were
friendly) together on the hills of enemies. That this idea has taken deep
root even in the beginning of the christian era is interesting.

The silappadhikaram refers to the tiger banner of the Cholas, the bow
banner of the Cheras, and the fish emblem of the Pandyas.! It also refers
to the Chera, who is said to have ruled the country between Venkatam in
the north, and Kumari in the south, who had all the three symbols - bow,
fish and tiger’ as the insignia.? s Qu@aiisd @ ser @ullumer.
Gegeder swsv yafwmer **  That the Chera had all the three in his
seal is refered to here. The Chera ruler Senguttuvan is said to have
chiselled the ¢bow, fish and tiger ’ emblem on the Himalayas. Alluding to
the defeat of the Pandya and the Chola, the work says that they
surrendered their tiger and fish banner to the Chera.®?  Villavankodai, the
commander of the Chera, requests the king to send letters to all the rulers
of the north, with his royal seal bearing the “bow, fish and tiger” emblem,
the emblem of the Tamils.

Ths manimekhalai refers to the lofty banners carrying the borw and
fish of the Chera and Pandya respectively, captured by the Chola
Nalankilli.*

A few coins found, in Kaveripumpattinam, square in shape and
assignable to the 2nd—3rd century a.D. bear on the obverse, the standing
figure of a tiger, with one of its paw raised. It is also shown in a roaring
pasture. This being the heart of the Chola territory, it is not unlikely that
it represents the émblem of the Sangam Chola, so frequently mentioned.
A few coins bearing the figure of an elephant on the obverse with a

Silappadhikaram 3-29.
Ibid - 3-29 25.

Ibid - 3-25-153.
‘Manimekhalai 3-24.
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few ashtamangala symbols like srivatsa, svastika etc. are assigned to the
Pandyas. But this suggestion is doubtful.

It is just sufficient to show that in the early period the kings of South
India did have in their flags the emblem, fish, tiger or bow separately as
gleaned from literature and suggested by coins.

It is known that all the Pallava copper plates, bear their seals, with
either a standing or seated bull, they frequently also refer to
Vrshabhadhvaja in their inscriptions.

When we come to the early mediaeval period, the picture is more clear
The Pandikkovat, referring to the exploits of Pandya Arikesari Maravarman,
refers to three different emblems of the king. The ruler is said to have
carved the fish on the northern mountain.! He incised the < bow, tiger
and fish insignia, on the Meéru mountain.? It is befitting his greatness
since he conquered both the Chola and the Pandya.? But a point of
interest* is that the fish and tiger are said to be placed on a bow. The

“ N Waws wmaugs yaluyb, Huigyib’’
three emblems, embossed on copper plate seals of the Cholas of later period
show that the fish and tiger, placed over the bow as described in this verse.
(see illustration). In addition this Pandya of the 7th century had a flag
with the figure of lightning.?

o _wpldnr BFaT@aTy Gud Gasrane. QsmGasrd o @ ger *’

Only one seal of the early Pandyas is now preserved. It is found on
the Dalavaypuram plates of Parantaka Viranarayana.® The seal shows
two fish and the tiger placed on a bow. The seal assignable to the end of
9th century is an example of the Pandya royal emblem. The same plate
makes an interesting reference. The artisan who engraved the plate is

Ibid V. 138, 228

T. N. Subramaniam - ' Dalavaypuram copper plate grant' Transactions
of the Archaeological Society of South India p. 962-65 p.2 ’

1. Pandikkovai Verse 222
2. Ibid - V. 114.

3. Ibid V. 18

4. lbid V. 114

5.

6.
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said to have come from the family, which under orders of the Pandya,
carved the symbols “two fish, a tiger and a bow” on Himalayas. Both in
the seal and the text, we get a reference to a pair of fish which is note
worthy. In the Sinnamanur larger plates,' the carving of the three
emblems on the northern mountain is mentioned among the exploits of
the ancestors of the Pandya. In the Madakkulam seal illustrated by Elliot
are seen the seated tiger, and two fish placed on a bow, but this belongs to

a later period.?

In this connection two coins deserve mention. One is the coin
illustrated by Sir T. Desikachari.®> On the obverse it carries two fish and
on the reverse the name ‘Avanipasekharan’. 1t is identified as an issue
of Srimara Srivallabha, of 9th century. There is another coin assigned
to Varaguna bought from a private collector now in the National Museum.*
Unless another coin is found in unquestionable surroundings this
evidence cannot be used for scientific research.

But from the 13th century, we find the Pandyas. Maravarman
Sundara Pandya, issuing coins with two fish, with a new introduction a
Cendu (a curved rod,) in between the two fish. Why this new device is
not known. Probably it is the same ‘lightning’ emblem mentioned as a
banner of Arikesari, in pandikkovai) which, assumed this form and got
integrated, particularly after the sculptures representing Aiyanar,
Krishna (as Rajamannar) and Sundaramurti which show this cendu
probably the (curved liladanda) in their arms. Another important
fact is the dropping of the tiger and bow from the coins. Though both
Maravarman Sundara and Jatavarman Sundara in 13th century, were
great emperors, and practically ruled the entire Chola and Chera
country, they dropped the tiger and bow from their emblem. Apart from
their coins in a number of their stone inscriptions, the two fish and the
rods are found chiselled. It is therefore evident that in 13th century
the Pandyas did have fish alone as their emblem on their flags.

1. S.LI. vol. IIl pt IV No. 206

2. Elliot, Coins of Southern India p. 12

3. T. Desikachari, South Indian coins F, 65, 66
4, C. Sivaramamurti, The Art of India p. 425
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In the case of the Cholas new evidence has come to notice now. A
copper plate of Parantaka Chola, (10th century A.p.) the earliest Chola
plate to be found so far, bears the seal. and the seal, shows the seated
tiger and two fish placed on a bow. From the very beginning, the
imperial Chola have adopted this device.

In a number of coins of the Cholas, we find the bow, tiger and
two fish, all shown in one line. There are also coins, which bear the
names, Madhurantaka and Uttama Chola which, show only one fish and
one tiger but without the bow. We do not know whether this shows
the shrinking state of the Chola power. — However even in a stone
inscription, found at Thiruppaccur, the three emblems are incised, in an
inscription of Uttama. ‘

There is one coin, in which! only a seated tiger is shown below the
arm of the standing king. It is an issue of Rajaraja. I have shown in
an article? that this was a special issue intended for circulation in the

Chola country.

Regarding the Cheras we find that by the mediaeval period they
included the palmyra tree and bow also an elephant as their emblem. But
so far as the inscriptions are concerned, they speak of the banners of the
individual rulers carrying their respective emblems. That they did carry
their own emblem, namely the tiger, the fish and the bow by ths Cholas,
is beyond any doubt.

1. T. Desikachari, South Indian coins p. 68
2. R. Nagaswamy, Special issues, of Rajaraja’s coinage, Kalvettu No: 13



RELIGIOUS TOLERANCE
A HISTORIC PERSPECTIVE

A study of the ancient Sangam classics reveal that the rulers of the
Tamil country respected all religions alike, irrespective of their personal
affiliations. There was religious toleration among the people, as they were
said to visit temples of various faiths without distinction. Describing the
city of Madurai, in Madurai kanchi, Mangudi Marudanar, gives a graphic
description of the temples of Hindu, Buddhist, and Jaina faiths existing
side by side. Universal toleration of the highest order is found reflected
in the celebrated Tamil classic, Silappadikaram, by Ilango Adigal, wherein
a Brahmin lady, Malati by name, is said to have visited a Buddha caitya,
and a Jaina temple (Nikkanta Kottam) besides visiting various shrines
dedicated to Hindu deities.! Asoka Maurya, solemnly warned his subjects
in edict XII, ‘to abstain from speaking evil of their neighbour’s faith,
remembering that all forms of religion alike aim at the attainment of self-
control and purity of mind and are thus in agreement about essentials,
however much they may differ in externals.” This is in consonance with
the Vedic tradition ekam satvipra bahudha vadanti. The arthasastra
preseribes that the king who has acquired a new territory should follow
the people in their faith with which they celebrate their national,
religious and congregational festivals or amusements. Though the Saka
- and Kushana emperors, who ruled over the North-western part of India
were foreigners, they followed the worship of Siva, Vasudeva, Buddha,
and Jaina, alike and have issued even coins bearing the figures of Siva.
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The Pallava dynasty, which has left a lasting impression on the
history, art, and culture of the Tamil country was established in the
middlle of the 3rd century A.p. with its capital at Kanchi and held sway
over the Northern part of Tamilnad for over six hundred years. This
period witnessed the revival of Bhakti movement, throughout the length
and breadth of the country, by the great works of Saiva and Vaishnava
saints. The Pallavas, by their pious works and administration, aimed
at becoming great sages, Rajarshis, in the true Indian tradition. Parva
Rajarshiprabhavaguna samupdgatah is a title often repeated for many
Pallava kings. A verse in the Kailasanatha temple of Kanchi clearly
sets forth the high ideals lived upto by the rulers of Pallava dynasty.

SEEM SRR ORRERAT A
Wil PR Tt TEaTwE |
FIRFIERIE Bafm &R R
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They were performers of somayaga, vajapeya, agnisthoma aund
asvamedha sacrifices and styled themselves. as parama brahmanyas,
parama bhagavatas and parama mahesvaras. Evidently parfor.nince of
Vedic sacrifices and the worship of Siva and Vishnu were considered an
integral part of same living. Thus we find the Pallavas followiag all the
three faiths and yet upholding other faiths like Buddhism and Jainism.
Simhavarman, an early Pallava ruler, is said to have worshipped at the
maha caitya of Amaravati and endowed gifts. The mother of
Simhavishnu, gifted a land for a Jaina temple built by her, for hsr own
merit and for the well-being of her husband’s family. This Simhavishnu is
said to have attained eminence by the study of Vedic and Agamic
traditions,

g5 G AT Taea Gge 38
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— Hosakote Copper plates
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During the sixth regnal year of Simhavarman, the father of
Simhavishnu (sixth century A.p.), a gift of land is recorded to the Jaina
ascetic Vajranandi of Amanserkai. There are records, endowing lands and
other gifts to Jaina Pallis in the eighth century A.D. Such universal
tolerance, along with endowments to various religious faiths earned the
Pallavas the title Dharma maharajadhi raja.

In this connection a cave temple, excavated by Mahendravarman
at Mandagapattu, is interesting as it throws valuable light, on the
religious harmony of the period. The cave has three cells at the back
wall, which are dedicated to Brahma, Siva and Vishnu. Mahendra’s
inscription in the temple, calls it, Brahmegvaravishnu lakshitayatanam.*
Two Dvarapalas, one representing NandikeSvara and the other Garuda,
are seen flanking the cave, which is a unique feature of this temple.
Mahendravarman is said to have excavated this cave soon after his
conversion to Saivism, by Apparswamigal. That Mahendra did follow
some other faith and was converted to Saivism is reflected in his own
inscription at Tiruchirapplli.2 Yet we find Mahendra dedicating his first
cave temple, not exclusively to éiva., but to all the three deities. Those
who perform sacrifices are the worshippers of Brahma as he is the Lord
of Vedas Brakmanam Vrpimake. Thus the three titles parama brakmanyas,
parama bhagavatas and parama mah@svaras have real significance with
reference to the monumente erected by them.

[t would be interesting to study a few cave temples at Mamallapuram
in this connection. The famous Mahishasuramardini cave is dedicated to
Siva where the great Lord is portrayed as Somaskanda in the central cell.
The south wall of the same cave carries the sculpture of Vishnu as Ananta-
4ayi while on the other side is Mahishasuramardini. Another cave in the
same village dedicated to Varaha, is locally called the Adivaraha cave, but
according to inscription it is mentioned as paramedvara Mahavaraha
Vishnugrham. In this cave there are two interesting panels, one

1. etadanistakam adruman aloham asudham vicitracittena
. - -—r X4 r e, —
nirmapitam nrpena brahmésvara vishnv laksitayatanam

2. gunabhara namani rajani anena lingena ligini jianam
pratatham ciraya loke vipaksa vriteh paravrttam
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representing Harihara, and the other Siva as Gangadhara. An interesting
inscription in the cave, taken to be contemporary with the cave, gives a
verse enumerating the ten awatars of Vishnu, in which Buddha is included
‘ag one of the avafars.! This is perhaps the earliest epigraphical reference
to Buddha as one of the awatars of Vishnu. Another interesting verse
in this Vishnu cave also of the same age, praises the greatness of
Rudra and states, ‘fie upon those who do not meditate upon Rudra’.? The
presence of Siva panels, and the praise of Rudra, in this Vishnu
temple, is based essentially on this unifying concept. Failure to grasp
this underlying unity has given rise to various interpretations, with
reference to the authorship of this cave and inscriptions. Another temple
called Varaha cave in the same place, is interesting in yet another way.
This cave, is ascribed to Narasimhavarman II, a great Siva bhakta. He
was called Siva Chtdamani, and was well-versed in the Saiva siddhinta
marga.® There is a panel of Varahanarayana in this cave, wherein
Lord Siva is figured adoring Vishnn. The same king has erected three
temples at the sea-shore, which are known the world over for their
architectural beauty. Of these three shrines, two are dedicated to Siva
and the third to Vishnu. The temples bear the various names of the king,
as Kshatriyasimha Pallavesvara grham, Rajasimha Pallavésvara grham,
and Narapatisimha Pallava Vishnugrham, In the celebrated Kailasanatha
temple of Kanchi, also built by this great Siva bhakta, various sports of
Vishnu, such as Trivikrama, Narasimha and others are portrayed on the
" southern side of the prakara. A copper plate inscription of Nandivarman
Pallavamalla should also be understood in this wise. Nandivarman is
said to have been a great devotee of Vishnu and was a contemporary of the
Vaishnavite saint Tirumangai Alwar. The first verse of the charter is
dedicated to the Supreme Being.* In the second, Vishnu is

1. matsyakurma varahadca narasimhasca vamanah
ramo ramadca ramasca buddah kalk: ca te dasah

2.  dhiktesham dhiktesham punarapi dhik dhik dhigastu dhiktesham
yesham na vasati hrdaye kupathagati vimokshako rudrah

vidita bahunayassaiva siddhanta marge

jayati jagattraya janmasthiti samhyti karanam para brahma
satyam anantam anadi jRanatmakam ekam amyiapadam
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praised,! followed by a verse dedicated to Siva.2 Immediately after, as if
suggesting the synthesis of the two faiths, the form of Harihara (T'rivikra-
mahara) is extolled.®  This Paramavaishnava begins one of his copper
plates with salutations to Siva.*

This religious tolerance is seen not only with the rulers of Pallava
" dynasty but also among all the contemporary dynasties of South Tndia.
An excavated cave at Bhairavunikonda, in Nellore district bears a lable,
calling it Brahmesvara Vishnugrham. Another cave at Mugslarajapuram,
near Vijayavada, is also dedicated to Brahma, Isvara and Vishnu. These
caves are assigned to the Vishnukundin, and early Eastern Chalukya
kings, who ruled.in the beginning of the 7th century A.n. The Siva and
Vishnu caves at Badami excavated by the early Chalukyas, also affirm
the religious tolerance. In Ellora, caves of Buddhist, Hindu and Jaina
faiths were excavated side by side. In the Hindu group of temples
dedicated to Siva, sculptured panels of Vishnu are noticed on one side
and Siva on the other side as in the caves of Rameivara, and
Ravan-ka-khai.

In the extreme South the Pandyas of Madurai were equally powerful
when the Pallavas were at their height in Tondaimandalam. They have
left a number of cave temples which are generally ascribed to 7-8th

1. mayavind yena padatrayarthing sadya pravrddhena punarbaler-
malkhe,
vicakrame trijagatas svasatkrtah namostu bhutya: Bhagavanstrivi-
kramah '

2. maulavindudharah, phanddhara dharah skendhe, bhavani dharah
vame, kamadharah pranamanirato, gargadharo murdhani
martaw dhalidharah gale garadharah keSeshu venidharah
panaw §uladharak harah puraharah pusnatu vo masngalam

3. kanthe kaustubha kalikabharanayoh chayam param bibhratau
daityadhvamsana cakrapattasadharau Syamavadatau ruca
&7t gaurivilasat kataksavidikha vyayama romamcitaw
payastam bhavatah trivikramaharau samprkia dehantarau
— Kasakkudi copper plates
4. payat sankarimurtih dadardhankura sekrahd
pratipaddina paryante sandhyeva sakalanata
— Pullur copper plates
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century o.p. The lower rock cut cave at Tiruchirapalli is in the forn of
a rectangular mandapa, with two excavated cells, one on each side of the
cave. In one cell is enshrined Siva, while on the other is Vishau. On the
rear of the same cave are panels in a row, representing Ganesa,
Subrahmanya, Brahma, Strya and Durga. At Tirumeyyam in the former
Pudukkottai State, there are two excavated caves side by side, assigned
to Tth century A.D. of which one is dedicated to Siva and the other to
Vishnu as Anantasayi.

The Saiva dgamas specify the erection of a parivardlaya (subsidiary
shrine) in Saivite temples. The worship of Vishnu, is an integral part of
nitya puja in Saivite temples. Vishnu is invariably represented (in most
of the cases as Yoga Narasimha) on the top of the wimana at the back
side, and is also seen at the lower back niche of the garbhagrha. Of the
other two sides, the south is allotted to Dakshinamurthi and north to
Brahma which again is a crystallization of the same concept mentioned
above. The S'ivalinga, which comprises of the three parts, Brahmai,
Vishnu and Rudra bhagas, emphasize the same principle. Both the
pancaratra and vaikhanasa agamas of the Vaishnavite faith, also specify
the erection of a subsidiary shrine to Siva in Vishnu temples. There are
many ancient Vishnu temples in South India, where Dakshinamurthi
is noticed on the vimanas. The Sundaravaradaperumal temple of Uttara-
merur, built in the time of Nandivarman (750 4.p.) carries the figure of
Dakshinamurthi in the upper storeys of the vimdna on its southern side.
At Nagalapuram, there is a Vishnu temple dedicated to Vedanarayana,
built in the time of the great Vijayanagara ruler, Krishnadsvaraya,
wherein we find the image of Dakshinamurthi on the south devakasta.

It is therefore evident, that the misunderstanding between various
sects, reflected in some of our literature, should be taken to represent
a small group of people who were extreme in their faith, and that such an
occurence, in the long history of a great nation, is relatively insignificant
and that our great teachers like Valluvar, Sankara and Ramanuja sought
to emphasize the underlying unity of all these concepts, by reflecting the
sanatana dharma, Ekam sat vipra bahudha vadants.



PAY - STRUCTURE UNDER RAJARAJA CHOLA

Temple administration has received great attention at the
hands of religious-minded people, administrators and economists. It
would be interesting to compare the economy and administration of
temples in ancient times and study the qualifications, wage structure and
other service conditions of temple servants, in terms of modern currency.

We have enough epigraphical records to let us have a complete picture
of the administrative set-up of a South Indian temple, about one thou-
sand years ago. The great temple of Thanjavur, built by Rajaraja
Chola I in about 1000 A.p. furnishes remarkable data about the temple
set-up. The epigraphs engraved on the walls of the temple categorically
state that they were orders issued directly by the head of the Government

the Emperor himself.

A careful analysis of the epigraphs reveal the thoroughness with which
the administration was organised by the emperor and his personal super-
vision in implementing the transactions. Rajaraja’s personal touch is
perceptibly visible in every aspect of the administration of this temple.

The main tower of the temple was erected by Rajaraja and the en-
closure was erected under his orders by his Commander-in-Chief, Krishnan
Raman alias Mummudichola Brahmamarayan. The entire temple
adminstration was under the control of one Adittan Sturyan, alias Ten-
navan Mivendavelan, obviously a high ranking officer of the king.

Rajaraja gifted the taxes due to the royal treasury from a number of
villages towards the maintenance of the temple. The epigraph listing
each village, gives the total measurement of the entire village, the area
exempted from paying taxes, the tax-paying lands and the actual tax to
be paid in grain or cash per annum. The lands exempted from paying,
tax include temples, the front yards of the temples, lakes, tanks and
canals the residential areas of artisans, agriculturists and others whom
we now bring under the scheduled castes. The cemeteries were also

exempted from taxes.
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The measurements given in the inscriptions are so detailed and minute,
suggesting that the land survey under Rajaraja was at its best.

The Chola epigraphs clearly state and 1/6 of the produce (16.65 per
cent) was levied as tax. Judging from that standard, one weli of land
seems to have yielded a total of 550 to 600 kalams of paddy per year.
This, in modern assessment would be considered a bumper crop. A village
like Turaiyur in Tiruchi district paid an annual tax of 15,000 kalams of
paddy which shows that the total paddy grown in that the village, was
about 90,000 kalams. It is not only indicates the fertility of the soil but
also the efforts of the agriculturists to obtain the optimum from the lands.

Every object given to the temple, no matter however small, was
entered in the temple records which accurate descriptions. From the minu-
test spoon to the magnificent icons, all were counted, measured, weighed
and entered not only in the temple registers but also on stone walls. The
complete list of articles that the temple possessed together which their
value and measurement can be straightway furnished even now.

The museum pandits of modern times would be surprised to know
that each and every icon in the temple of R3jaraja had accurate desecri-
ptions, its measurements from head to foot, the number of arms, the
length, breadth and height of the pedestal, the form of the pedestal, the
metal with which the idol was made and even the weight, in detail.

Literally tens thousands of pearls and precious gems were gifted
and every one of the pearl was counted; even broken pearls, pearls with
skin peeled off were not exempted from entries. Sources from where these
were obtained and the treasury in which they were deposited are
mentioned, meticulously. When jewels were gifted the separate weight
of gold, the number of pearls, precious gems, their weight and the total
weight of the jewels, ete., are given for each and every ornament together
with its cost of making.

All categories of temple servants, from the priests to the sweeper,
are listed in the inscription. The temple servants may be broadly divided
into three categories as (1) general administrators like treasurers,
accountants, etc., (2) ritualists like the priests, singers of Tamil and .
Vedic hymns, musicans and dancers and (3) general servants like watch-
men, sweeper, tailors, jewel stickers, architects, etc. For the appoint-
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ment of all categories of temple servants, Rajaraja insisted (and makes
special mention of) proper qualification and integrity. Only those who
had landed property, sufficient wealth and circle of relatives, were appoin-
ted as temple treasurers and accountants. This condition seems to have
been stipulated as a check or what may now be called surety, for handling
money and property. In case of loss or defalcation, it should be possible
for the temple to recover the value either from the incumbent or from his
relatives. The treasurer received the higest pay while the accountant got
about Rs. 1,600 per month in modern value. An assistant accountant got
about Rs. 600 per month.

In arriving at the above value in modern currency, and also for the
other wages given below, I have taken the market value of one Madras
measure of rice as Rs. 4. Also one measure of rice as is equated approxi-
mately with two measures of paddy. The measurement give in the inscrip-
tions are the old measurements as alakku, ulakku, uri, nali, kuruni, and
kalam, which can easily be equated with modern measures, though there
are some ambiguities and variations in some areas.

Rajaraja has simplified the pay structure of the temple servants by
taking one share as 100 kalams of paddy per annum which approximately
would come to about Rs. 800 per month. All the payments were calcula-

ted as one unit, etc.

The treasurers and accountants paid the wages of all the temple
treasury; but were not permitted to draw their wages themselves from
the same treasury. They have to receive it from the city treasury which
was obviously a check on the paying officers.

In modern times a servent is kept temporary or parmanent by the
appointing authority, but in Rajaraja’s time the option was given to the
servant himself. One can choose to serve temporarily or parmanently by
those who took a vow to serve permanently received higher wages.

In the appointment of dancing girls, Rajaraja gives the welldrafted
service rules which were applicable to all classes of temple servants. Hven
for the dancing girls, Rajaraja specifies proper qualification (Yogyrahyirup-
par). The due qualification for a dauncing girl, according to the Natya
sastra of Bharatha is that “she should know all aspects ot music and must
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be a musician herself. ¢She must know all aspects of dance and must be
young and beautiful. She should never be lazy but must constantly be
practising her art.”

It was stipulated that in case of death or migration to other places,
the immediate descendant or relative may do the service (what we may
call hereditary right) but one who has not got the proper qualification can-
not perform the duty. However they were given the right to choose a
duly qualified person and get the duty done through him or her. The
provigion was made as a service security for the descendants of the temple
servants. If qualified persons were not available, the temple administra-
tors reserved the right to appoint a qualified person. This clearly shows
the emperor’s interest in the welfare and security of the families of the
temple servants; at the same time, there was no question of any here-
ditary right without due qualification.

A dancing girl in the temple got a monthly emolument of Rs. 800.
This is in addition to free quarters and an award of annual cash some-
thing in the nature of a bonus. Monthly remuneration of others are the
dance-masters who were males, got Rs. 1600. The superintendants for
the dancing girls, and the chief instrumentalists got Rs. 1600. Other
musicians and instrument players got Rs. 1200. Singers of Vedic as well
as Tamil hymns got an equal wage of Rs. 1200. A Vina player got 1400.

Wages for the other services are equally interesting. A washerman
tailor or barber got Rs. 800 per month. A jewelsticker’s wage was Rs. 1200,
The architect whose name is given as Rajarija perumtaccan, (obviously
the sthapati who built the great temple) got Rs. 1200 and his assistant
Rs. 600. The minimum wage in the temple was Rs. 400 per month.

To protect the temples and its valuables there were more than 125
watchmen. They were selected by various villages and took guard in
rotation. KEach watchman was paid Rs. 800 a month. In addition they
must be paid a travelling allowance from their village to Thanjavur, when
they have to go for their turn and also daily allowance during their period
of duty.

For the purpose of providing various offerings, Rajaraja, his sister,
queens, his commanders, soldiers, village assemblies, merchant guilds and
even ordinary servants endowed properties in kind and cash. When cash
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was endowed, the cash was not allowed to be locked up in the temple
treasury but was put to productive use. They were taken on loan by
recognised institutions like the village assemblies or the merchaut guilds,
the village assemblies investing them on agricultural operations and the
guilds for commercial purposes. The investments yielded an annual

interest of 121 percent. N

For burning lamps, goats, cows or buffaloes were gifted. For main
taining one perpetual lamp, 96 goats, or 48 cows or 16 buffaloes were the
fixed rates. If one goat’s value is taken as Rs. 100 (cow Rs. 200, buffa-
loe 600) in modern currency, about Rs. 10,000 would have to be deposited
for offering a lamp. One kasu of Rajaraj’s time fetched three goats.

Temple properties—both land and cash-were entrusted to people of
proven honesty and Integrity; there was not much disparity between the
wages of various temple servants and that their pay structure was not
only attractive but also on rational footing.



SRIRANGAM TEMPLE UNDER KULOTTUNGA-I

Introduction

The life of the great Vaishnava saint Ramanuja is intimately connec-
ted with Srirangam temple. The then Chola ruler, is said to have per-
secuted Ramanuja, which compelled him, to go to the court of the Hoysala
ruler Vishnuvardhana in disguise, and after the death of the Chola ruler
returned to Srirangam. Ramanuja’s date of brith is placed in circa
1017 A.D. that is in the reign of Rajendra Chola-I. If that be so, the only
Chola ruler who could have persecuted him, would be Kulottunga L
Till recent times Kulottunga was believed to have ruled for fifty years
(1070-1120). Recently the Tamilnadu State Department of Archaeology
has found an inscription which gives 56 years of rule to Kulottunga IL;*
50 he should have reigned atleast upto 1125 A.D. The legend of Ramanuja’s
persecution in the hands of the Chola ruler, portrays the Chola as an
antagonist of Vaishnava faith.? It would therefore be interesting to
study the condition of Srirangam temple under this Chola ruler. This is
only a study of the temple under Ramanuja and does not attempt to
solve any problem connected with the life of that immortal saint, But

this study should necessarily be borne in mind while studying the life of
Ramanuja, for it is necessary to know whether the Srirangam temple in

any way suffered in the hands of Kulottunga.

This study shows in no unmistakable terms, that the Srirangam
temple suffered in no way during the reign of Kulottunga I. Among the
Chola inscriptions found in the temple, by far the largest number, are
in the reign of Kulottunga I. Among the 105 Chola inscriptions recorded
in the temple, as many as 65 epigraphs are in the reign of Kulottunga I
and 14 inscriptions are dated in the -reign of Vikramachola, Kulottunga’s
son. That means, the temple has received maximum benefactions, during
Ramanuja’s sojourn at Srirangam. (between 1070 to 1125).

1. Dharmapurai District, Salivaram inscription, T. N. L. 17/1976
. 2. Guruparampara
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Kulottunga’s inscriptions are found from his very first year to the
end of his reign. Even among the 65 inscriptions, nearly 1/3rd of them
are dated between Kulottunga’s 40th and 50th years; that is the period
when Ramanuja is said to have been persecuted. Suffice it to say that
the picture that emerges from the epigraphical study, is that the period
of Kulottunga I, was the most prosperous period for the Srirangam
temple under the Cholas.

Kulottunga’s Personal Devotion

It is of great interest to note that on pusam, that natal star of
Kulottunga I, special festivals were instituted in the temple every month.
In 1110 A.D. (46th year) Kulottunga himself purchased certain lands at
Sriudavur, which were under #irappu tenure and converted it into a
devatana iraiyily, by paying a lumpsum amount and arranged for special
festival, sacred bath and offerings on the day of p#@sam, his natal star.
The special offering began from the 40th year of the King.! Another, but
fragmentary epigraph refers to pusatirunal of Kulottunga performed
every month.2  This shows Kulottunga’s intimate conmection with the
temple of Srirangam. Two.of the records, are personal orders of
Kulottunga, making certain modification in the land tenure and taxes
in favour of the temple. One of the queens of Kulottunga Loka-
mahidevi, was a great patron of Srirangam temple. Her officers bought
some lands and made a gift of them to the temple at the request of one
Narayanabhatta.? Another royal lady, Tennavan Mahadevi, the queen of
Rajendra (probably Rajendra II) made provisions in the temple for the
expenses of certain specified festivals in Kulottunga’s reign.* She is
called Rajarajan Arulmoli alias Tennavan Mahadevi the queen of Rajendra
deva. in another epigraph® also gave money for giving alms to
devotees. These royal involvements in the temple show the keen interest
taken by the Chola ruler in the Srirangam temple during the life time of

Ramanuja.
That Sriranganatha was called Pallikondaruliya Anantanarayana-
swami, in the reign of Parantaka I, (10th century a.p.) is mentioned in

1. A.R.E. 261-1947-48 4, A.R.E. 125-1947-48
2. " 168-1951-52 5. ' 126-1947-48
3. . 8-1948-49




one of Kulottunga’s inscription.! In Kulottunga’s time also, Sriranga-
natha was called Ananthanarayanaswami.?

Thiruvaymoli Hymns

It is well known that the sacred hymns Thiruvaymoli of attracted
great attention in many temples and Ramanuja is said to have had a
great hand in propagating this practise. Two inscriptions of Kulottunga
refer to provisions made for singing, Thiruvaymoli hymns. The first was
in the 15th year of Kulottunga I (1075 A.D.) which is perhaps the
earliest reference to the singing of these hymnsin the temple. The endow-
ment was made by a Commander-in-Chief-Senapatigal Virachola Munaiya-
daraiyan of Kottur, who gifted 50 Kalanju of gold for that purpose. The
Thiruvaymoli was sung as Palli eluchi. It is of interest that the endow-
ment was given in the hands of a group of Araiyans, who also had the
name ‘mannar’ added to their names. The other record is dated in the
40th year of Kulottunga I (1110 A.D.) and refers to a gift of land for the
recitation of Thiruvaymolsi.

It must be noted that the name of Ramanuja does not occur either
in the epigraphs of Kulottunga I or his predecessors. In fact the first
reference, so far as I could see, occurs in the 5th year of Rajendra
Chola 1TI 1250 A.p., nearly 125 years after Ramaéanuja’s demise. The
inscription refering to Ramanuja also does not mention the great teacher,
but refers to a land of Ramanuja (rrwrsger & Hmisegiy).

Srikaryam

During the reign of Kulottunga I, four officers held the post of
srikaryam in the temple. In 1075 A.D. (the tenth year) Bhuvana Narayana
Muvenda Velar was the srikaryam. From the 20th year (1096 to 1110 A.p.)
to the 40th year, one Viravidyadhara Miuvéndavelan hold that post. His
surname was Siralan Thiruchirrambalam Udaiyan. While Nitya Vinoda
Miuvendavslar hold the post in the 44th year, a certain Narayana Bhattan
is also mentioned as the srikaryam, but the date when he hold the post is
not known as the regnal year is lost. While the last mentioned seems
to be a Vaishnava Brahmin, the other three were Miivenda Vélars, which

1. A R. E 18-48-49 2. A.R. E. 120-47-48
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indicates that the persons who hold this important post of (Chief
Administrative Officer), Srikayam may belong to any caste. '

Flower Gardens

More than ten new flower gardens (nandavanam) were raised during
the 30 years from 1085 A.p. Three of the gardens were endowed by
ladies, one of them being a Pandya princess. A land was purchased at
the instance of one Nishadarajan, and endowed for raising a flower
garden in the name of the Pandya Princess, Neriyan Madevi. Provisions
were also made for the servents. A ¢ Gunavalli nandavanam > was
raised by a lady Gnanavalli alias Kadavur Udaiyal, by purchasing a
land which was lying follow for over one hundred years, due to floods in
Kaveri.!” A lady Siriyandal Sani, daughter 0f Atreyan Damddara
Narayanan, and wife of Tayanambi Piran, raised a flower garden in
1115 A.p.2  Thirumalavadi Udaiyan alias Rajavallabha Pallavaraiya.
Atkondavilli of Adanur, Neriyan Muvendaveélan alias Vedavanamudaiyan
are other donors who raised new mandavanams. A husband and wife
have endowed two flower gardens in their name. The male member was
a Commander, Senapati whose name was Taliyil Madhurantaka alias
Rajendra Chola Kidarattaraiyan and his wife was Rajakesarivalli,
Provisions were also made for the two servants to maintain the
garden. Another Senapati, Ilangovélar, purchased a land and gifted a
nandavanam.

Floods in Kaveri

Over nine inscriptions refer to floods in Kaveri which laid waste a
number of lands. One inscription says that the land was uncultivable for
the past 50 years on account of sand silt, thrown by the overflow of the
river Kaveri, ® Four inscriptions state that* the lands were lying waste
for over one hundred years and the others state, that the lands were
follow for long, due to sand silt thrown by the overflooding of Kaveri.
Generally, the Chola records are accurate. Tf we take the years 50 and
100 years recorded as mearly accurate, it would indicate that

1. A.RE. 112-47 2. A.R.E. 15-48 3. AR.E. 118-49
4. " 112-48, 1231-47-48, 119-47-48, 130-1947-48
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overflooding of Kaveri has occured atleast twice in hundred years,
causing considerable damage to the fields and crops. That means Kaveri
has flooded disasterously in the reign of Rajendra I and earlier in the
reign of Uttamachola. The villages which were flooded like this were
Karkudi in Vilathurnadu, Karaikkudi in Vilanadu, Turaikkudi and
Tandarai. These records also show that considerable attention was paid
to the reclamation of sand silted, lands along the banks of river Kaveri in
the time of Kulottunga.

In Tandarai, one Veli of such land cost one kasu.® In another
case 4 Veli of land was bought for 220 Drammas.?

Eight kalams of paddy per wveli of land was levied per annum by
the temple treasury. In another inscription the quantity is not given.
The lands were purchased by the individuals and brought under cultivation
and paid certain quantity to the temple treasury towards the maintenance
of the garden. All the lands sold, belonged originally to the temple but
became waste lands due to inundation. Certain officers of Kulottunga’s
queen Lokamadavi, bought such lands, on behalf of the queen and brought
them under cultivation. The lands were bought free of all taxes for the
first five years from the year of purchase and there after to pay some
specific quantity to the temple treasury. This was an inducement to the
new cultivator: We have noted that one Veli of sand-silted land was sold
at one Kasu per Veli in Kulottunga reign. But in the reign of the same
ruler (1085 A.D.) one veli of land was sold for twou kasu,® which seems
to be the value of a cultivatable land.

Land tenure

There are three interesting records in the reign of Kulotunga relating
to land tennre. In the year 1084 A.p, Kulottunga ordered certain modifica-
tion in the levy of paddy to be paid to the temple treasury. In 1110 A.D,
Kulottunga ordered the conversion of a tirappu tenure on certain
lands at Sirudavur into a devatana tenure by payment of certain lumpsum
and utilise the same for the sacred bath of deity. The third transaction
relates to a village assembly. The Perunguri Sabha, (village assembly)
converted a iraiyili tenure (tax free tenure) into a ¢rai kaval tenure in

1. A.R.E. 118-47-48 2. ARE. 108-47-48 3. ARE 114-47-48
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1072 A.p. and for 40 years it continued to remain an iraikaval tenure.
But in 1114 it was again reconverted into a iraiyili tenure.’

There is an interesting insecription which deserves mention. The
Sabha of Chandralekhai Chaturvedimangalam (Sendalai) borrowed 400
Kalanju from this temple in the year (916 A.p.) of Parantaka Chola, but it
did not pay the interest till the 10th year of Kulottunga I, for 165 years.
The Sabha sold 6 Velis of land towards the interest on this sum, and the
land was designated as Poliyuftuparru (i.e. land to pay interest).

One Thiru. Anandamurti Aruldlan alias Virarajendra Pallavaraiyan
bought a land and constituted it as a brahmadeya called aindambakkilan
brahmadeyam after his own name in 1094 A.D. Another land gift was
endowed by Vandalanjeri Udaiyan Vellalan alias Vanakovaraiyan of
Thirunaraiyur. The proceeds were to be utilised for the sacred bath of
the deity on the day of Ekadasi. The donor comes from the same place
Vandalanjeri, from whbere Karunakara Tondaiman, the general of
Kulottunga, who conquered Kalinga on behalf of his ruler hailed from.
The Vanakovaraiyan was second in command to Karunakara Tondaiman
and accompanied him to Kalinga. He is celebrated along with
Karunakara Tondaiman in Kalingathupparani of Jayamkondar.

Devoted Chieftains

The following are the chieftains who took keen iuterest in Srirangam
temple in the reign of Kulottunga.

Adittanar alias Kadavaraya®
Villavarayar?
Sadaiyan Sendan*

o=

Parthivendra Brahmadirayan®
Kaduvangudaiyan Adithan Thiruvarangadévan alias Virudaraja
Bhayankara Vijayapalan®

[
.

o

Rajendra Muvendavelar’
7, Ponnambala Kuttan alias Kalingarayar®

1. A.R.E. 22-48-49 2. A R.E 9-48-49 3. A.RE. 23-48-49.
4. ' 20-48-49, 5. " 106-47-48. 6. ' 108-48-49.
7 " 168-51-52. 8. " 131-47-48.



8.
9,

10.
11.
12,

13.

14.
15.
16,
17.
18.

19.

73

Isvarakulakala Brahmargyart

Rajendrachola Adiyaman alias Araiydn Sevan
Udaiyar Karanai Vilupparaiyar?

Thiruma lapadi alias Rajavallabha Pallavaraiyan,?®
Neriyan Mivendavelan alias Vedavanamudaiyan*
Nishadarajan®

Rajendra Chola Mahabalivanadhirajan®
Thiruvanantamtrti Arulalan alias Virarajendra Pallavaraiyan’
Kottur udaiyan Araiyan Rajendra Cholan®
Rajendra Chola Munaiyadaraiyan?®

Karanai Vilupparaiyar!®

Atkondavilli of Adanurt!

Devoted commanders

Besides the above chieftains mentioned, six Commanders of

Kulottunga I, are seen actively promoting the interest of the temple and
endowing lands to the temple. They are:—

1.

Senapati Rajanaravana Munaiyadarayan alias Kottir udaiyan
Arajyan Rajendracholan'?

Senapati Kulasekarakon!?

Senapatiyal Taliyil Madurantakan alias Rajéndra Chola Kidaratta-
raiyar!4 :

Senapati Tlangovelan's

Vandalanjeri Udaiyan Vellalan alias Vanakovaraiyan'e

Kotturudaiyan Ayarkolundu Chakrapani alias Senapatigal Virachola
Munaiyadaraiyan.!?

S NN

A.R.E 130-47-48 7. A R.E. 335-52-53 13. A R. E. 304-53-54

" 133-47-48 8. " 67-51-52 14. " 3-48-49
" 123-47-48 9. " 132-47-48 18. " 136-47-48
" 109-48-49 10. v 131-47-48 16 " 210-51-52
» 114-47-48 11. " 2-48-49 17 ' 61-1892

. 3-48-49 12. y 167-51-52
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Among the above commanders the last mentioned was a Vellala,
while Senapati Kulasekarakon was a shepered, who had risen to the status
of a commander.

In the reign of Kulottunga, the names of certain measures used in the

temple are preserved.

1. Pallikondan Marakkal!
2. Rajakesari measure?

An inscription refers to the existence of a Srivaishnava Varyam.

There is an interesting record dated in the reign of Kulottunga. Tt
refers to arrears amounting to 940 kasu. payable by some individuals to
the temple treasury. An Officer Rajéndrachola Mavendevelar is said to
have enquired into the case and settled the amount. One of the
individuals involved in the case seems to have served a period of
imprisonment (Sirai Irundu).®>  Another record of interest refers to the
coin Drammas. Four velis of land (fallow) were bought for a sum of two
hundred and twenty Drammas. The Drammas is probably the name
derived from Darchmas of the Roman coinage.*

Another interesting record refers to one Thiruvarangadevan who
was a barbar (ambattan) as a signatory of a document.

Conclusion

The study of Srirangam epigraphs of the time of Kulottunga-I the
personal interest of the king in the temple, the devotion of the queens and
their endowments, the provisions for the recitation of Thiruvaimoli twice
in the same reign, the endowments of flower gardens the reclamation of
silted lands, institution of festivals etc., show a period of great activity
in the temple, and its prosperous condition, which is totally at variance
with the popular notion and beliefs. This makes us to appeal for a
scientific study of the subject.

1. A.R.E. 109-48-49 3. A R.E.168-51-82
2 " 32-48-49 4. ,, 108.47-48



A JUDGEMENT OF THE CHOLA PERIOD

An inscription recently copied by the Tamilnadu State Department
of Archaeology throws some light on the administration of Justice in
mediaeval period. The epigraph comes from the Agnisvara temple of
Tamaraippakkam and belongs to 11th century A.n. It is dated in the
reign of Rajendra Chola II.:

Brief History

The history of the case is briefly as follows. Two brothers of a
family quarelled among themselves. The elder brother slapped the
younger who retaliated and as & result the elder died. The father of
them, took the case to the guild. The guild enquired into the case and
delivered the judgement. '

The brothers who quarelled and their parents belonged to the Vellala
community. The Vellalas had their professional guilds called Chitramgls
Nadu. The Chitramsli guild, had its own prasasti like the rulers and
geems to have derived constitutional authority to deal with matters of
their own group. This particular guild was named after the ruling monarch
and was called R@jendra Chola Chitramgli Perukkalar. The proceedings
of the enquiry are recorded in the form of questions and answers.

Translation
Hail prosperiry

The fifth regnal year of Parakesari Rajéndra Chola deva, who was
pleased to be seated on the heroic throne, having performed victory
anointment, defeated Ahavamalla at Koppam on the banks of Peraru;
captured his war elephants, horses, women and treasures; and also
captured Irattappadi and Lanka.

The Chitrameli who are Bhumidevi putras (the sons of the earth) and
born of the four varnds, order thus for the well being of all the worlds.
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We the Chitrameli Perukkalar (the guild), the sons of Mother earth,
striving for the growth of dharma and fame, and for the removal of
Kali (the dark age), holding the sceptre of Justice as God, and administer-
ing the Chitrameli dharma, which echoes in all the directions heard the
Vellala, Talik Konnavan of Tarupperu, residing at Kannapura, in
Putanalappadinadu, which formed part of Selururnadu, south of
Pangalanadu, who came and represented:—

‘When my son Sankarattadiyan and my son, Periyan were quarelling
among themselves, the elder brother, out of spite beat the younger and the
younger returned the blow. The elder died by the blow of his younger’.

We enquired:—
Have you any other children apart from these two’.

He replied:—
‘No. T have no other children. Only myself and my wife, the mother of
these sons are alive’.
We enquired, _
«Have you any property "’?
He replied,
¢« No property what-so-ever ”

We order
g

Since a family has fallen into troubles, and as there was none to protect
them and as they own no property, he (the younger son) should provide
for half of a perpetual lamp, to Lord Mahadeva of Thiru Agnisvara, in
Thiru Tamaraippakkam. He should protect the aged father and mother.
Having examined the course of justice (dharma) we order that he need not
suffer capital punishment on account of this. This is a suddha patiika.

Having examined this we order that he need not be attached any fur-
ther for this.

This is the order of perukkalar. One who challanges the validity of
this order, will be a sinner against the periya nddw. This is the signature
of chitrameli nattw bhatta. The Vellala, Kilavan Kesanpadi of Peram-
banur, residing at Kurappakkam in Mandaikkulanadu, give my eonsent to
this (decision).
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Sekkilan Attimallan Siralan of Ilattiir, agree to this.
I, Kilavan Arri Kdava]lén of Tamaraippakam, agree to this,
I, Vellala, Kutteran Porkali of Ilankadu, living at Vayallamur, agree

to this.
I, Savala Kadadi Manikandan of Kiranur agree.
I, Maravettan Irungdlan of Ganganallur in Padanadu agree.
I, Vellalan Nakkan Periyan of Varanur, living at Tacca Talanapadi
agree.
Satanta Mulan Kutteran of Kalikkorrappadi agree.
Vellala, Ananta Prithivi Karumanikka, of Somasippadi, agree.
Sevaran, Chitramelinadu Udaiyan, of Pallikalnadu of paramandalam.
Thiruvaludingdan a Brahmana, of Bharadvaja gotra drafted this
Pattangu,

-

] fonmy ] ]

This is my signature.”

Conclusion

The following points emerge from the study of the above document.

The ancient Hindus recogunised the authority of the professional guilds
to settle matters of dispute. Bhrigu, recognises 15 kinds of courts among
which courts presided over by professional guilds was also one. These
courts are held by some authorities, as purely arbitration courts with no
authority to try serious cases of crime relating to violence, theft etc.!

In the case under study the professional guild chitrameli periya
nadu enquired into the crime. It shows that by 11th century A.p., the
arbitrary powers of guild have extended even to try serious crimes like

murder.
The second point of interest in this inscription is the proceedings

recorded in direct speech. The dharma sastras make it clear that the
statements of the parties should be written as uttered by them and in

their very presence.

The third point worthy of note is that for such crimes as murder, the
punishment prescribed seems to be the capital punishment though this

1. Ancient Hindu Judicature p. 9
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was not awarded in this case. But the statement in this record ¢ He
need not die for this’”’ shows that capital punishment was prevelant dur-
ing that period. The guild, in this case, took a sympathetic view of the
case. The parents neither had property nor children or relatives to look
after them. So the guild considered it sufficient if the offender was punished
to burn a perpetual lamp in the local temple by paying certain amount
which incidentally also served as an expiatory rite.

< The association of penances with punishment for crime, is itself
a recognition of the distinction between the reparation or compensation
aspect or the punishment or reformation aspect. According to the
svadharma theory, a crime being a deviation from the offenders
dharma involved not merely harm to society but also degradation or loss
of caste to the offender and thus made him (1) unworthy of social
communion and (2) unfit to perform spiritual acts. Hence arose the
necessity for expiation ’.?

In coming to this decision, the guild says that they have deliberated
on the provisions of dharma and arrived at the judgement. There is.
certainly a human touch to the case and the society cared more for the
human values is evident in this case.

The guild also gave this charter as a suddha pattika purificatory deed.
visuddhi patra was a document awarded to a party who underwent
certain pnrificatory ceremonies for some offences’.® The charter also
includes two clauses (1) The offender should not be attached any
further for the same crime and (2) one who challenges the verdict is a
sinner against the guild’. These two provisions were intended to assure,
social equality and punishment for those who spokeill of him. Such
documents were given in written form as well as prescribed in
dharma sastra, is worthy of note.

The deed uses the word pattangu for the judgemenﬁ. The scribe, who
wrote the document was a brahmin, writing under orders of the guild.

The deed is a document of the visuddhi patra class, throwing valuable
light on the administration of justice during the chola period.

1. S. Varadachariar ‘The Hiudu Judicial system’’ Lucknow 1946-p-218,.
2. Ancient Hindu Judicature p. 109.



A SOCIO - POLITICAL COMPACT
OF THE CHOLA PERIOD.

 An inscription, dated 1258 A.n. from Chengam in North Arcot
district throws interesting light on defections from parent party, the steps
taken by the society to deal with the situation and the socio political
compact entered into by the society, which falls within the category of
Sthithi or Samwvid patra of the dharma sasirds. The case as recorded
in the inscription is briefly as follows, Karikalachola adaiyur nadalvan
was ruling the territorial division Adaiyur Nadu, which comprises the
present Chengam area. He was faithfully assisted by his brother
Narasinga. But three sons of this Narasinga, whose names are given as
Periyaudaiyan, Arasagal Nayan and Amattalvan, left the parental party
and joined the opposing party headed Karuppakkatti Nayaka. This was
considered a crime against the crown and also betrayal of the country
(Rajadroha and desa droha: Engal Nayanmarkum Engaluklkum pahasi tedi,)
This situation has to be met firmly. All the representatives of the
territory, which included territorial commanders, legal professionals,
soldiers, commanders, the members of the merchantile guilds, accoun-
tants, revenue professionals, artisan guilds, agricultural guilds, hunters,
brabmins and members of all the communities and castes including
Paraiabs, Panars, Sakkiliyars, and others whom we now call
Harijans. The inscription after detailing the representatives of all the
castes, states specifically the entire community beginning from the highest
caste to the lowest caste assembled. The assembly first decided that an
opportunity should be given to the defectors to return to the parental
party and so sent a written letter to them mentioning that they will be
forgiven for their faults if they return to the parental party. They were
assured that there will be no need to hesitation for fear of victimisation
and some prominent members even gave a surity for the safe treatment.
But this reconciliatory move was rejected and the defectors joined the
opposing party which was despised.  (veruppanaperudane kudi).

Now having offered an opportunity which the defectors refused, the
assembly took far reaching decisions which are carefully recorded in the
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inscription. Some of which are worth mentioning. The defectors were
declared betrayers of the country. They were betrayers excommunicated
and listed among those deprived of their wives. Neither those three nor
their descendants would be allowed to enter the territory. The assembly
should have no track with those who joined with the three or gave them
assylum and those who joined would be considered, defaulters against the
state and would meet with capital punishment. The ladies who agreed to
marry or live as concubines of the three or their followers to be punished.

This interesting decision of the entire territory was taken in front of
the Pidari temple of the village on a Tuesday after sacrificing goats and
offering special worship. This decision of the assembly is called Nilaimar
Pramana in the inscription.

The decision is in confirmity with the dictates of the ancient dharma
sastrgs. According to Vyasa and Prajapati, there are ten varieties of
written documents prepared by the agreeing parties, which will form a
gource of evidence in the case of future disputes. Such written docu-
ments are called lekhya pramana, one of the three evidences in law
disputes. Among the three varieties of documents, the agreement
entered into between merchants, townsmen and other collection of indi-
viduals, fixing a certain mode of conduct among themselves, is called
Sthitipatra. According Sukraniti the same is called Samvidpatra, which is
taken to protect the integrity of the country.

Gramah, desah ca yat kuryat
Satya lekhyam parasparam,
Rajavirodhi dharmartham

Samwvit patram tad ucyate’. —Sukra nidhi

Tt is interesting to note that the same legal term used in the dkiarma
sastras as sthithipatra is found in this 13th century inscription, (in its
Tamil form) as nilamai pramana. It must also be mentioned that at
the time of this record ia 1258 A.D. the chola imperial power was shaken
and there was real external danger for the territory which made the whole
community to raise as one man and deal firmly with the defectors
to safeguard the interests of the country.
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Translation
Hail prosperity

In the expired Saka era one thousand one hundred and eighty, in the
month of Avani (Simha), the dark fortnight, trithiyai (Third day) Sunday
when Revati was the star, the (people of) foot hills, hills, nadus, falling
within........ to the west of the river Eliyara, in Adaiyurnadu and
Nadus inclusive of hill and nadus falling within the territories to the east
of Siningai and west of Muvarai Venra Nallur in Tenkarainadu, the
inhabitants of Nadus falling within these two banks who included Nattars
the Nayaks of these Nadus.

Administrators of justice

Pillai mudalis

individuals

Commanders of the army

the leaders of individuals

the paid soldiers

Kontaviccadira

the Tenparrunattar of Naviramalai
Nattu Mudalis

the Nattar of Vadamalai

N attumudah and people of various communities
the Malaiyalas of the foot hills (hills tribes) Malaiyala Mudahs
the Mudunir Malayalas.
Malaiyaran Mudalis

Chettis

Vanigas (business men)

Kanakkars (accountants)
Karumaperum pannattavar
Pannattu Mudalis

Porkorra Kaikkolar

Andar

Sivabrahmanas

Manradis



Uvacoars

Vadatalaingttar of Tenkarai.

The Nattars of Tenmalainadu

Pulavars

Pannuvar

Nyayattar

The twelve Panimakkal

Perum Vadar (hunters)

Panars

Paraiyars

Parai Mudali

Sakkilis

Irulas

People belonging to all these jatis beginning from Brahmin the highest, to
Arippan the lowest

we entered into this perpetual compact (nilaimai pramana)

When our ruler Amattan Karikala Chola Adaiyur Nadalvan, was pleased
to rule, obeying his orders, his younger brother Nayanar Narasinga
panmar was pleased to follow his steps

Periudaiyan, his brother  Arasaga nayan, the sons of Nayanar
Narasinga panmar, joined with Karuppakkatti Nayaka, and lived in
enemity, with our ruler and us

We pardoned their misdeeds, sent a written letter with a seal of authority,
promising a surety of safety and removing their fears, invited them to
come back

They refused to receive the letter, and became enemies of our ruler and
ourselves and joined with the opponents whom we despise

and since these opponents belonged to the side of Prithivi Ganga

We declare that Periudaiyan, Arasagal nayakan, and their younger
brother Amattilvan, as Rdjadrohi and Nattudrohin (traitors of the
King and traitors of the country)

and excommunicate them in the company of those deprived of their
wives

The sons who are born through the daughters of Prithvi Ganga, married
to our rulers, will not be recognised as rulers of this land

Only the other sons are entitled to rule as in days of yore
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So long as the hill and earth remains, we and our descendents will
not allow this Periudaiyan, Arasaganayan and their brother
Amattalvan, to enter this territory. We will not give assylum to these
fellows

We will not join those who give assylum to these fellows

Neither we will say that they belong to this country nor will we join those
who say that these fellows belong to this country. We will declare as
traitors of the crown those who send letters to these fellows, give
protection, or speak to the people of their camp, and pierce them like dogs
and pigs

We will severe the nose and breasts of the wives of these fellows

We will do the same to the girl who goes to live as concubine with these
fellows

We will send out servants and kill the persons who goes our to their side,
All of us including the village of Nandimangalam, give this Nilaimas
Pramana as per our surety bond

If we fail to act like this or act contrary to this vow upon Vallavaraiya
He (who acts otherwise) will be considered a co-habiter with his own
mother

(If we fail) we may be considered as those who give their own wives to the
Paraiahs, who pluck grass to the horses of real traders

If any one acts against this deed, he will receive the same treatment
meted out to a goat. cut on a Tuesday, in the temple of Goddess Jayam-
konda Nacchiyar

We drafted this nilaimai promana (the perpetual compact) after cutting a
goat in the temple of Jayamkonda Nacchiyar (on Tuesday, equal unto
Panchami, 23rd day in the month of Simha) after offering worship

We all the members also got this stone lnscrlptlon engraved in the temple
of Lord of Edavanturai

One who acts against this stone inscription, will incur the sin of stabbing a
Cow, in between the Ganges and Kumari

As instructed by the members of all tke nadus, I Nattacharya inscribed
this epigraph. This is my signature’

Sthithi patra

This inscription is thus an example of sthithi patra of the dharma
sastras



A 13th CENTURY SALE DEED
ON RIGHTS OF WOMEN

An inscription dated in the third year of the Pallava chieftain
Kopperunjinga, found in the Tillai Amman temple, Chidambaram throws
valuable light on land sales and the right of inheritance of women in 13th
century A.D. It records the sale of a land belonging to & family of seven
members to another individual. The deed records the names of sellers
the names of the purchasers, the area of land, its boundaries, the price,
the process of transactions, the persons who drafted, and the signatories.

It was brahmin family, of Kausika Gotra, residing at Tillai, that
sold the land. It consisted of seven members which included the
widowed mother, two sons, two daughters-in-law and two grandsons.

Their names are given as

Sendan Datta, the widowed mother.
Pancakshara deva.

Pillaiyandi, his wife.
Thiruchirrambala mudaiyan, their son
Sendan (Panchakshara’s brother)

His wife, Thirukka lippalai.

qS ok w0

Their son, Tillai Nayakan.

Panchskshara deva was the then head of the family and was the eldest
son and his name is mentioned first.

They originally belonged Vellarai, probably the village of the same
name near Trichy. In mentioning their name, the record, gives the native,
place gotra, father’s name and the proper name in order. While mentioning
the names of three women, the mother and two daughters-in-law, the record
gives additonal information. It mentions that the male members stood
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as guardians of the women. The eldest son is mentioned as' the guardian
of his wife. The record specifically mentions that < having so and so as
guardian of ”. Speaking of the mother, the record says, “Sendan Datta,
the wife of Thirucchirrambalamudaiyan of Kausika gotra of Vellarai, and
the mother of Pancaksharadeva, (the son of Thirucchirrambalam
udaiyan, of Kausika gotra, from Vellarai,) who was her guardian.

Qeverarenp soyPwenr SR D DDLU WP ILITE LICHFA Tl
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Mentioning his wife the record states ¢ Pillaiyandi of Thirukkalippalai,
the wife of this man who is her guardian ”.
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The record similarly refers to the other daughter-in-law as well.
From the above, few points become clear. The gotra name is not
mentioned for the women. Since they entered their husbands family,
probably they now belonged to their husband’s gotra. But the name of
the woman’s father is mentioned, such as Datta, the daughter of Sendan.

The record then says that,

«This is a sale deed document given by us to Sivan
Thirucchirrambalam udaiyan of Kaundinya gotra ”

The document calls it in tamil nila wilat pramana i. e. (Bhuami
vikraya pramana in sanskrit). It may be mentioned that these are terms
"~ used in dharma sastras.

‘The next part of the deed says,
‘We made a sale to the above person and gave a written receipt on the
26th day of the month Jaiona this year and on this day (4th day of the
month of Mesha) give this deed.

The land situated within these four boundaries, which includes
nattam, tank, excess and shortage, amounts to seven ma (of land). We
agreed on a sum of 23,000 current coins, as the sale price, and receive the
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same in lieu of this seven ma of land, which includes fruit bearing trees
like coconut, tamarind and others, and tank, inclusive of canal irrigation
and lift irrigation and sell all the ownerships and rights as found in the
original documents’.

It is interesting to mention that where ever quantity or amount is
mentioned in the deed, the same is written both in numerals and letters as

7 ma, seven ma.

The record uses two legal terms in tamil (a) virru vilai taravu ittu
eluti kuduttu, i.e. having sold, gave a written (price) receipt (b) wilai
pramanat tittw eludi kuduttal i.e. making this a valid written sale

document.

From the dates mentioned, it becomes clear that the sale was agreed
to and money was obtained for which a written receipt was given. Eight
days later, the document was drawn and issued in writting.

The detailed boundaries of the land sold are also recorded in detail.
The record then reads,

‘We the above mentioned members, have received this 28,000 coins,
inclusive of incidental expenses, after showing to the village ‘record office,
of sales’ and sold it to Sivan Thirucchirrambalam Udaiyan, to whom we
issue this valid sale deed document’.

The record shows that all such secular transactions were done in the
village record office for sales and obviously received regularisation with
the official stamp.

“This will be the final sale price of this land’.
‘@b Hes 5156 @a0m Bl gosTaeb’.

This means a statement was introduced to say that the price
mentioned was the finally settled one and no further claim will be
entertained later. The deed also states that ‘this itself is the final sale
receipt for the price. No other document can be produced in this regard.”
The assertion and repetition of such statements show that the society has
gained sufficient experience in sale of lands etc. and considered it essential
to include statements of built in safeguards, especially from the view-
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point of the buyer. ' If is further attested by the following statement in
the deed. .

‘We hereby pledge our life as surety to remove any impediment or
litigation that arises out of this sale’.

Further the record repeats in clear terms that the sellers agreed
to the final price, have received the sale price and have sold the land
with all the ownerships and rights as found in the original documents.
The record repeats the names of the sellers in detail as mentioned at the

beginning.

The last part of the deed is equally interesting. It says that all the
seven members of the family were present and ordered the sale to be
drafted. There upon the two brothers, and the son of the elder brother,
acted as guardians for the rest of them and got the deed drafted. The
deed was drafted by Dharmapriya of Puliyur who was a karana.

From the foregoing many points relating to landed property becomes

clear.

1. Tt shows that the widowed mother and all the daughters-in-law had
equal right to the family property.

2. It was necessary that all should agree to the disposal of property.

3. The women should be physically present to give their consent.

4. Tt is in the matter of seeing the deed drafted that the male members
of the family acted as guardians.

5. It is seen that the women had equal rights to property but the
transactions were made through the male members.

It is interesting to note that the son of the second brother is

not mentioned during the writing of the document. It is possible

that he was a minor.

7. The village karanattan drafted this deed and it is seen that 1t is a
detailed and accurate drafting.

8. The rights of women and miror sons were safeguurded while selling

family properties.

[«
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This also incidentally prove that there were accurate accounts kept
in the villages regarding individual land holdings and the rights and pre-
vileges attached to them.!

It is in this connection that the observations of A. S. Altekar will be
read with interest.

«The right of the widow to inherit her husband’s property was not
recognised by any Jurist down to 300 B.c. In course of time the opinion
in favour of the recognition of the widow’s right began to grow stronger.
This view has been for the first time advocated by Vishnu at about the
beginning of the Christian era. He defenitely lays down that the widow
shall inherit the whole estate on the failure of sons. About a couple of
centuries later Yagnyavalkya joined in championing the widow’s right”.2

1. S.1.1. Vol. VIII No. 709
9. A writer of the 6th century B.C. observes that is customary to
recognise the proprietary rights of women p- 258:



AN ANCIENT DOCUMENT ON TREATY

The ancient seers on dharma sisira mention among other, a docu-
ment called sandhipatra a treaty between two. countries. An inscription
of 13th century A.p. from Tamilnadu seems to refer to such a sanihipaira.
The inscription is the prasasti (the introductory part of the epigraphs)
the exploits of the ruler of Maravarman Sundara Pandya. The prasasti
states that Sundara Pandya, burnt down the cities. of Tanjore and
Urantai (Trichy) and destroyed many places, gopuras, enclosures, forts,
dance halls and others and reaching Ayirattali (probably in Palaiyarai
the famous place near Kumbakonam) ascended the throne of the Chola
in the Coronation hall of the Chola, Later on proceeded further to
Chidambaram and worshipped Lord Nataraja. Then he reached Ponnama-
ravati, near Pudukkottai and was seated in the manimandaps, from where
he summoned the Chola. The Chola, who ran for his life leaving away his
throne and country beyond the city of Nagari, came to Ponnamaravati
at the summon of the Pandya, paid obeisance to him and placing his son
at the fest of the Pandya, called him by the name of the victor.

The Pandya comforted the vanquished ruler, asked him to forget the
past, gave him back his crown, garland, and palace and gave him a
royal deed bearing the seal (with two fish) and conferred back the title
Cholapati and returned his capital. '

The poiut of interest here is the issue of a written document, bearing
the royal seal giving back the crown. Obviously some form of agreement
had been reached between the Pandya and the Chola, and that a written
document was issued to the other ruler. This may be considerel an
agreement deed generally called sandhipatra in dharma sastras. That in
ancient Tamil country, such agreements between Kings, were committed
to writting and that such agreements also bore the royal seal, is
noteworthy.



A DEED ON -SETTLEMENT OF TERRITORIAL
DISPUTE IN PALM LEAF

Among the many palm leaf manuscripts, both literary and others,
like grants collected by the Tamil Savant U. V. Swaminatha Tyer are
a few records dealing with grant of villages, settlement of disputes
etc. The one now under discussion deals with a dispute and its settlement.
No note is available as to the source or the place from where this was
collected, except a note ‘Kongu’ written by Sri. Swaminatha Aiyar.

The record is dated 1617 A.p. (Kali era 4718) the astronomical data
furnished in the grant are correct and the record may be taken as genuine.

Brief summary of- the record

The two territorial divisions, Kangeyam and Punturai, in Kongu
country, clashed over a boundary dispute in which about forty soldiers
lost their lives on the side of Kangeyam, and about sixty on the Punturai
side. This happened in the reign Muthuvirappa Nayak of Madurai, who
was the overlord of this territory. A royal officer came, with the 24
territorial assemblies of the area, and settled the dispute by demarcating
the boundaries. Both the parties were made signatories to the document.
The present one is the document given by the Panturai Nattar. At the
end of the record there is a statement saying that as the original
dooument was in a bad state of preservation, this copy was made. (The
present copy is on paper).

Translation

The high sounding pedigrees of the Vijayanagar and Nayak rulers are
found at the beginning of the record, the translation of which is not given
here. After the titles, it gives the name of Vijayanagar rulers probably
in order of succession; the following are the names.
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Vakala Bhayankara Raya

Vira Mata Rayar

Mellikarjuna Rayar

Virtipaksha Bhupala Rayar

Vallala Rayar

Praudadeva Rayar

Venkitapati Rayar

Krishna Rayar

Ramadeva

Chikkarayar

Jaggaraya

Ishta Rangalayar (probably Immudi Rangaraya).
(The record then gives the names of three N ayaks)
.Visvanatha

Krishnappa

Muttu Virappa Nayaka

He was the regional Administrative Officer (karya kartha) of the Vijaya-
nagar ruler Rangaraya, and who hailed from Kanchi, was administering
Madurai Pandimandala, Kongumandala and Valamandala, and other
regions, consisting of an area of 200 kadam. He was administering impar-
tial justice even to the forest regions, and was a lover of literature,
music and dance. (The record gives then a few titles to the Nayak,
usually found in the records of the period. They are listed below)

Pleasant like the moon
Resplendent like a sun
Knowledgeable like Agastya
Trutbful like Hariscandra
Resembling fire in punishment
Dharmaraja in horiesty

Bhima in might
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Arjuna in archery

Bhima in Sword fight

Nakula in the science of horse

Udayana in elephant lore

Indra in pleasure

Nrriti in courage and

Kubera in wealth.

Such an administrator protected the world with sweet words and punished
the wrong doer with stern hand; like a mother to a weeping child, afforded
comforts to all lives; possessed all the four virtues; fully versed in the
Thirukkural enunciated by Thiruvalluvar (muppal, i.e. ‘the three chapters;

also was used as a name for Thirukkural), removed the sufferings and
established pleasant life. When Muttuvirappa of such attributes was

ruling so justly, the land:-

There was a boundary dispute between Araccalur in Melkarai Panturai
nadu and Karaiyur, under Radhapuram Sirmai (the modern Darapuram)
of Kongumandalam. Satrkkarai Gaunder pitched his army at Vanjiyan-
gulam. Araccalur pitched its army at Senapati Palayam. There were
frequent fight between-the two. About thirty to forty soldiers died on
the side of Sarkkarai Gaunder.

About forty to sixty soldiers died on the side of Sarkkarai Gaunder.
About forty to sixty soldiers died on the side of Panturai Nadu.
As, clashes were continuing frequently the following people assembled and

settled the dispute.

1. the assemblies of 24 nadus.
2. Timmappa Mudaliyar, who came as a royal officer to administer
Radhapuram Sirmai.

Dakshinamiurti Ayyan, the samprati of Radhapuram
Thiruvali pillai

Ellari Mavuttar, the talattu Servas

Dalavay Thirumalai Nayaka.

Sitta Ravuttar.

N oo ow
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8. Nanjayya Nayakkar.
9. Nainappa Nayakkar and

10. Valarasar of Kolumam

This is an agreement deed, given by all the Nattars of Panturai nadu
who affixed their signatures, in response to the agreement given by
Sarkkarai Gaunder who gave it with his signaturs.

The details of agreement given by all the assembled parties, after
settling the dispute, is in the expired Kali year 4718, equal to the current
Pingala year, the month of Adi, date 12th, the bright fortnight, dasamsi
(10th day) equal to Tuesday.

Timmappa Mudaliyar and the assemblies of 24 Nadus, entered the
disputed land. Timmappa Mudaliyar ascending on an elephant and all the
assemblies mounting on horses, went round the territory and demarcated
the boundary by planting stones.

The following are the details of boundaries:-

The central boundary between Kangeya Nadu and

Araccalur is the well.

To the east of it, is a rock named Sennakkallu.

To the east of it Nallamangapuram village, lying south of the lake of
Valangulam - Kulam

To the north of the lake of Karaiyur forest, Araccalur forest.

To the east of it is the mound Karungal inedu.

To the east of it tamarind tree called Tantukki.

To the east of it lies the rocky boulders from where a person named
Karuntevan of Neduncattu, leaped (probably to death).

To the east of it is Karamadai Kalladukku (boulders) lying to the North .
of Nallakkattippalaiyam and south of iJava nattam.

We the members of the assembly of Nadus give this agreement to
Sarkkarai gaundar, as decided by Timmappa Mudaliyar and the members
of the two territorial assembly. We the following members have agreed
to the above deed.
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Alappicea gaunder of Punturai.
" Mudaliya gaunder of Vellodu
Pirappana gaunder of Nasaiyam
Visvanatha Chinnaiya gaunder of Elumattur
Pattali gaunder of Vettuvari
Potta gaunder of Araccalur.
Tirtta gaunder of Murungai Perundesa.

Sarkkarai gaunder of Anumapalli.

PR w9 e oo

Sengoda gaunder of Kingur.

| add
13

If anyone acts against this agreement, he will pay 1200 pon (gold) to
the palace, suffer the consequent punishment, and lose his boundaries.

This is the settlement.
There is nothing against it.
Vow upon the feet of the ruler.
Vow upon the feet of Timmappa Mudaliyar.
Vow upon the feet of the 24 Nattars.
We will enjoy the boundaries as enunciated in this agreement without
acting against it.
The witnesses to this agreement are.
1. Venavudaiya Gaunder of Tenkarai Nadu.
2. Vella gaunder, Sirriya gaunder, and Bommaya Nayakka of Talaiya
nadu
Kalathi gaunder of Vengala nadu.

Tennir Ananta gaunder of Manal nadu.

Ll

Talaiyanallur Nacchiyappa gaunder of Araiya nadu.

Muttaturayar of Kontalam -

Pallavaraya Gaunder, the Kangeya Manradiyar of Kangaya nadu |
Vijayamangalam Vadamalai gaunder of Kuruppunadu
Chidambara gaunder of Tingalur

10. Velarasi Avinasi gaunder of Pungulikka nadu

© ® NS =
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11. Pidarappa gaunder of Peruntolur

12. TUdaiya gaunder of Kandiyan Koil

13. Macca gaunder of Arcot

14. Soliyanda gaunder

15. Leaders of Satyamangalam

16. Rangappa Nayakkar of Talanjavur who was Sthandhipati

17. Ellarimavallar and Dalavay Thirumalai Nayak who were Talattar
This may be protected by the Lord of Sennimalai. As this deed

was in a bad state of preservation, it was verified and copied by Arasu
Pillai, an accountant of Karaiyur tala.

This may be protected by Lord. Jayankondisvarar. The elders may
forgive (the mistakes in transcriptions).

Alappiccan Mudali ~ Pottan

Pirappanan Tirthan

Chinnaiyan Satakanan and Sengodan
Pattali '

(obviously these were the witness or signatories to the copy)

- From a study of this record a few facts emerge. =~ When the
country passed into the hands of Nayak rulers of Madurai, boundary
disputes between adjacent territories seems to have raised their ugly
heads, calling for official intervention. These can not be considered as
battles, but were more in the nature of skirmishes of nuesense value.
There were royal officers stationed at each sirmai who had the authority
to settle boundary disputes and enforce peace in the region. The autho-
rity of royal officers seems to have been considerable for there was instan-
taneous obediance on the part of both the disputing parties on the arrival
of the officer. The royal officer is called Aranmanai manushar is the
palace person. Other dignitaries mentioned are Talattu Samprati (senior »
accountent of the region) Talattu Sewar (the revenue officer of the
region) and Dalavay.

The deed does not record the enquiring on earlier documents. Tt
simply mentions the settlement and agreement entered into. '
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Tt is interesting to note that the royal officer went on an elephant’s
back and the others followed him on horses back to determine the boun-
dary. karini bhramana is a well known concept in dharma sastras

The record also shows that the chief of Kangeyam was on the one
side and the chief of many nadus were on the opposing side which indicate
that the kangeyam chief was very powerful even in the 17th century.
The document carries two groups of signatories; one of signatories to the
agreement and the other of witnesses. That the Lord of Sennimalai was
held in high esteem is also seen from the record mention has been made
earlier, that this was a copy of an original document which was in bad
state of preservation. The name of the copyist is also given Aftor
stating that it is a copy. The names of a number of persons are mentioned.
1t is seen that these names are those of who were parties to the settle-
ment. It is possible that the original deed was spoiled within few years
of its resistance and during the life time of the same people. It is an
example that such civil disputes were committed to writing and the
settlement carefully preserved. Another interesting point is the reference
to Thirukkural. The ruler Muttu virappa is said to be well versed in the
muppal of Thiruvalluvar. The impact of Thirukkural in our docu-

ment, in 17th century is worthy of note.

This would fall in the catagory of Sima Vivada of the dharma

sastra. According to yagnavalkya:-

Sima vivade kshetrasya Samantas sthaviradayah
Gopah Sima Krshana ye Sarve ca Vanagoearah
Nayeyuhete Simanam Sthala angara tusha drumaih

Setu Valmika Nimnasthi Chaityaih upalakshitam

'fhe kings, commanders, the elders of the territories, cowherds, the
agriculturist, all the hunters and other forest dwellers should jointly demar.
cate the boundaries with earth, ash, heaps of husks and trees, keeping
dams, anthills, mounds, cemetries etc. as land marks.

In the present instance we find the king’s commander, the Nattar’s of
twenty four nadu, the officers of the sthala and the disputing parties were
present and led by the commander, the boundaries were demarcated.
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Among the boundaries mentioned are mounds, trees, wells, rocks boulders
etc., all of which conform to the stipulations of the dharma sastras.

While demarcating the boundaries, the commander and others who
go round the boundaries should wear red cloth and garlands and carry

earth on their head.

Samantah va samagramdh catvaro ashtau dasapi va
Rakta srag vasand simam nayeyuh kshitidharinah

In the present instance there is no reference to wearing of red cloth,
and garlands and carrying earth. It mentions that the commander led the

party and others followed him.

The dharma sdstras also distinguish four types of boundaries (is the
boundaries of a territory, 2) of a village. 3) of a field and 4) of a house site.

Sima kshetradimaryada sa caturvidha
Janapada simd, grama sima Kshetrasima, and grhasima

The case under study falls within the scope of Janapada Stma Vivida
the dispute over the boundaries between nadus. That even in 17th cent-
tury the disputes were settled according to the Dharmasasiras is evident

from this case.

1. Yagnavalkya—mitakshara p. 103



SCHEDULED CASTES, TRIBES AND SLAVES
IN ANCIENT TAMIL LAND - A Study

That all sections of the subjects should be treated as their own
children was the ideal of the Pallava rulers

Tg IS e Al

The cholas went a step further and set out in clear terms in their prasasti,
what they considered their best rule. ‘Every one of the subject should
feol that he or she had a full independent and happy life, devoid of
bickerings or hatreds towards one another’.

‘@eusir sTEHGD DB BTG @ued giourid eTewr flow i g eTebGaur (b safl &
- gefGu auripppard oTei warid WRPHS RPHBUGE T PUHBNBHGD, Q6T D eI 6
Qo &b Gaupeal(s LS war & Per f ddeviph g 75 git-er GFr’,
says the prasasti of Rajaraja I1I. :

That this concept was mnot an idealist boast but the Chola rule
attempted to translate it into a reality is reflected in inscriptions.

An interesting reference, dated, 1258 A.D. (Saka-1180) shows that the
Tribal people and others whom we now designate as schedule caste, had
equal rights with members of other castes in matters of political decisions.
The record relates to a few persons who joined the enemies of their
country. All the people of the territory assembled and took two impors-
ant decisions. 1) They excommunicated the defectors and  2) They
agreed not to give shelter to the relatives or servants of the defectors and
to punish the wrong doers. According to the inscription, the persons who
assembled to take this political decision, included all members of the

territory from, Brahmins to the Arippans,

o yugeuTy g g wowmen b, 50 HEsD QLD LIGTELE N GD QST I TIT & @B LD
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ST b, udelyen® umfwssesd, o eraflle Quah Ga @b LIen MU (THLD,
ueop wpsedsepd, QFsSeluimn, @werdd 2.1 aflihi. H%7 5 gis FrPsepn "’

This included the hill tribes at the foot of the hills, their leaders,
another hill tribes called Mudunir Malaiyalar, Pannadis, hunters, Pulavars,
Paraiahs, Panars, Sakkilis, Irulars besides the Sivabrahmanas, business-
men, commanders, soldiers and others. It is a clear instance, of the
ancient people attaching due importance to the collective expression of
the people in the matter of important political decision. It is also of
interest to note that such important decisions were not left to be taken
by the leaders alone, but the entire people assembled and took the
decision.

Two religious leaders of outstanding eminence, have spelt out their
attitude to the scheduled castes. One is the Saivaite saint Appar, who
lived in the 7th century A.n. For him even the outcaste Pulaiya, eating
beaf and afflicted with incurable leper, is a God, if only he is a devotee of
Siva. The second saint, is Adi Sankara, who was ready to accept any as
of Lord his guru, be he a dvija or a candalo, if only he was a realised soul.
Not that, that the society had no distinction of higher and lower caste. It
was very much there. But the point to remember is that the society
was ready to bow down to any human being irrespective of caste distine-
tion under certain conditions.

The four fold division-an aryan classification was well known in the
Sangam age of the Tamil country. ~But there were also many sub castes,
which was an extension of the tribal grouping than the creation of the
Aryan civilisation. The leather stichers were considered low by birth.!
Puram 170 also refers to drummers who were considered low by birth.
@A piurerar @RS Qadiy wel gribs Qi@ TSl a® b sy’
It is clear that the same puram poems, extol the greatness of Tudiyan,
Panan, Paraiyan and Kadamban as the only kudis, worthy of mention.?

SIQUIGT, LTGTeN, LIED DUIGT, SislbLIGT el e Freiisdmw g syuyfdloGu.

1. @)% eweir-1j pib-83.
2. Puram 335.
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The great Bhakti movement spearheaded by the Saivite saints and
Vaishnavite Alwars, did yeomen service to the uplift of their unfortunate
brothern. The role played by the temple movement can not also be

minimised.

Many of the saints of Saivite and Vaishnavite faith belonged to the
Scheduled caste and tribes. Nandan, Thirunilakanta Yazhpanar and
Kannappan belong to this noble line of saints. They have been held in
such esteem by the society, that they are found represented in sculptures
and bronzes so frequently. The Vaishnavite saint Thiruppan Alvar, a
person said to be of low birth, was carried by the sage Lokasarangamuni

on his shoulder.

According to Periyapuranam the Paraiahs were agricultural labourers
who also used to trade in leather. They were considered outcastes and
not allowed to enter temple premises. But from inscriptions we learn
that some members of their community held respectable posts and have
even made gifts to temples. In an inscription from Thirumuruganpindi
in Coimbatore district, a Vellala is called paraiah. He was called paraiah
Danapala of the Mappulli sub-caste, among the Vellalas.

According to Rajaraja’s inscription, each caste lived in seperate
colonies as in Kammanceri, Paraicceri, etc. They also had separate
cremation grounds mentioned in inscription as Paraisudukadu, Vellan
Sudukadu ete. The Tanjore inscriptions refer to a number of villages
where Paraicceri, Tinddcceri are located. In all these instances we find,

these colonies exempted from paying land tax.

Reservation of certain works for certain castes was the dictum of the
dharma sastras. Apart from the four fold varna system, there were people
of the mixed castes. This division also had two distinctions as the
anulomajas and pratitomajas; the anulomajas being considered superior to
the pratilomajas. The Tamil inscriptions refer to this division and also
the works allocated to each group. There was another distinction in Tamil
country, similar to the anuloma and pratiloma, known as Valangai and
Idangai jati. This groupings though had its own mythological origin,

1. 2B3IS.II. IV.
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seems to have been organised by the crown and resEMtiggg'Q_'jqbs"ﬁas
practised among this groups as well.

Payments were made dcaily, annually or according to contract.
Besides, the workers were entitled to free medical facilities, annual free
medical facilities, annual free supply of cloths, travel and daily allowances
accommodation and annual bonus on festive occasions.

This brings us to another important point namely bonded labour.
The dharma s@stras recognize five catagories of servants as 1) Sishyas
(students) 2) Antevdsis (learns silpa etc.) 3) Britakas (wage earners)
4) Adhikaramalkrit (Supervisory officers) and 5) Dasa (slaves).

The first four are called Karmakdras and do service of clean nature.
Dasas are those who do unclean works like scavenging ete. Among the
wage earners, three classes are recognised. The soldiers carrying weapons
are superior class, the farmers the middle class and load bearers and the
like are the lowest of Bhrtaka class.

Fifteen classes of slaves are distinguished. They a;re like slaves
bought for money, obtained as gift, bequeathed by parents, captured in
war, won in gambling, enslaved by pledging, enslaved to pay off loans
etc.

It would be more appropriate to call all these classes, cxcept one as
bonded labour, than slaves; for all of them have a right to be set free by
the payment of money due to the masters. Only a person who embraces
sanydsa, and abandons the path, has no right to freedom. He becomes a
slave of the crown through out his life. All others have a right to free
citizenship of their will by paying compensation. Those who are enslaved
by force or sold by thieves are not considered slaves. The owners should
get them free or else the crown will release them. So also a slave, who
gaves the master from death from wild animals or robbers etc.,
becames not only a free man but also is entitled to his master’s property.

| A@EA:  WR: fEec: = ge

Regarding payment of wages, the dharma sastras lay emphasis on
payment of wages proportionate to the outturn. A minimum outturn of
work should be agreed to between the proprietor and worker. If the
labourer produces less, he should be payed proportionately less, but for
more work than the minimum the worker is entitled for more wages.

\*"r ‘4/“
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POLITICAL GEOGRAPHY OF THE
PUDUKKOTTAI DISTRICT

UPTO THE END OF CHOLA PERIOD

An analysis of the Pudukkottai inscriptions sheds interesting light on
the political geography of the region. The inscriptions upto the end
of the chola period alone are analysed in this article. The study reveals that
in the pallava period important monuments are found in a small region
where agricultural activity is noticed. With the advent of the cholas,
greater attention is paid to irrigation and agriculture which is reflected in
monuments and inscriptions. This great leap forword is noticed especially
in the time of Rajaraja I (985-1014) and then on the progress somewhat
slows down. The study is based on texts of inscriptions published as
Pudukkottai inscriptions.

The inscriptions assignable till the end of the chola period, so far
brought to light, shows that as many as 55 are found in Kulattur taluk
with Thirumeyyam coming next with 15 epigraphs and Alangudi recording
13 epigraphs. This would indicate that Kulattur taluk was a fertile area,
claiming power and population till the 13th century A.p. It is of interest
to mention that the following famous settlements Kudimiyamalai,
Sittannavasal, Xunnandar koil, Narttamalai, Kodumbalur and
Malayadippatti, with historic early cave temples are located in Kulattur
taluk.

The main territorial division was called Nadu, while some divisions
went by the name Ku@rram. Some of the divisions were also referred

to by their subdivisions as east, west, south and north.

In the time of the Pallavas, Kilsengili Nadu and Annavayil karrams
are referred to. While the former is referred to in an inscription of
Dantivarman ! the later occurs in the inscription of Nrpatunga.®

1. Pudukkottai inscriptions, 18.
2. Pudukkottai inscriptions, 19.
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Under the Cholas a great number of Nadu are found recorded in
inscriptions which suggests great agricultural activity, The greatnumber
of Nadus are again concentrated in Kulattur taluk.

The following were the Nadus located in Kulattur taluk,

Konadu Vadakonadu

~ Peruvayilnadu Mangalanidu
Uratturkfrram Mesengilinddu
Annavayilkrram Kilsengilinadu
Tensiruvayilnddu Vayalaganadu
Kunniytirnadu Vadapanangadunadu,

Kunrusilnadu
The following Nadus were included in Thirumeyyam taluk,
Ollayurkiirram Kananadu .

Kidalfirnadu Konnadu and Puramalaingdu

Alungudi taluk consisted of

Vallanadu Kallappilangdu
Kavirangdu Kilsurinadu and
Tenkaviranadu Punrikfirram

With the advent of Rajardja I we enter into the greatest era of not
only conquest and cultural activity but also administrative supremacy,
Rajaraja introduced throughout his country the territorial division called
valanadu and each valanadu bore one of his titles. valanidu was a
greater territorial division than the Nadus. Xeralantaka valanadu,
Pandikulasani valanadu, and Rajaraja valanadu are the divisions found
in Pudukkottai district. Keralantaka and Pandyakulasani were the
titles assumed by Rajaraja. Tanjore was situated in Pandya Kulasanivala-
nadu. In. Pudukkottai district, this division extended upto
Thiruvengavasal, which is said to be in Pandikulasanivalanadu.t The
process of constituting new Valanadus and renaming old Valanadus
continued by the successors of Rajaraja I. Such Valanadu were invari-

l. Pudukkottai inscription, No. 88.
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ably named after names of the monarch, following the example of
Rajaraja.

In the reign of Rajendra I one more Valanadu’s Jayasingakulakala-
valanadu was added. Rajendra defeated the Chalukya ruler Jayasimha at
Musangi and assumed the title -Jayasingakulaksla. This valanadu occurs
for the first time in an inscription of Rajendra I himself, at Thiruvengai-
vasal.t A part of Kulattur taluk received this name Jayasinga-
kulakalavalanadu, which included such villages like Thiruvengaivasal,
Tennangudis Malaiyadipatti® Kiranur, and Tenmavur. We have seen
that Kulattur taluk was Keralanatakavalanadu in the reign of Rajaraja L.
In all probability this division was renamed Jayasingakulakalavalanadu
by Rajendra for the name Keralantakavalanadn ceases to occur from
the reign of Rajendra I.

Another part of Kulatur taluk was renamed Irattappadikonda Chola
valanadu. This division was also formerly called XKeralantakavalanadu.
Irattappadi-Kondacholavalanadu occurs in the 13th year Rajadhiraja I.
Rajendra was still the effective ruler. In all probability this
renaming was after one of the signal victories of Rajendra I. Rajaraja
and Rajendra captured Rattappadi. In the reign of Rajaraja it is said
o0 be in Keralantaka valanadu but in the inscription of Rajadhiraja it is
said to be in Irattappadikondavalanadu  Obviously the renaming is in
the reign of Rajendra I, after his Rattappadi conquest. An inscription*
suggests Konddu was renamed Irrattappadikondavalanadu. Probably
the territorial division Rajendracholavalanadu occuring for a part of
Thirumeyyam, was also named after Rajendra I, for it occurs in the
inscription of Rajaraja IL.5 Ponnamaravati and Perunturai were the

villages included in this divison.

A new division is found in the reign of Kulottunga I. A part of
Thirumeyyam taluk was renamed Viruddharija bhayankara Valanadu.

1. Puadukkottai inscription No. 100.
2. " 107.
3. " 1186.
4 182.
5 131.

"
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Konadu which was in the Rajendrachola valanadu is said to be in
Viruddharaja Bayankara valanadu. Obviously Rajendrachola valanadu
was renamed Viruddharaja Bayankara valanadu. Viruddharajabhayankara

was a title of Kulottunga L.

One more territorial division was introduced in the reign of
Kulottunga III, who conquered Ceylon. In order to celebrate this
victory Kulottunga assumed the title Kadaladaiyadu Ilangaikonda Chola.
An inscription of Kulottunga III, from Idaiyam in Thirumeyyam taluk,
seems to suggest that Konadu was renamed as Kadaladaiyadu ITangai-
konda Valanadu. We have seen earlier Konadu was named Irattappadi-
konda Chola valanadu. The same is now called Konadu alias
Kadaladaiyadilangai Konda Chola valanadu. Both names Irattappadi-
konda Cholavalanadu and Kadaladaiyadilangaikonda Chola valanadu
occur in epigraphs of later Pandyas. Obviously Konadu was reconstituted
into two units in the reign of Kulottunga III one retaining the old name
and the new receiving the name Kadaladaiyadilangaikonda Cholavalanadu.

By the end of the Chola rule the following divisions are recorded

Valanadus

Keralantaka valanadu.

Pandikulasani valanadu

Rajaraja valanadu.

Rajasingakulakala valanadu.
Irattappadikonda Chola valanadu.
Rajendra Chola valanadu.

Viruddharaja Bhayankara valanadu.
Kadaladaiyadilangaikonda Chola valanadu.



A LAND GIFT RECORDED IN PALM LEAF

Introduction

While most of the royal grants and records dealing with the temples
were written on imperishable materials like stone and copper plates, most
of the private transactions were written on palm-leaves which are lost for
ever. There are innumerable inscriptions refering to accounts and regis-
ters maintained in Palm-leaves. There is an interesting inscription which
refers to the destruction of palm-leaf records which were eaten away by
whits ants and the action taken by the authorities for reconstructing the

record with the av ailable materials.

It is, therefore, interesting to find a 17th century palm-leaf grant.
The record was collected by that indefatigable Tamil Savant
Dr. U. V. Swaminatha Iyer and is now preserved in the U. V. Swaminatha
Iyer Library. At the end of the grant, it is written that it is & copy of
«g grant of Mallaiyur Chirrambala Pandaram”.

Translation

Sivamayam

This Dhanasadhana (grant) is gifted to Chirrambala Pandaram, son of
Tillainayaka Pandaram of Mallaiyr, by VirapGiccayya Nayakkar, son of
Thirumalai Piiccayya Nayakkar who has the following epithets:~ '

Cinnai Vara Kulavaran
Antampirakandan

Immadi Narayanan

Urikol Sultanan

One entitled for five coloured cloth
Rahutta mindam

Rajadhirajan

Rajagambiran
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Raja martandan

Raja Sironmani

The Lord of Marungai
Maruvalar Kesari
Rajavesya Buyangan
Lord of river Palaru
Lord of mighty elephants
One of honest word.

The gift was made in the Salivahana era, 1566, equal to the year
sarvajit, month Vaikasi, 7th day, in the auspices day, auspices star,
auspices yoga etc,

The gift was made as a Sarvamanya when Chirrambala Pandaram
sang the literary composition Pillas Prabhandam.

The Alagiyanallur village in our region, (thus gifted) has the follow-
ing boundaries.

A

To the west of this village is Alagiyanallur field.
To the north lay the southern sluice of Kavirayan lake,
To the east lay Kuttivilamedu sluice of Kottargudi.

To the south lay, the water way receiving water from Alangara
puram sluice and the northern sluice of Chokkanatha lake and
Kurangupattadai. )

the village situated within these four boundaries is Kanna,manga,la,pappi,
which belong to Alagiyanavalur.

To the east of this village lay Karaichirampatti, the second village
gifted; the boundaries are:~

&.

b.

To the west was the sulastone of {Uruni (drinking water tank)
of Perumakki, :

To the north lay Kottagudi filed the sulastone Sattinathan
Pallam Sveta river.

To the east lay Kovilan field the Sula stone of the pathway
Peruvarappu, the sula stone of Mullippallam and Punjai ellai
pallam.



108

d. To the south lay Sutrampatti Punjai, the waterway Kappuk-
kudi sluice.

The wet lands, dry lands, maravadai, low lands, bushes, high mounds,
trees, wells, waterways, rocky _areas, hidden treasures etc. are all
ordered to be gifted as all exempted Sarvamanya lands. This gift is to
be held as heriditary right till the sun and moon lasts.

Those. who protect this dharma will receive the merit of performing
Asvamedha yaga.

Those who do wrong to this gift will incur the sin of killing a cow on the
sacred banks of the Ganges.

This is signed by Sivanta padam Pillai, who was Vasal atfavanai. (There
is a verse at the end of the grant).

Hail Lord Virapticcayya, the very Indra, who gifted Kannamangalapatti
and Karichranpatti, to Chirrambala Vana, for composing the Pillas

Tamil poems

Below this there is a note that this is a grant of Chirrambala panda-
ram, of Mallaiyur and 258 years old.

Historical Analysis : —

The grant was made in the year 1647 A. D., that is the period when
Thirumalai Nayak was ruling the Madurai country. Chirrambalakkavi
was a great poet of the 17th Century, having a considerable number of
poems to his credit. He has composed literary works on many historical

personages like:—
Vira puiccayya Nayak of Marungapuri.
Andavaraya Vanangamudi Pandaram of Palaivanam.

Raghunatha Sethupati of Tevai,

Sivante lunta Pallavarayan.

N

Muvaraiyan and others.

He was a contemporary of great personalities like Thirumalai Nayak
of Madurai, Raghunatha Sethupati of Ramnad, and Gettimudali of Salem.
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A careful analysis of his work shows that he was very active in
Pudukkottai and Ramnad area, and have sung the patrons, of this region.
He has chosen to write on mostly living persons, with an unusual sense
of history, which enables us to reconstruct the history of the period parti-
cularly of that region. His poems are of high quality and show exten-
sive study by the author. He quotes many known and unknown works.
It is also seen that there was a vigourous school of study of Tamil
literature particularly in the 17th century. Many of the valuable
palm-leaf manuscripts, collected by U. V. Swaminatha Iyer belongs to his

family. -

About the life of this eminent poet U. V. Swaminatha Iyer has left
the following note at the end.

“Salivahana Saka 1570.

Mithilaippatti Chirrambala Kavirayar.

His father’s name is Tillaiyadiya Pillai.

His native village is Mallai in Tondainadu”.

The above Tillaiyadiya Pillai came to that village (Mithilaippatti) with
one Vanangamudi Pandaram a Jamindar of Palaivanam and served as the
manager (Jamin Sthanddhipati) of that estate. Since he . was greatly
devoted to Nataraja of Chidambaram he was so named (Chirrambalakkavi)
by Tillaiadiya Pillai. His teacher was one Sadasiva. Sadasivadesika
was the son of Vaidyanatha Desika as seen from a verse in the grammati-
cal work Ilakkanavilakkam. His date is Salivahana Saka --- as seen from
a palm-leaf given by one Venkatanayakar. It is not known whether
the present grant was also one among them. Sadasiva Sadguru is
evidently the son of Vaidyanatha Desika, the author of <Ilakkana

Vilakkam’.

Chirrambalakkavi composed some long short verses on Andavariya
Vanangamudi Pandaram, the son of Arunachala Vanangamudi the
Jamindar of Palaivanam. He gave the poet elephants and other gifts. The
stone used to tie the elephants is still seen near his house. He wasalso
confered the previlage of a palanquin and a ceremonial staff. He went
to Sethusamasthana (of Ramnad) from there and composed a poem on
Sethupathi and received from him the village Rajasingamangalam.
There are altogether 8 sluices to the tank at that village. All the lands
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irrigated by one sluice were gifted to Ramanathaswami (of Kamesva,l"a,)
and lands irrigated by another sluice to Brahmins. He inscribed his
name in that sluice. .

Raghunatha Sethupati requested Chirrambala Kavirayar to give the
village Rajasingamangalam to him. The Poet readily gave it and in
turn got the villages:

1. Nagaratnam Pallam 2. Naratham Pallam
3. Korramangalam 4. Pillaiyarpatti
5. Sekanarpattu and 6. Maravanental

He gifted the village Maravanendal to Nataraja of Chidambaram and
inscribed the fact in poetry on a stone there.

Then he went to Marungapuri, planted a torana, stayed there and
taught Tamil to all people. The Jamindar saw that even the
cowherds of the village were well versed in Tamil literature and being a
great Saivite, admired the services of Chirrambala Kavi and gifted him
several villages like Pulavanakkudi. Then the poet consecrated Subrah-
manya on the Teni hill and gifted a village. Then the poet went to
Piranmalai and composed some poems like the Sthalapurana of Piranmalai.

He went to Thirunelveli and sang, Vannam, Virali vidu dutu, Kovai
and other poems on Muvaraiyan a chieftain who gifted him a number
of villages which the poet gave away to the Siva temple of Tirunelveli.

The poet went to the Court of Kattiyappa Mudali of Salem and
taught Tamil to his daughter.

He composed other poems, like Varga Kova: on the Jamindar
of Nattam, 15 miles to the west of Pir_é.nmalai and received two endal of
lands in Pusarippatti. In that village he dug a tank for drinking water
and installed an image of Ganesa on its bank and gifted one endal for
worship. The following are his Poetic works

1. Andavarayan Kovai
2. Perunturai Anmanathar Yamaka Antadi

3. Andavarayan kattalai kalippa



10.
11.
12.
13.
14.
15.
16.
17.
18.
19.
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Vrtta.

Kattalai kalitturai,

Koccaha.

Mahanavami Vrttas.

Venpas.

Balakavi on Kulandaiturai, son of Andavaraya,
Andavarayan Vannam.

Andavarayan gamakavrtta.

Piranmalai Puranam.

Piranmalai mangai baga Kadavul vrtta.
Miivaraiya vrttam.

Sivandelunta Pallavargyan Ula.

Sivandelunta Pallavarayan Pillaittamil.
Mivaraiyan Viralividu tddu.

Marungapuri Vira Phccaya Nayakar kovai.
Marungapuri Vira Piccaya Nayakar Pillaittamil.

This poet was not only a great donor but also received the praise of

many. He died at Piranmalai.”

Tt is interesting to note that this land gift was made for composing a

literary poem pillaittamil on the patron. The works of this great poet of
17th century have not yet been critically studied.

His work on ‘Sivandelunda Pallavarayan’ was published in a serial, in

‘Kalvettu’, the quarterly journal of Tamilnadu State Archaeological
Department by me with the kind permission of the authorities of the
U. V. Swaminatha Iyer Library.

e— e



THIRUPPANIMALAI

There is a group of literature in Tamil, called Thiruppanimalai relat-
ing to some of the important temples. These consist of many verses,
mainly dealing with additions, alterations, and new constructions in the
temples and the verses do give the names of the donors. Such works,
which can be translated as ‘the garland of sacred renovations’ exist for the
great temples like Madurai, the Thiruvanaikka temple and others. While
here and there we do get mythical origin for some structures, mentioned
in these works, by and large they do give historical accounts and have a
claim to be included as historical literature. They have not received dus -
attention in the hands of historians or other scholars. Here we cite an

interesting example.

There is a Thiruppanimalai on the Minakshi temple of Madurai. There
are four verses in the work refering to one Krishnavirappa. The four
verses are given below.
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The first records, that a flag staff was erected to Lord Chokkanatha
by Krishnavirappa of Kanchi. The second one states that the same
person erected Velliambala (that is the Silver hall of Sundaresvara), the
northern tower and Servirsvara and the kitchen. The third one refers to
the construction of the thousand pillared Mandapa, Mirtiamman mandapa,
the mandapa of the sacond enclosure and Virappa mandapa in front of
the flag staff pavilion. The name of the builder is given as Krishna-
virappa or Krishna Virajayatunga.

An inscription preserved in a pillar of the:mandapa in front of
Sundaresvara temple (now called kodikkampa mandapa) throws
valuable light. The inscriptions is both in Tamil and Telugu and the
contents are the same in both. It records that the mandapa was erected
by Virappa Nayaka, the son of Krishnappa Nayaka, who was in turn
the son of Visvanatha Nayaka. The construction was made on the Ist
day of the month of ai’ in the year subhanu, equal to the expired Saka
year 1505. (1583 aD.) Virappa Nayaka was the grandson of Visva-
natha Nayak, the establisher of Madurai Nayak dynasty. Here is an
example of literary tradition confirmed by inscription. Visitors to
Madurai temple will not fail to see four striking sculptures, two represen-
ting Virabhadras, the other of Urdhva Tandava Siva and the fourth of
Kali, in the kampattadi mandapa. These are not only huge sculptures in
Madurai temple but also imposing by their power of expression. These
soulptures formed part of the Virappa mandapa mentioned above.

The thousand pillared hall of Madurai temple was popularly believed
to have been built by Ariyanatha Mudaliyar, the Dalavay under Viswa-
natha, Krishnappa and Virappa Nayaks. One of the sculptures showing a
person on a horse at the entrance to the thousand pillared hall, was
identified with Ariyanatha Mudaliyar. This sculpture has nothing to
do with Ariyanatha, butis Lord Sundaresvara, who came as a horse
trader, converting jackals into horses to save his devotee Manikkavacaka.
The jackal is figured below the horse which may be seen.

The verses under discussion, say clearly that the thousand pillared
hall was in fact built by Virappa. It is not known when this T'hiruppani-
malai was composed. It carries full historical data that it deserves a
more careful study. Some important contributions mentioned in Madurai

Thiruppanimalai are as follows :
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The main vimana of Lord Sundaresvara, called Indravimana, rebuilt
and covered with gold by Visvanatha Nayak, the founder of the

Nayak dynasty. i

The brick structure over the Chitragopura of Lord Chokka,na,tha,;
constructed by Krishnappa, son of Visvanatha Nayak.

(a) Kodikkampa mandapa.

(b) Velliambalam (Silver hall)

(¢) Northern gopura.

(d) Servisvara.

(e) Kitchen.

(f) Thousand pillared hall.

(g) Murtiamman mandapa.

(h) The mandapa running along the second enclosure.
(i) Virappa mandapa before Kodikkampa.

(j) As the golden flag staff planted by Mallappa in front of the
goddess Minakshi’s shrine, became old he got it renewed with

gold.

All the above works were done by Virappa Nayak the son
of Krishnappa. Thers has been a great building activity in-
Madurai temple during the reign of Virappa Nayak.

The other great benefactor of the temple is Thirumalai Nayak, whose

gervices to the temple are recounted in the Thiruppanimalai.

1.
2.

Pudu mandapa built with 129 pillars and painted.

Two mandapas one or either side of this mandapa. These were
indended for Vasanta festivals.

The Teppakkula (now called Vandiyur Teppakkulam) called Thiru-
malai Nayakar Samudra. It consisted of a mandapa in the centre
resembling the Golden Meru mountain, the nine Bhuvana kandas,

and the Sapta Sagaras. (seven ocean)

The temple of goddess Minakshi renovated-old and broken stone
lintels, pillars etc. were removed and replaced.



Portrait of Thirumalai Nayak on horse back
Pudumandapam-Madurai. see page 114
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5. The front mandapa of goddess Minakshi.

6. The flag staff and balipitha in front of Lord Sundaresvara covered
again with gold.

7. The flag staff and the balipitha of goddess Minakshi also renewed with
gold.

8. Dvarapalas made of copper consecrated at the arukal mandapa
in front of the shrine of Lord Sundaresvara and goddess Minakshi.

The above contributions of Thirumalai Nayak are still there. In the
Pudumandapa traces of painting are still preserved. A fine portrait
of Thirumalai Nayak on horse back adorns the entrance of the
Pudumandapa, This is one of the finest portrait sculptures of a
Hindu ruler shown on horse, preserved so far. This portrait an illustr-
ation of which is also reproduced has been identified by the present

writer.
The Madurai 7Thiruppanimalai is an excellent historical work.

But unfortunately neither the date of the composition nor the name of
the author is known. It might belong to late 18th century.



A COPPER PLATE OF RAGHUNATHA NAYAK

An interesting copper plate grant is now preserved in the Vishnu
temple of Thirukkannamangai, in Tanjore District. The grant is engraved
on both the sides of a single copper sheet, 34.5 c.m. in length and 25.5 c.m.
breadth. The plate records the gift of certain lands to the temple of
Vishnu at Thirukkannamangai, by the Tanjore Nayak ruler Vijaya
Raghunatha Nayak. Tt is published here on account of some interesting
features.

The content of the plate may be divided into four parts-the first part
carrys some figure drawings; the second part gives the high sounding
pedigrees of the Nayak rulers, the third part the sthalamahatmya and
the fourth part the grant proper.

Unlike the usual charters, the preseant charter begins with three
panels of figures incised. The first panel carries a stauding Vishnu image
flanked by Sridevi and Bhudevi. To the extreme right is shown Lakshmi
as Tayar seated with four arms. To the left is Andal standing. Obviously
this is the presiding deity of the Thirukkannamangai temple, Abhisheka-
valli Tayar and Andal.

In the centre of the second panel is Krishna dancing on the snake
Kaliya. 7To his left is a seated person probably Nammalvar. Flanking
them are shown Siva and Brahma, shown adoring the central image.
Further away are shown seated and standing sages and devotees. To the
extreme right is Stirya standing.

The third panel is more interesting. In the eentre is shown garuda
dhvaja. with garuda shown at the top. To the left of the pillar is shown a
royal figure standing in anjali pose. A sword is shown on his waist. He
has no crown but wears his hair in dammille fashion usually found in
Nayak sculptures. The figure is obviously the portrait of the donor king
Vijaya Raghunatha Nayak of Tanjore. '
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To the right of garuda pillar is a temple priest welcoming the ruler to
the temple with purna kalasz. Another priest standing behind him carries
a bell. Behind the ruler is also a priest. At the extreme end are shown two
soldiers, one on either side, carrying long swords, tucked in their armpits.
Such sword bearing body guards may be seem even today accompanying
the ruler to the temple, in Ananta Padmanabhaswami temple, at Tiru-
vandrum.

The Lord Vishnu and his consorts shown in the first panel, are
obviously the presiding deities of Thirukkannamangai temple. The three
panels show the visit of the Tanjore Nayak to the temple of Thirukkanna-
mangai. From the inscription contained in the grant, it is seen, that the
ruler made gift, when he visited the temple and worshipped the Lord on
the Ramanavami day in the year 1609 a.p. The artist of this drawing,
(whose name is incidentally preserved for us in the plate) has captured
this visit and portrayed it almost as a photographic illustration. It is a
rare instance where the portrait of a donor is drawn in the plate itself.

The astronomical calculations given in the grant are correct. It also
shows that the Nayak ruler having performed worship on a Ramanavami
day, made the gift. That he was a great devotee of Sri Rama is known
from the erection of the Ramaswamy temple at Kumbakonam. His title
Anavarata Ramakathamirtha sevaka, shows his intense love for the story of
Rama. That he also assumed the title Kodandarama is also known from
this grant. Raghunatha Nayak invaded Sri Lanka and won a decisive
victory over the Portughese is well known. The conquest of Jaffna by
Raghunatha Nayak is ascribed to 1616 A.p.! The Jaffna ruler who in said
to have received the help of Raghunatha is said to be one Sankil-
kumara who ascended the throne towards the end of 1615. But from
this grant dated 1609, we find Raghunatha claiming a victory over
Tlamturai even earlier. This calls for a rs-evaluation of the Jaffna
expedition of Raghunatha Nayak.

Another point of interest is the Telugu writing at the beginning of
the charter which reads:-

Sri Rama Nive gati and Sri Ramajayam

1. Vriddhagirisan, The Nayaks of Tanjore, page 339.



118

A portrait painting of the sethupati rulers of Ramnad, Vijaya
Raghunatha sethupati, now found in the Ramnad palace shows the sethu-
pati listening to the exposition of Ramayana by a teacher. The manuscript
shown in the hands of his teacher has telugu letters reading Rama-
Nive gati-Sri Ramajayam. The impact of Vijayaraghunatha Nayak’s
personality on the Sethupati rulers of Ramnad is unparallelled. Ever-
gince his time the name Vijaya Raghunatha almost became the family
name of the Sethupati for we find many of them bearing the name Vijaya
Raghunatha Sethupati. There is just a gap of only one hundred years
between this copper plate grant and the Ramnad painting.

Most of the copper plate charters and inscriptions of the Vijayanagar
dynasty, begin with the word Subhamastu. In some cases, when it relates
to a Vaishnava shrine, the records do begin with the word Srimate
Ramanujaya namah. But in this charter, Raghunatha gives a new
orientation by invoking Sri Rama and saying, Ho Rama You are the
solace and Sri Ramajayam. The devotion with which Raghunatha
initiated this tradition of writing Sri Rama Nive gati and Sri Ramajayam
at the beginning, has left a lasting impression on the mind of the Tamil
people.

Another point of interest is that the present temple structure of
Thirukkannamangai seems to have been rebuilt in the reign of Sri Raghu-
natha Nayak. The inscription of Raghunatha, the earliest inscription to
be noticed on the structure, is incidentally found just below the image of
Sri Rama. The inclusion of Sthalamahdtmya-relating to the greatness of
the sacred sthalz of Thirukkannamangai, and many gods and sages doing
penance to attain salvation is a point of interest worthy of note in a
copper plate charter. It mentions one important person who attained
salvation in each yuga, in addition to Rudra and Brahma, an example of
infusing sanctity.

Another point of interest is that we know the name of an artist who
drew the figures on the plates. He hailed from Tanjore and belonged to
the Silpacharya clan. Hence its interest.
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Translation of the charter:

Sri Mahamandalesvara .

Destroyer of enemies

Destroyer of those who fail to carry out his orders
Induraya Kandan

Mivaraya Kandan

Conqueror of all countries he saw

One who will not yield the countries conquered
Destroyer of the army of the Turushkas

Remover of the infatuation of the Turushkas

The establisher of the three mandalas

Rajadhirija

Raja Paramasvara

Raja martanda

Raja gambira

Raja Devendra

A friend to comrades

A foe to enemies

Ashtakula Nakula

Narabala to Virudu

Kodandarama

Rayakrishna of Kali age :
One who saw the shores of (Lanka) Ilamturai, after capturing all lands
The punisher of evil doers

The protector of the virtuous

Wielder of chariots, elephants, horses and soldiers
Suradhira

One who removed the fear of Anantarama

Manuja Konda of 18 Koshtas (territorial division)
A dhira in destroyer of his opponents
Chaturbujanganda vallaiyan
Establisher of Pandimandala

Protector of Cholamandala
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The Navakotirama, who saw Nagaloka
A hero resembling Mattagaja

The protector of good people
Induraya durandaran

Vijaya in archery

Vikramaditya in heroism

Manmatha in beauty

Hanuman in valour

Sugriva in command

Kubera in dharma

Hariscandra in truthfulness

Jayanta in wealth

Adisesha in might

Karna in gifts

Nakula in the science of horse

The rising son

The ruler of the entire universe

The wielder of Sri in arms

The Lord of eastern, southern, western, and northern oceans
A hunter of elephants

(These are the titles of the ruler. Then the grant mentions a few Vijaya-
nagara rulers followed by the Tanjore Na,yak lines probably in the order of
their succession)

Candra sekhara maharaya
Somasekhara maharaja
Virapratapadeva maharayar
Mallikarjunadéva maharayar
Thirumalai Devamaharayar
Kishnadeva maharaya

Achyutadeva maharaya
Devamaharaya (probably Sadasiva)
Sevvappa Nayaka

Achyutappa Nayaka and
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Raghunatha Nayaka
While Raghunatha is ruling the country :-

Sri Mahalakshmi was born of Nectar when Sri Mahavishnu in Srivai.-
kunta, D&vendra and the thirty three crores of Devas churned the ocean
for Nectar, using the mountain Mahameru as the churning rod, the
primordeal snake Adisesha as a rope and the earth as the receptacle.
Vishnu married Mahalakshmi. As Thirukkannamangai is an important
sthala (sacred place) in this earth, Vishnu married Lakshmi here. The thirty
three thousand Gods had darshan of Amirthapushkkarini, the goddess
named Amirthavalli tayar and Kudar Swami. When Rudra cut off one
of the heads of Brahma, he was affilicted with brahmahatti dosha (having
killed a Brahmana) for 12000 years, and after bathing in this sacred
place, worshipped Lord Vishnu who removed his brakmahatti sin. So
Rudra, naming Bhaktaraviswami, Abhishekavalli and Darsana Pushkarini
.of Thirukkannamangai had darsan. In Krtayuga, Brahma worshipped
here and taught Vedas. In the Tretayuga, the sage Bhrigu, worshipped
here and attained moksha. In Dvaparayuga, Purtiravas worshipped and
attained liberation. In Kali era Siuirya worshipped here. Both Soma
and Camarakandyar, performed tapas in Kasi, and being unable to attain
Moksha, attained moksha in this sacred place.

(From now on the plate records the grant).

Raja Manya Raja Sri

Achyuta Vijaya Raghunatha Nayaka, who delighted ever in listening to
the nectar like story of Sri Rama, endowed this Sarvamanya gift (exempted
from all taxes) to Lord Bhaktaraviswami a Bhaktavatsala (the abode of
his devotees) of Thirukkannamangai, the most sacred place as enumerated
above.

The grant was issued in the Saka era 1530; equivalent to Kali era.
4709. (1608 A,p.) in the year Saumya, month Panguni, date 18th, day
Thursday, Sri Ramanavami, Pushyanakshatra Sobha namayoga, and
Balakhakara. In this auspicious day, the land was gifted by pouring
water, in the Sannidhi, for renovations, rearing flower gardens, burning
lamps, for sacred offerings, and for sacred bath, to Goddess Abhishekavalli
Amman, and Sri Bhaktaraviswami of Thirukkannamangai, the foremost
among the 108 Thiruppathis (The lands gifted and the boundaries recorded
are as follows). '
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Twenty velis of land

a) to the north of Thirukkannamangai

b) to the east of Kiltalai Sathangudi

¢) to the south of Thiruvidaiyattam and

d) to the north of Vedakonda in Evinainallur
renamed Bhattaravipettai

- Four Velis of groves

a) to the south of Bhattaarvippettai
b) to the west of Pasalaivatta
¢) to the North of Perumpukalur canal and

'd) to the east of Thirukkannamangai

in Sekkadivattam

Twelve Velis

a) to the south of Vadakanda

b) to the west of Thirunallur Agara land |
c) to the north of Kaiyikkilar Iruppu

d) to the east of Bhattaravippettai

in the village of Thirunallur.

- Six Velis in Mel Tadanerinapati
" Séven Velis in Jegannathanpalai and

Five Velis in Attankarai Tottam.

-a) - to the south of Thirukkannamangai

b) to the west of Thirunallur.
¢) to the north of Odambi Aru and
d) to the east of Ilangudi.

Six Velis of groves.

a) to the north of Ilangudi

b) to the east of Ammai Appan

¢) to the south of Nigarili Isvaram and

d) to the west of Thirukkannamangai
in Mukkanivattam.

Altogether sixty velis.



123

All the wet lands, dry lands, mavadai, maravadai groves,-irrigation
wells, living quarters etc. included in these sixty velis of la.nds,:’ were
gifted and the copper plate charter and the lithic record, were engraved
and gifted to jiyar, so that he may enjoy and arrange for uninterrupted
worship and sacred offerings so long as the sun and the moon last, and so
long as the sky, hills and the river Kaveri last.

One who protects the dharma, will attain the sanctity of performing
a crore of girl-gift, a crore land-gift, performed on the thirty three crores
of sacred banks like the banks of the Ganges and the seven mukti sthalas,
as enjoined in the following sacred texts. ‘Protection of a gift made by
another, gives twice that of sanctity, than that of ones own gift.

The seven sacred places which give moksha are Ayodhya, Mathura,
Kasi, Kanchi, Avantika, Puri and Dvaraka.

By making a gift one attains Swarga but by protection of others gift
reaches the very feet of Lord Achyuta.

One who wrongs this gift, will incur the sins of :-
» (a) Killing his father and mother.
(b) Killing a crore of Brahmanas.
(c) Killing a crore of women and.

(d) Killing a crore of cows, on the thirty three crore banks of
sacred thirthas like the banks of the Ganges and the Seven

mukts kshetras.

. This charter was engraved by Venkitachala Achari, son of Lakshmana
Achari of Tanjore. The grace of Mahalakshmi. Protection of Goddess
Abhishekavalli and Bhaktaraviswami.

¥O ¥



AN INSCRIBED PAINTING IN THE
MADURAI TEMPLE

The earliest surviving painting in the Minakshi temple of Madurai,
goes back to 17th century A.D., and is found in the ceiling of a part of the
Unjal mandapa. The painting is of historic interest and has not received
the attention that it deserves. In the centre of the panel is shown, in a
large scale, the marriage of Goddess Minakshi with Lord Sundarésvara,
the most famous and familiar episode connected with the temple of
Madurai. Behind Minakshi is shown Lord Vishnu accompanied by
Sridevi and Bhudevi and other -female attendents, giving Goddess
Minakshi in marriage to Lord Siva. Behind Siva are shown the eight
dikpalas, the guardians of the quarters, and Nandikesvara. Below is
shown Brahma performing the sacrificial rites.

Witnessing this celestial marriage are royal personages that need
attention. Behind Siva is shown queen Mangammal who ruled the Madura
country, as a regeut, to wards the end of the 17th century A.D. Evidently
the painting was executed by Rani Mangammal. The queen is portrayed,
as a beautifu_l lady, dressed in a simple attire, standing in adoration. An
inscription above her head, in Telugu and Tamil characters, read Maharaja
Manyamaharaja Raja Sri, Mangamma. In front of her is shown a boy,.
her grandson, on whose behalf she ruled the country. The boy, about
eight or nine years of age is also shown in adoration. An inscription
above his head, reads Maharaja Sri, Vijaya-Ranga Chokkanatha. Behind
Goddnss Minakshi, is a majestic figure wearing a turban. He is also
shown in adoration. An inscription above his head in both Telugu and
Tamil characters give his name as Dalavay Rawmappayya.

According to 18th century records Ran: Mangammal instituted the
Unjal (swing) festival in the temple of Goddess Minakshi to be performed
annually in the month of Ani. It is interesting that her contemporary port-
rait is found in the Unjal mandapa. The portrait of Dalavsy Ramap-
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payyan figured in the painting is of historic interest. It is evident from
the painting that he was a contemporary of Rani Mangammal and was
next to her in command of the country. According to historians two
eminent persons held the post of Dalavay under Rsni Mangammal. The
first was the celebrated Dalavay Narasappayya, who ably assisted
her from the beginning of her rule till 1702, when he lost his life in a
battle with the Sethupati. The second was Dalavay Accayya who brought
disrepute to Rani Mangammil towards the end of her reign. But
Ramappayya as a Dalavay of Rani Mangammal has not been recorded
so far.

Tt is well known that the famous Thirumalai Nayak (1623-1659) bad
as his Dalavay, one Ramappayya who was the most able Dalavay known
to the Nayak history. He fought many battles on behalf of Thirumalai
Nayak and brought victory in all fronts. He was celebrated in literature
and one Ramappayyan Ammanai, gives his exploits and achivements. But
it is said that this Dalavay Ramappayya died before Thirumal Nayak.
Hence the portrait in the painting under reference could not be his and
probably represents a descendant of him who served under Mangammal
as Dalavay. This lost chapter of Madurai Nayak history, that needs
further research, is noticed from this painting.

Another lost chapter of Madurai history is also recorded from this
painting. Bordering the central marriage panel are shown paintings in
the cordinal directions. Except the Eastern one, the other three side«
portray Goddess Mindkshi, conquering the quarters. The panel in the
east is of historic interest. It shows Goddess Minakshi in the centre
seated on a jewelled throne (ratna simhasana). Behind her are female
attendants, prosably dancing girls, attending on the Goddess. In front
of the Goddess is a priest receiving a shaft like object from the Goddess.
The dress of the priest, shows the manner in which the temple priests
dressed in the 17th century. Behind him is shown a royal lady. From
the bigger panel representing the marriage scene, it may be seen that this
royal personage is none other than Rani Mangammal. It is identical to
her inscribed portrait in every detail. Behind the standing queen are a
few priests. '

It may be mentioned that Hindu kings ruled their kingdoms as the
servants of Gods. The land was ruled by the king, on behalf of the
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presiding deity of the country. The most notable example is that of the
rulers of Travancore, who called themselves Padmanabhadasa. We know
from records that Thirumal Nayak ruled his kingdom in a similar
manner. Thirumal Nayak instituted a number of festivals in the
temple of Minakshi. One such festival, celebrated the receipt of royal
sceptre (sengol) from Goddess Minakshi. On the S8th day of the Chitra
festival, Thirumal Nayak used visit to the temple, and receive the sceptre
from the hands of the deity and take it in procession to his palace, where
the sceptre used to be placed on the throne for the whole day, and
returned the next day, symbolising the rule of the Goddess. This practice
seems to have continued even in the period of Rani Mangammal as
evidenced from : the present painting. The shaft like object received by
the priest for being handed over to the Queen is nothing but the royal
sceptre. Further as Rani Mangammal is portrayed as receiving the
- sceptre suggests that she ruled the country as a full fledged mdependent
sovereign a.nd not as a regent, as is surmlsed hitherto.

<>



A ROYAL NIBANDHA

Yagnavalkhya directs kings to issue written documents when a land is
gifted or a nibandha is created. These documents are intended - for the
recognition and guidance of future rulers. ‘ :
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Writing down the details of the gift, on a pata or copper plate, the king
should record the history of his family and his own exploits and issue the
‘record with his own royal seal. Yagnavalkhya states pratigraka par:-

manam  dana-c-chedopavarnamam. The mitakhshara, takes the word
pratigraha to stand for Nibandha.
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"A good number of copper plate charters are known dealing with gifts
and as such are the danapatra class of grants. Two copper plate
charters of the Pandyas, belonging to the Vyavahara nirnoya- class are
discussed in this book earlier.

The Madras Museum plates of Uttama Chola, belongs to a different
class of charters. Tt relates to a Rajasasana creating a nibandha and is a
10th century classical example of the nibandka, mentioned by
Yagnavalkhya. "

Yagnavalkya Rajadharma 13-318.
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The tamil portion of the grant that gives the details of the nibandha
is discussed below. -

While the ruler Uttamachola was seated in the Chitramandapa, south
of the Kacchipsdu palace (in Kancheepuram) the royal officer, Cholamtuven-
davelan, requested the king te create a nibandha to the Lord (Vishnu) of
Uraha in Kacchipedu. The temple was realising certain revenue, but the
expenditure heads were not created or sanctioned. The officer made two
specific requests. (1) to order the expenditure heads (here in called the
nibandha) and (2) to order the annual auditing of accounts of this temple.
The revenues realised were the following.

1. Revenue from tax on Kol-nirai kuli of Kacchipedu.
2. Revenue from tax on Kal alavu kuli, '

3. Proceeds realised from the lands bought in the name of the
Lord Vishnu, in Kacchipedu and Tundunukkacheri

4. The interests realised from various loans taken from this
temple.

The nibandha was sought to be created for the above funds. The
royal officer requsted that two cheris of Kacchipgdu may be ordered to
audit the accounts. The king ordered the requesting officer, Muvéenda-
velan, himself to create the nibandha and directed the two cheris
Kambulanpadi auvd Atimanappadi to verify the accounts annually.

The lands bought in the name of the temple are detailed, so also the
investments. The investments were in the nature of loans given to some of
the village assemblies near Kanchipuram. The loans were given during the
100 years preceding the present charter. So the charter specifies that
the interest was calculated on the loans, depending upon the number of
years with reference to the original documents written on stone. The
loans so mentioned are as follows:

1. In the 22nd year of a Parakesarivarman (probably Vijayilaya
877 A.D.) the assemblies of Kuram and Arugar Perumbakkam received
250 Kalanju and agreed to measure 500 kad: of paddy as interest.

2. During the same year the village Ulaiyur recelved 50 Kalanju and
agreed to pay 150 kadi of paddy.
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3. In the 9th year of Pallava Kampavarman, Olukkaipakkam received
24 Kalanju and agreed to pay one Kalanju and four manjadi of gold
as interest. '

Obviously the interests were calculated and the amount realised and
the expenditure had now sanctioned by the creation of this nibandha.

« With line 72 commences a fresh grant made in the 16th year of
Parakesarivarman (Uttamachola) to the temple of Uragan at Kachchip-
pedu for maintaining the Sittirai-tiruvila festival of that god. For this
purpose 200 kalanju of gold were deposited with the residents of
Kambulanpadi, Atimanappadi Kanjagappadi and Erruvalichcheri on per-
petual interest of 30 kalanju for one year at the rate of oue pilavu on each
kalanju per month. This money (i.e., 30 kalaunju) being fully adjusted
for expenses detailed in lines 81 to 89 the lamp-holders for the festival
and flag hoisters had to be secured by the residents of thefour quarters
mentioned above (free of cost). '

Lines 89 to 100 register a few other items of expense apparently in
connection with the same festival. It is stated that in the 18th year of
Parakesarivarman, who took Madirai and [lam (i. e., Parantaka I), a
concession had been granted viz. exemption from municipal taxes, to the
residents who had newly settled down in the quarter called Solaniyamam
(of Kachchippedu) in consideration of their giving certain fixed quantities
of oil and rice to the temple of Uragam which the Tolachchariyar
alias Elakkaiyar the former residents of this quarter were . regularly
contributing, but had discontinued on account of their decline. This
concession was now (i.e., in the 16th year) ratified by kmg(Uttama, Cho]a.)
It was further ordered that the residents of this quarter viz. Solaniyamam
must provide also an accountant who would be given every day from the
temple treasury two kuruni of paddy and every year two kalanju of gold.

According to lines 100 to 103 a further grant of 23 kalanju was made
to the residents in the three Saiva quarters (Sanka.ra,ppa,dl) of Kachchip-
pedu viz. Ranajayappadi, Ekavirappadi and Vamana Sankarappadi in
order to maintain a perpetual lamp in the temple and to burn twilight
lamps from the oil supplied by the residents of Solaniyamam mentioned
in the previous paragraph.
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Other miscellaneous items of provision (In. 103 to 108) included the
cost of the sacred festivals of Uttarayana-Samkrantt and Chitra-Vishu,
the organization of the gosthi of devotees etc. The Annual supervision
committee and the residents of Erruvalichcheri and Kanjagoppadi were
required to check the accounts at the end of each festival, while the
residents of these two quarters were to supply also the watchman of the
temple (In. 110 ff) (The city assembly) was further entrusted with the
authority of appointing the managers for carrying out the temple busi-
ness, the watchman and the accountant and of exempting these from
payment of all municipal taxes (In. 113 ff') The document was drawn up by
Narppattennayiramangaladittan, an arbitrator (madhyastha) of Virappadi
a quarter of Kachchippedu (In. 119 ff).”’!

Thus the Madras Museum plates of Uttamachola is a clear example
of a nibandha created by the ruler. The charter also gives distinquishing
epithets to two Parakesaris-—one is refered to as Parakesari, the
conqueror of Madurai and Tlam, which is an obvious reference to
Parantaka and two, another Parakesari to whom no attribute is given.
It is evident that these two are different kings and that the latter is
Vijayalaya the founder of the chola dynasty as suggested by the Govt.
epigraphist 2 The other point of interest that has escaped attention is the
names of various quarters of Kanchipuram refered to in this epigraph.
Among the names mentioned the following, Atimanappadi, Ekavirappadi,
Ranajayappadi. and Vamana Sankarappadi deserve special mention.
Ekavira, Ranajaya Atimana and Vamana are the titles of the Pallava
ruler, Rajasimha the builder of Kailasanatha temple of Kanchi. These
titles are found in many of his monuments including the ones at Kanchi
and Mamallapuram. The names Ekavirappadi, Atimanapadi, etc. were
established during his reign and they have continued to remain active
over 285 years from circa 700 A.D. is interesting.

1. Madras Museum plates of Uttama Chola S.I.I. vol. III, pt. III.

2. Dr.T.V.Mahalingam considers the transactions recorded in the
Madras Museum plates of Uttamachola, as confusing, in his ‘Kanchi-
puram in early South Indian history,’ p. 223. There is nothing confus-
ing in the record which is excellantly drafted.



THE SIVA-VISHNU TEMPLE
AT THIRUMEYYAM

Thirumeyyam is a well-known little town in Pudukottai region. It is
a Vaishnava kshetra, haloed by the songs of Thirumangai Alwar, who
lived in the 8th century A.p. But much earlier to him, two cave temples—
one dedicated to Siva and the other to Vishnu—were excavated probably
in the 7th century A.n. These two cave temples—the Saivite and the
Vaishnavite caves—were adjacent to each other, having a common front.

The Siva temple has the garbhagraha scooped on the lateral wall with
a mandapa in the front. On the other wall of the mandapa, facing the
garbhagraha, is found Siva as Lingddbhava, shown as a pillar of fire
with flames emanating from the sides. In the middle is seen Siva emer—
ging from the shaft of fire. Flanking the entrance of the garbhagraha, are
the Duarapalas, one representing Nandi and the other probably, Mahakala.
Both are fine representations of figure-sculpture of the 7th century a.n. In
the middle of the mandapa is seen the rock-cut sculpture of Siva’s mount,
the bull. At the back wall of the cave is an inscription in Pallava grantha
characters of 7th century A.p., reading parivadini. On the outer facade,
an inscription in the same script is engraved. The original inseription
was a great musical treatise of 7th century detailing the musical notations
like Sadhkari, Pancama, Gandharpancama, Kausikimadhyama, ete.

Trom an inseription it is learnt that this treatise was composed by a
King named Gunaséna, a disciple of Rudracharya. The king is said to
have composed this treatise for the benefit of his students. Unfortunately
this whole treatise was chiselled off in the 13th century for writting another

inscription.

"The vishnu cave was designed on a much Jarger and magnificent
scale. Vishnu is shown reclining on Ananta, the five-hooded cobra. The
entire attendant group of Anantasayi Vishnu portrayed vigorously. At
the feet of the Lord are shown the twin asuras, Madhu and Kaitaba fleeing
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unable to bear the fuming flames of the Cobra. = With their back. turned,
and the massive clubs now becoming a mere burdon they run as fast as
they could to escape the wrath. At the back wall are shown Brahma, issuing
from the navel of the Lord, the five ayudhapurushas, and the sages inclu-
ding Narada and Tumburu. Narada is shown playing the makara ydzh and
the other the Tambura. A dwarfish figure wears Roman helmet. By the
side of the reclining Lord is shown Garuda, Bhudevi and Markandeya. This
figure of Vishnu is one of the most fascinating and majestic Anantasayi
forms that one could see in Tamil Nadu.

It is interesting to note that both the Siva and the Vishnu caves are
excavated in the same place side by side, which shows the catholicity of
the religious systems of that period. This is not the only instance of two
such cave temples existing side by side. A number of other caves
excavated in tho same pericd, and in the same region “bear a similar
feature. Curiously this very abode of tolerance witnessed a bitter religi-
ous feud in 12th century, which led to the partition of the caves into two
different temples. )

The Vishnu cave temple was renovated in 9th century by a lady,
Perumbidugu Perundavi, the mother-of Videlvidugu Vilupperadiyaraiyan,
a local chieftain. The nature of the renovation is not specified but the
record is found on a parapet slab now lying loose. It is also not known
whether the renovation was made to the Siva shrine or the Vishnu
shrine. At any rate in the 9th century both the shrines had a common
facade and probably both the shrines benefited by this pious act.

The next historical record coming from this temple refers to events
that took place nearly 400 years-later (in 13th century). This was the
time when religious intolerance was beginning to show its ugly:head.

Settlement of Dispute

The Cholas and the Pandyas lost control over the region which
passed under the Hoysala ruler Virasomesvara who was ably assisted in
the conquest by his commander, Ravideva Dandanayaka. Ravideva's
brother-in-law, Appanna Dandanayaka, settled the disputes between the
Saivites and the Vaishnavites and arranged for regular worskip in the
temples. The territorial agricultural guilds called Nadus, the commercial
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guilds called Nagaram, the village assemblies and also the regional police
ehief called Nadu Kakkum Araiyar were participants in and signatories
to the proceedings.

The other participants to the deliberations were the following: the
Saivite Priests (Rudra-Mahesvaras) of the entire territorial division—
Revana Mudaliar of Pandinadu -— the Mudaliar, who regulated dues to
the royal palace, in the territorial division; the Vaishnavites; the Saivites
and Vaishnavites of Thirumeyyam; the Saivite priests of the Tirukkodun-
gunram temple of Malai Nadu and Narayanan Kumarabhattan alias
Tiruppandasa, of Thirukkoshtiyur, who was the adjudicator of the
Vaishnavas of the 18 territorial divisions.

From the list of participants mentioned above, it is clear that it was
a great assembly which went into the disputes. Not only the Saivites of
the particular temple but of the entire territory, were present. So also
the Vaishnavites. Besides these disputing factions, the fact that secular
bodies like the agricultural guild, commercial guild, the village assemblies
and the police chief also participated showed the magnitude of the enquiry.
The proceedings were conducted in the very presence of Appanna
Dandanayaka. The prosence of this royal authority helped conclusion of
the necessary settlement. The document is an elaborate record detailing
the settlement, clause by clause which included the apportionment of land-
ed properties to both the temples, bifurcation of the temple premises by
the erection of a partition wall, etc. Each temple was allotted a well and
the agreement stipulated that if images were found during desilting of the
wells, they must be handed over to the respective temples.

The inscription is also interesting in another way. The various
religious sects seem to have organised themselves into territorial units and
had their own leaders to enquire into their disputes. The Thiruppandasa
is mentioned as a Samaya anusandana, of the Srivaishnavas of the 18
nadus. Lt is not known whether this office was by election, or appoint-
ment by any religious head or by the king. The word in the inscription
is samainta, usually used in the sense of mutual agreement; obviously
some form of religious control was exercised by such officers. The
Thirumeyyam Srivaishnavas thus had conneetion with Thirukkoshtiyiir,
and the Saivites with Thirukkodungundram in Malai Nadu.
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It was while recording this inscription that the musical treatise
mentioned earlier was said to have been erased. Not long afrer this
settlement the Vaishnava priest was accused of acquiring the proceeds of
the Saivite Jand. The Saivites represented the matter to the village
assembly of Thirumeyyam. The agricultural guild, the commercial guild
and the village assemblies met and enquired into the dispute. It was
found that the Vaishnava priest, had misappropriated the land of the
Siva temple as complained. The land was restored to the Siva temple.

Among the inscriptions one states that the villagers of Thirumeyyam
gold the police rights of the village for cash of 200 to one Meivan Kadap-
pillai, a Valaya of Kuruntanpirai. The transaction took place in the
45th year of Jatavarman Sundara Pandya. The name of the coin is
called Villal Vilithurungum Perumal gulatkai. Another sale of the same
nature, but of a different village is also recorded in the Vishnu temple. An
interesting record of the 13th century, dated in the 5th regnal year of
Sundara Pandya refers to a father conferring proprietary rights on his son
over certain lands, houses and slaves. Siraladevan Munaiyadaraiyan of
Melur conferred Kaniatchi right and gave houses and slaves to his son,
Siraladeva. Among the slaves gifted were both men and women most of
them being related. Another record in the 5th year of Pandya Parakrama
is equally interesting. One Munaiyadaraiyan Makkanayan married
Kanainiyal, the sister of one Piravikkunallar. This Munaiyadaraiyan
had to pay %200 panams (cash) to the girl’s family towards marriage
expenses. As he had no money, he sold the proprietary rights to the girl's
brother. In the 12th century, a commander Irunjiraiyan, gifted 10 kasus
for the Siva temple. In the reign of Krishnadéva Raya, in 16th century,
the royal commander, Vira Narasingaraya Nayaka, apportioned tho
land between the Vishnu and Siva temple, Vishnu temple getting 3/5 of
the land and the Siva temple 2/5th.

Evidently, from very early period, the Vishnu temple has been claim-
ing importance. Many shrines and structures were added later to this
temple. The 13th century inscription itself refers to two Vishnu shrine-
one, Anantasayi cave and the other the shrine of Vishnu in a standing
posture. But one should never fail to see the magnificent Anantasayi
scylpture not only for its antiquity but also for its grandeur asa fine
example of Pandya art.



SOUTH INDIAN TEMPLE
AS AN EMPLOYER

Temples in South India were built as acts of devotion, to mark signifi-
cant victories, to commemorate the dead and above all for the fulfilment
of the desires of the people. An inscription of the Pallava King
Rajasimha at Mamallapuram mentions that he caused the temple to be
made for the fulfilment of the desires of his subjects (Prajanam Ishtasidyor
tam). Besides being a religious centre, South Indian temple was a centre
of learning, art and social activities. To fulfil its various functions it had
to employ a number of persons. As an employer, it set a high standard
in public life, as can be gleaned from many inscriptions inscribed on the
walls of the temple. As a model einployer the temple prescribed proper
qualifications for serving in various capacities and took great care in the
welfare of its workers by providing clothing, food and housing facilities by
arranging proper education and establishing hospitals for taking care of
the sick and the disabled.

The temple management was in the hands of the assembly called
Mila pirushai or Thanithars. The members of the assembly held the
post as honorary, either on hereditary basis or were elected by the
village assemblies for their outstanding social conduct. The admini-
stration of the temple at Tiruvidaimarudur was managed by the village
assembly (sabha), the mercantile guild (nagaram) and the temple priests
 (Devakanmis). Even the army when not engaged in war undertook to
administer the temple, the Tiravaliswaram temple providing the best
example. The service in the temple assemblies did not carry any pay.
This assembly co-opted the priests, the trsasurers, the accountants and
other temple servants in the administration of the temple. The Govern-
ment officials also attended the proceedings.

The temple servants who were under regular employment were the
administrators, the ritualists, the art and craftsmen, watch and ward and
other sundries. The administrators were the treasurers who looked after
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the temple treasury and the accountants who kept regular registers -
(Bandara Puttakam) to make necessary entries regarding income and
expenditure, payment in kind and cash to its workers. The brahmins who
performed the rituals like the sacred bath, puja, archana, etc., were
called Sivabrahmanas in Saivi'e temples and Srivaishnavas in the Vishnu
temples. They were assisted by those brougt the sacred water, the cooks
and those who attended to minor works of the rituals, The wmusical
troupe consisted of singers of Sanskrit and Tamil hymns, the pipe players,
the drummers of both bigger and small drums, the lute players, the conch
blowers, pakka vadyars and musicians besides a number of dancing girls.
These musicians and dancars, often served as troupes under the cammand
of a leader. There were also dramatic troupes attached to the temple
which enacted dramas on festive occasions. The skilled workers appoin-
ted to the temple included potters to supply new pots to the sacred
kitchen everyday, washermen, batbers, tailors, jewel-stitchers who had
to stitch various orvaments of the idols, braziers for making vessels,
carpenters and goldsmiths. Besides this, there were others who attended
to other works as sprinkling water, bringing flowers, making garlands,
holding parasols and festoons when the deities were taken out in proces-
sion. Schools and colleges were also attached to the temple for imparting
higher education and teachers and scholars were also in the employ of the
temple. Regular watchmen to keep watch over the temple properties
were also on the role. The number of workers employed in the temple
varied according to the importance of the temple.

The work in the temple was to a large extent hereditary but that did
not confer the right to work without adequate qualifications. Except
minor works where any qualification or higher study was not needed as in
the case of a water sprinkler or watchman, emphasis was laid on due
qualification for doing the important works of the temple. The Madras
Museum plates of Uttamachola mention that Nambi alone (one versed in
agamas) should be appointed to perform the ritual and in the event of one
not available a Vedic scholar was recommended. Raja Raja, the builder of
the Great Temple of Tanjore, stipulated strict adherence to proper qualifica-
tions for the servants employed at the Raja Rajesvara temple. Besides
general qualification, their land, capital and connections were also taken
into consideration, for being appointed as treasurers, probably meant as a
measure of security. Even in the case of dancing girls, proper qualifica-
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tion was prescribed. In the case of teaching staff, the qualifications were
more specific as in the case of a teacher who was appointed at Aniyur to
teach in the local temple, and who was expected to be well-versed in the
Vedas and be able to teach vyakarana, alankara and the 20 chapters of
MEMAMSa.

Many inscriptions throw valuable light on the mode of appointment
to the temple duties, the temple of Raja Raja supplying the best example.
As mentioned already the duties were to a large extent hereditary. When
new temples were built-a great number of them were built in the Pallava
and Chola period-workers well-known for their proficiency in other
temples were tranferred to the new temples. For the post of treasurers,
accountants and brahmacharis (4ssistants), the village sabhas were asked
to supply duly qualified persons. In the case of persons who were not
qualified, the persons themselves were expected to appoint a duly qualified
individual to do the work. The sons of the employees and the relations
were given the first preference. In the event of death, migration or
otherwise, the employee’s immediate successor had the right to take up
the duties provided he was duly qualified for the post. Raja Raja
trasnferred a number of dancing girls to Raja Rajesvaram temple from
other temple establishments. To these persons he allotted shares as
allowances. Instead of those who would die or emigrate, the nearest
relations of that persons were to receive allowances and do the work. If
the nearest reliations were not qualified themselves they were to select
other qualified persons to let these do the work and receive the allowance.
This order is found engraved in the Big Temple of Tanjore. That this
was not merely in letters but was actually put into practice is noticed
from other inscriptions from the same place. One Kirtimatandan who be-
longed to Parantaka Konkaval was appointed to the temple and was
allotted three-fourth of the temple shares. [t was stipulated that if
he should die. his younger brother Kirthi Kilai Thangi should receive the
allowance. In another instance, certain Subramania Kuthan alias
Sembian Vinai Adittan was appointed to play the bute and in the event
of his death, the son of his paternal uncle who has married his daughter,
was to receive the allowance. Such stipulations were carefullv recorded
and carried out. The successor of Rija Raja reviewed the working, after
two generations and ordered an allowance to Raja Raja Pallavaraiyan
who measured the paddy in the same temple, an allowance which was
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permanently enjoyed by his grand-father. The same inseription records
that since one person who previously used to measure paddy was dead,
one share was assigned to his son and to his family under condition that
he should also measure the contents of up country treasuries belonging to
the temple. This clearly indicates the interest of the institution in the
service securities of its employees and their relations.

Payments for the work at the temples were mainly in kinds of grains,
the quantity being decided at the time of the grant or varied according to
the growth of the grain in the land gifted for such purposes. Allowances
were also made for eclothing in cash amounting to a few gold coins per
annum. Some of the workers like the cook, watchmen and others were
also given measured quantity of food per day which included rice, curry,
ghee etc. The lands gifted for a particular service in the temple, were
cultivated by tenants who were expected to measure the quantity of
grain stipulated to the temple servants. At the Raja Raja temple of the
Tanjore the workers like the brahmacharis received their payment of
paddy and kasu at the city treasury of the Lord, while the treasurers and
accountants received their allowance at the upcountry treasury. This
seems to effect a check on the mode of payment. As mentioned earlier
some of the villages were expected to supply watchmen to the temple and
in such case the inhabitants of the villages themselves were expected to
pay the paddy and the payments were effected in the villages themselves.
Besides the regular payment, the watchmen were also entitled for daily
allowance (pad¢) which were paid to them every year out of the tax due,
hy the inhabitants of the village.

There was not much disparity among the workers in the payment of
wages, the responsibility and skill forming the main consideration for
higher wages and¢ the caste had no say in the matter. In the Raja Raja
temple of Tanjore, 200 Kalams of paddy was paid per year to the head-
accountants, astrologers, dramatists and the dance-masters. The tailor,
the master-carpenter, the jewel stitcher and the beater of small drums
(Udukkai), the singers of Sanskrit and Tamil hymns got 150 kalams a year.
The master-goldsmith, barber, washermen, master potter, water sprinklen
parasol holder, conch players, the dancing girls and the watchmen got
100 kalams each, while those who assisted the above professions were paid



139

75 kalams each. The dramatists and his troupe who is to enact dranmias
on Vaikasi festival were paid 120 kalams a year. In the other months
the troupe was probably free to enact dramas at other centres. There
were among the servants who took vows to serve the temple permanently
and such servants were paid higher rates as an incentive for dedicating
their life for the service of the temple. The reciters of Tiruvaimoli at
Ennayiram and Tirupadiyam at Taujore were paid twice as that of
brahmins who recited Veédas and Stotras at Tiruvorriyur at the same
time. At another place, the reciter of Tiruvaimoli got 1 times higher
than the officiating priest. Among the teaching profession attached to the
temple, the Professor of Védanta got about 400 kalams, the maximum
share so far known. The teachers of Mimamsa and Vvakarana were
paid about 300 kalams while others got about 100 kalams of paddy
a year. Since the teacher of the V&danta was barred from accepting
cash payment by tradition, all the others except him, were paid in gold
coins for each course of study. Though this reflects the general trend in
the mode of payment, in some cases, the availability of the land and
the capacity of the donors, to a large extent, controlled the rate of
payment.

‘Mention has already been made to the temple servants being co-opted
in the temple administration. The temple servants were also co-opted for
fixing emoluments of the serviee. The sabha of the Ur, the Sivabramins,
Rudragana who sang the sacred hymns before God and the servants
of temple including Uwachan met at the temple of Tiruvimathur
and decided the smoluments of the temple servants. <«The presence at
the meeting of the servants whose emoluments were being fixed implies
that this was not done without some regard for their wishes in the matter,
a typical instance of the elastic and humane character of economic
arrangements of the time”’.

As has been mentioned earlier, the temple tonk care to provide proper
housing facilities to its servants and there are a number of references to
such houses given to its servants. Rajaraja built new colonies and
allotted one house for each dancing girl, - there were 400 dancing girls
their names, their house numbers and their streets are also recorded.
The schools attached to the temple catered for proper higher education of
their servants and others. There are number of instances where the
vaidya vritti, i. e., the endowments for physicians, were made and these
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physicians attached to temple were to take care of the temple servants,
the students and others. Mention is made of hospitals called atulasalai
attached to the temple of Tanjavur. Tirumukkiidal and Kunnathir. The
hospital at Tirumukkiidal had a physician, a surgeon, a compounder and
nurses and there were provisions for fifteen beds for the treatment of the
inmates of the colleges and the servants of the temple. Provisions made
for storing the medicine, the diseases that were treated, regulation of
diet etc. are some of the interesting information mentioned in this

inscription.

An interesting dispute among the workers of the temple is recorded
in Tiruvorriyur temple which throws light on the reeonciliation effected
by the temple authorities. The inscription is dated in the 5th year of
Rajanarayana Sambuvaraya, Saka 1265 and we are informed that the
trustees of the temple of Tiruvorriyur found that a number of Padiyilar
who were doing duty in accordance with the previous decision arrived at
in the time of Sundara Pandya had either died or had been reduced to
straightened circumstances in life. Thereupon they appointed some
Ishabhattaliyar to assist Padiyilar and exempted the Devaradiar from
doing certain duties such as cleaning with cowdung, cleaning the rice
required for rice offerings, ete. which they used to do before this arrang-
ment came into force. [t was also settled that the dance in the shrine of
the Goddess and the waiting upon the Goddess with chowries were assigned
to the Dévaradiydrs and Padiyilars. The Devaradiyars carried everywhere
the plates while the Ishabhattaliyar displayed the agamargam and varik-
Lolam. When the Padiybar played sokkam and performed the dance the
| shabhattaliyar supplied vocal music. 25 years later, it is noted that the
Padiyilar, Ishabhattaliyars and Dévaradiyars had struck work in the
temple and that previons attempts at reconciling their differences by the
Mudaliyars of Chidambaram and subsequently by the trustees, had proved
abortive. The temple officials made enquiries for the cause of the strike
and having called together a meeting of the Srirudras, Sri Mahesvaras,
Ishabhattaliyars and Devaradiyars and settled a procedure in the matter
of order to be followed by them in the temple service. However, three
year later, the dispute was again taken up, more representatives than the
previous occasion gathered including trustees and district representatives
and the question was amicably settled. The settlement of the whole
question proved the reconciliatory approach to such disputes among the
temple servants.



